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NEWS FLASH. 


Supreme Court to consider in 
April a case which could be 
the occasion for overturning 
Roe vs. Wade and putting an 
end to the indiscriminate 
murder of babies in the 
United States. Orthodox 
Christians for Life has filed 
an Amicus Curiae brief in the case, which is en- 
dorsed by the American hierarchs of the Russian 
Orthodox Church Outside of Russia. Your prayers 
are urgently needed. See Shall These Murders 
Continue? in this issue. 
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NOTES IN PASSING 
s+: MORE IMPORTANT THAN THEY LOOK! 


No... the Liturgical Services series has not been abandoned! 
“There is ust not enough time to go around during Great Lent to get 
extensive writing done, and in the interests of maintaining the 
schedule of an issue of Living Orthodoxy a month until itis once 
‘again on schedule, the series has been temporarily suspended. Most 
probably, the article concerning Matins will appear inthe firstissue 
after Pascha, 

‘The rapid rate of release of issues this year makes it imperative 
that renewals be made in a timely fashion to ensure uninterrupted 
subscriptions. Subscribers are being notified an issue ahead of 
actual expiration, both by a “flagged” address label on the copy of 
Living Orthodoxy, and a subsequent letter. Immediate response to 
these notices saves the Press the costs of additional reminders, and 
is much appreciated. 

Inaddition to getting Living Orthodoxy back on schedule, itis 
‘our hope to release at Least one new book a month throughout this 
year, catching up with projects which were suspended during the 
‘enormous labor of preparing the new Directory. 


Would you like to do yourself or your parish library a 
favor? The flow of new titles from the Press should be steady now; 
‘most of these should be in everyone's library. Obviously, the costs 
of preparing a new book are such that it is quite some time before 
sales can replace the funds expended... putting a “crimp” in our 
ability to get them out. But there isa solution, which is beneficial 
to the Press and ensures that your spiritual library grows regu- 
larly... in fact, more than one solution: 

For those who are able, why not enroll as a Benefactor of the 
Press... and receive a copy of every new regular-series book title 
‘and annual (certain very high-cost items, such as the bound Me- 
raion volumes, will be offered to Benefactors at special discounts) 
from now on forever, as long as we all last? To enroll as a 
Benefactor, you may either (a) make a lump-sum contribution of 
$1,000, or (b) make a pledge of $100/month for a year, or $50/ 
‘month for two years (please note that such pledges must indeed be 
‘paid on time in order to remain current). 

Or... you may open a deposit account for all future releases, 
‘witha minimum initial depositof $100. Inthis case each new book 
will be mailed to you as soon as it becomes available, and its cost 
(and shipping costs) deducted from your account. When your 
account falls to less than a $25 balance, you will be notified that an 
additional deposit of at least $75 is required to maintain the 
shipments. 
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THE LIFE OF OUR HOLY FATHER EPIPHANIUS, ARCHBISHOP OF CYPRUS 
Weose Memory THE HoLy CHURCH CELEBRATES ON THE 12TH OF MAY 


‘The holy Epiphanius, a Jew by birth, was a native of 
Pheenicia, On the banks of the River Eleuthera, which flows 
down from the mountains of Lebanon to the Mediterranean 
Sea, about three miles from the city of Nicwa, was located the 
village of Besanduk. There lived the parents of the holy 
Epiphanius, who supported themselves by tilling the soil. In 
addition to their son, they had a daughter, Callitropia, who 
‘was younger than him. When the boy was ten years old, his 
father died, leaving his widow with the onerous task of 
raising their two children. The fatherless family had barely 
enough to feed itself, and the children were still quite young. 
‘Their mother was compelled to feed then by thy labor of her 
own hands. ‘Thus did several years pass. 

It happened that the widow’s donkey tumed out to be 
very obstinate and ungovemable; and one day she said to 
Epiphanius: “My son, take the donkey, take it to the market- 
place in the city, sell it, and buy food forus.” “Thou knowest 
that the donkey is violent,” said Epiphanius to his mother, 
“When the tradesmen see this, they will beat me.” “Go, my 
son, and may the God of our fathers tame the donkey,” said 
his mother. ‘Then the boy, obeying his mother’s order, took 
the donkey away, to sell it in the city. ‘There, the first 
merchant he encountered was likewise a Jew. Recognizing 
the boy as one of his tribe, he said to him: “My child, thou and 
believe in the one God Who loveth justice, and we ought not 
to offend one another, lest we anger our God and grieve each 
other, Wherefore, let us determine a just price for the 
donkey.” To this Epiphanius said: “I would not wish to sell 
thee this donkey, for he is yet untamed, and is moreover 
stubborn and wild. It is only because we are starving and 
have nought with which to buy food that my mother hath 
decided to sell it. But I hear thee say that itis sinful to do ill 
to one’s neighbor for the sake of gain, and I fear lest God 
punish me.” 

Astonished by the prudence and upright character of the 
boy, the Jew gave him three denarii, saying: “My child, take 
this, buy bread for thy mother, and return to thy home with 
the donkey. If the donkey becometh tame, keep him; other- 
wise, drive him away, that he may not kill anyone.” Epipha- 
nius set out on his return journey, and on the road near his 
‘own village he came upon a Christian named Cleobius, who 
desired to purchase the ass, But the honest boy refused to sell 
him. During their conversation, the donkey tumed obstinate 
and began to kick and snort; and then, casting Epiphanius off 
its back, it galloped off the road. ‘The fallen boy was so 
stunned that he could not stand up, and he lay where he had 
fallen, weeping bitterly; his hip in particular sustained a 
painful bruise. But Cleobius tumed to the donkey and said: 
“In the name of our Lord, the crucified Jesus Christ, I 
command thee to halt, and because thou didst wish to slay 
thine own master, thou thyself shalt not depart from this 


place.” And straightway the ass fell down and breathed its 
last, Astonished by what had happened, the boy asked 
Cleobius: “Father, Who is this crucified Jesus Christ, that by 
His name such miracles are wrought?” “He is the Son of 
God, Whom the Jews crucified,” answered Cleobius. 
Epiphanius was afraid to reveal to him that he was a Jew and 
set off for his home, thinking of the crucified Christ and 
desiring to believe in Him, 

‘When he came to his mother, he told her of all that had 
transpired. Inthe meanwhile, she, having nothing wherewith 
to feed her children, had sold her own field, and she com- 
‘manded Epiphanius to go to the city to leam some trade, so 
that afterwards he might feed not only himself, buther and his 
sister. When the youth was about to set out for the city, there 
arrived in Besanduk the wealthy Jew Trypho, a teacher ofthe 
Jaw, who knew the parents of Epiphanius well and owned 
several parcels of land in their village. Leaming that the 
boy’s mother was now a widow, and seeing that she was 
impoverished, he said to her: “Give me thy son, and I will 
adopt him. And if thou art agreeable, let him henceforth be 
considered my son, and thou and thy daughter can eat in my 
home.” With the greatest joy the widow gave her son to be 
raised by this unexpected benefactor. 

‘Thus Epiphanius came to live in the house of Trypho as 
his son, and was taught the books of the Jews. The quick 
receptiveness and rare quick-wittedness of the well-behaved 
student made him the favorite of his foster-father, and 
‘Trypho even wished to give him his only daughter in mar- 
riage; but, in accordance with God's will, she died. Soon 
after, her parents died, as did also the mother of Epiphanius. 
Leftas the sole heir to all of Trypho’s estate, Epiphanius took 
his sister Callitropia to raise, instilling in her the good 
precepts of his foster-father and teacher. 

‘One day, Epiphanius set out for his native village to 
inspect the property left him there by Trypho. In accordance 
with God’s providence, he met on the way the monk Lucian, 
‘who copied books and sold them to feed himself and the poor. 
Just as Epiphanius came up to the monk, a poor man em- 
braced Lucian by the legs and said: “Take pity on me, Oman 
of God! It is already three days since I have had anything to 
eat, and I have not wherewith to strengthen myself!” ‘The 
blessed Lucian, having nothing else at hand, took off his 
‘garment and gave it tothe pauper, saying: “Go to the city, sell 
this garment, and buy bread for thyself.” Seeing this, 
Epiphanius marvelled at the lovingkindness of the monk and, 
transported as if in ecstasy, he beheld a robe of shining white 
descending upon the monk and covering him. Awe-stricken, 
he quickly dismounted and, falling on his knees before the 
monk, bowed down before him and said: “I beseech thee: tell 
‘me who thou art!” “Firsttell me of what religion thou art, and 
then I will tell thee of myself,” answered Lucian. Epiphanius 


said: “am a Jew.” Then his companion, a clairvoyant elder, 
perceiving in the Jew the workings of the saving grace of 
God, addressed to him the following words: “How is it that 
thou, a Jew, askest me, a Christian, who I am? There is very 
little commerce between the Jews and the Christians. Now 
thou hast leamed that I am a Christian, and thou oughtst not 
tocontinue speaking with me.” “But what hinderethme from 
becoming a Christian?” asked Epiphanius; and he received 
from the follower of Christ this answer: “One thing only 
hindereth what thou desirest, since volition precedeth every 
good work. If thou truly desired it, thou wouldst become a 
Christian,” These words moved Epiphanius tocompunction, 
and abandoning his original intention to visit the property he 
owned in his native village, he retumed to his house in the 
city, having first entreated his companion-to come with him. 

When Epiphanius brought Lucian into his home, he 
showed him all his inheritance. “This is my property, father,” 
the host said to his guest; “I desire to become a Christian and 
receive the monastic tonsure, but Ihave a young sister. What 
sayest thou to me conceming her?” “My child,” replied the 
Christian, “thou canst truly be a Christian whilst possessing 
earthly wealth and a sister, Neither one nor the other is 
contrary to the holy Christian Faith. First, accept holy 
baptism with thy sister. Then wed her to a Christian, 
providing her with a fitting dowry. Finally, distribute what 
remaineth to the poor. Then thou mayest become a true 
monk.” “All of this will I fulfill according to thy command, 
father,” said Epiphanius; “only do not delay to enroll us 
among the community of Christians.” “We must inform the 
bishop conceming this,” said Lucian, “for without his bless- 
ing the mystery of baptism cannot be performed. Therefore 
Iwill goto him, Butdo thou remain unwavering in intent and 
zeal for Christ our God. I shall retum to thee soon.” Lucian 
went to the local bishop; and Epiphanius, entering his sister's 
chamber, said to her: "I wish to become a Christian and be 
clothed in the monastic schema.” “What thou desirest, that 
do I also desire,” his sister replied, “and what thou shalt do, 
so shall I also.” 

When the bishop heard of Epiphanius’ desire to be 
baptized, he rejoiced greatly and said to the bearer of these 
glad tidings: “Go and teach the youth and his sister the Holy 
Faith and instruct them in the law of Christ. And when 
Sunday cometh and we go to church, bring them to our 
‘compassionate and loving God, that we may unite them to 
Him through holy baptism.” 

When Lucian retumed to Epiphanius, the latter and his 
sister bowed down to the ground before the elder, weeping 
and begging him, saying: “We beseech thee, father: quickly 
make us Christians!” Lucian, raising them to their feet, 
‘began to teach them Christian piety, and their instruction, 
accompanied by prayer, continued until the following Sun- 
day practically without interruption, day and night. On 
‘Sunday, Lucian led Epiphanius and Callitropia to the bishop. 
Falling prostrate before the holy hierarch, as before Christ 


Himself, they begged him for holy enlightenment. When he 
had lifted them up and conversed cordially with them, he 
catechized them. 

Then the bishop went to the church, followed by Lucian 
and the new catechumens. But when Epiphanius set foot on 
the first step of the church’ vestibule, the sandal fell from his 
left foot; and when, his foot bare, he reached the threshold, 
the sandal fell from his right foot. Yet Epiphanius did not go 
back forhis sandals, butentered the church barefoot, so great 
‘was the zeal with which he went to God. Gazing out into the 
church at Epiphanius, the bishop beheld a crown on his head 
and his countenance suffused with glory. The hierarch and 
Lucian led Epiphanius and his sister to the font and baptized 
them in the name of the Father, and of the Son, and of the 
Holy Spirit. Lucian stood as sponsor for Epiphanius, and the 
holy virgin Veronica was sponsor for Callitropia. At the 
divine liturgy, the newly enlightened Christians received 
‘communion of the Holy Mysteries of Christ. Afterwards, at 
the command of the bishop, they dined with him and re- 
mained in the episcopal residence for eight days. Then 
Epiphanius brought his sister, Lucian and Veronica to his 
own home, There he took a thousand gold coins, and 
entrusted them and his sister to Veronica, for she was the 
superior of a community of nuns; and he bade farewell to 
them both. Finally, he sold all his property and possessions 
and distributed the money from the sale to those in need, 
retaining only four hundred pieces of gold with which to 
purchase divine books. Then the newly-baptized one left the 
city with Lucian and went to the monastery the elder had 
founded. There ten monks struggled in asceticism, diligently 
‘occupying and supporting themselves with the copying of 
books. 

Epiphanius was sixteen years old when he received the 
monastic tonsure and was entrusted to the care of the monk 
Hilarion who, although a young man, had become perfect in 
the virtues and was adomed with the great gifts of working 
miracles. Observing his instructor, the new monk began to 
‘emulate his ascetic feats. At Lucian’s bidding, he not only 
Jeamed from Hilarion how to read and copy Greek books, but 
also leamed from him how to live a God-pleasing, ascetical 
life in monasticism. ‘Through the operation of the grace of 
Christ, Epiphanius progressed from power to power. After 
the repose of the venerable Lucian, Hilarion became abbot 
and began to lead an ever stricter life. It was as ifhe were not 
aman, but one of the angels who ever minister unto God. At 
‘meals, Hilarion ate only alittle bread with amoderate amount 
of salt and water. Moreover, he ate only once every day, or 
two days, or three; and sometimes he would not eat for an 
entire week. Seeing such asceticism, Epiphanius strove to 
emulate it, and afterwards, all throughout his life, he held to 
the monastic rule embraced by the great faster Hilarion. 

‘The Lord rewarded His favored one with the gift of 
working miracles. The beginning of this was as follows. The 
monastery was surrounded by an arid waste, and the brethren 


had to walk about five miles for water, and that at night, 
because of the unbearable buming heat of the sun during the 
daytime, It happened that on one extraordinarily hot day 
certain people who were passing by stopped at the monastery 
to slake their terrible thirst. But the monks were unable t0 
give them anything, since there was not so much as a drop of 
‘water to be had at the time, ‘The travellers were at the point 
of dying, when Epiphanius, taking pity onthem, extended his 
hand to their wine-flask and, touching it, said to the brethren: 
“Believe ye, O brethren, that He Who once transformed 
‘water into wine is able now to transform wine into water!” 
And as soon as Epiphanius uttered these words the wine was 
changed into water. Overjoyed, the travellers were able not 
only to quench their own thirst, but also to water their beasts 
of burden. Afterwards, the water tuned back into wine. 
Everyone was amazed by this miracle, and thenceforth they 
began to render particular honor to Epiphanius for the sanc- 
tity of his life. But, unable to bear the veneration of the 
brethren, he secretly left the monastery and hid in the desert 
of Spanidrion, subsisting on such green herbs as grew there. 

Some time afterwards, forty Saracens who were trav- 
elling about that desert espied Epiphanius in his monastic 
habit and began to laugh at him. Among these brigands was 
eyed thief who was notorious for his savagery and 
yy. Drawing his sword, he tried to smite Epipha- 
But no sooner did the robber lift up his arm to strike the 
blow, than the sight in his bad eye was restored. In amaze- 
ment he cast his sword to the ground and pointed out his 
healed eye to his comrades. Those who beheld this miracle 
seized the monk and took him with them, saying: “Thou art 
our god! Come with us and defend us from the tribulations 
which beset us!” ‘The holy one abode with them for three 
months, Restraining their propensity for all evil deeds, and 
refusing to allow them to do anything unseemly in his sight, 
he passed all that time teaching them to know the true God, 
instilling in them the saving fear of God. “If ye donot forsake 
your evil deeds,” he said to them, “ye shall not live long on 
ihe earth, and will be destroyed'by the punishing and right- 
cous wrath of the Lord.” 

‘The meek monastic was not able to act as instructor for 
these daring brigands for long, however. The unceasing 
teachings and restraints of the angel in the flesh over the 
course of three months became totally unendurable to those 
demons in human form. And though when they had first met 
the wonderworking monk they had asked him to go with 
them, now, on the contrary, they besought the saint to 
withdraw from them to his former place; and leading him 
thither, they built for him a hut. Afterwards, they bade him 
farewell, with the exception of one who had come to believe 
in Christ and became a worthy disciple of the venerable one. 
For a year and a half the Christ-loving teacher taught the 
repentant robber the divine books and instructed him in the 
monastic life. Then he took his disciple to the monastery of 
the holy Hilarion and asked him to baptize the new catechu- 


men. The great abbot performed this mystery over him, 
naming him John. John refused to be parted from his master 
and kept a record of the saint’s life until his own repose, 
which took place not long before the demise of the venerable 
one. 

On their retum journey from the monastery to their 
desert cell, the holy Epiphanius and his newly-enlightened 
disciple John chanced upon a demonized youth who was 
wandering about naked through the wildemess. Taking pity 
‘onhim, the saint prayed to the Lord God and drove the demon 
out of him. Asit left its former victim, the demon cried out: 
“O Epiphanius, thou art driving me from the place in which 
Thave lived for twenty-two years, but I will drag thee off to 
Persia, when, against thy will, hou wilt have to appear before 
theking!” And with this the demon vanished. The youth was 
completely restored and, falling at the feet of his healer, he 
gave thanks to him, Having taught the youth to render 
thanksgiving unto God, the holy one sent him to his own 
home. 

Meanwhile, the demon which had been expelled arrived 
in Persia, where he entered into the king's daughter and 
began to torment her mercilessly. And all the while it cried 
out: “If Epiphanius doth not come hither, I will not leave this 
maiden! Let Epiphanius, a Phoenician by birth, come here 
and I will leave the king’s daughter!” When the king heard 
that the land of Phaenicia was mentioned, he dispatched hi 
servants thither to seek out Epiphanius. They asked afterhim. 
in all the cities and villages of those parts, but we unable to 
discover any news of him, and barely escaped murder at the 
hands of the natives, who took them for spies. When they 
retumed to the king empty-handed, the demon which pos- 
sessed the maiden continued to scream: “Epiphanius 
<dwelleth in the desert known as Spanidrion! Go to that 
place!” The king, summoning thirty loyal guardsmen, said 
to them: “Put off your Persian garments and dress in the 
Greek style; then go to Pheenicia and seek out the place in the 
desert known as Spanidrion. There ye will find a certain man 
by the name of Epiphanius. Lay hold of him and bring him 
tome.” 

Having changed their garments, the king’s messengers 
set out and came eventually to the above-mentioned desert. 
Long did they search for him; and finally, after receiving 
directions from a certain man, they reached his cell at night, 
while the saint, as was his custom, was standing in prayer 
with his disciple. Loudly they knocked on the door to 
summon him. Butthe athlete of Christ, unwilling to interrupt 
hisrule of prayer, stood praying, not inthe least frightened by 
the pounding, nor even taking any notice of it. Dreadfully 
enraged, the Persians finally decided to break down the door 
of the cell, and one of them took up his sword to strike a blow 
at the door. But suddenly the hand which wielded the blade 
grew stiff and withered. Terrified, the rest withdrew a 
distance from the cell and decided to wait fordaybreak. With 
the coming of dawn, Epiphanius, who had completed his 


night and moming prayers, opened the door and went out. 
Seeing the venerable one, the suffering man fell down before 
him and said: “Have mercy on me, O servant of the immortal 
God!” “What wouldst thou of a sinful man?” the humble 
favorite of God asked. “I arrived in the piace healthy," he 
replied, “but now mine arm hath withered up.” “Since thou 
camest here healthy,” said the saint, “be thou restored.” And 
as he spake these words he touched the withered arm, and 
straightway it became whole, in every respect like the other 
arm, 

When they beheld this miracle, the man’s comrades 
drewnightothe saint and, makingobeisance to him, revealed 
to him why they had come. And they besought him to come 
to the king and heal his daughter. The venerable one 
perceived that it was the demon he had driven from the 
possessed youth which had entered into the daughter of the 
king of Persia, and he armed himself against the demon with 
prayer and trust in God, and with his disciple he set out for 
Persia on the camels of the soldiers. 

‘Thirty-five days later, the travellers reached Persia and 
stopped inthe city of Urion. Three ofthe Persians went ahead 
to inform the king that Epiphanius was nigh at hand, Imme- 
diately, the king commanded that he be brought into his 
presence. Now the venerable one approached him as a 
simple man, not one of royal dignity. But the earthly 
sovereign greeted the faithful servant of the King of heaven, 
descending from his throne. ‘The saint conversed with him 
conceming Christ our Savior, the true God, and His invin- 
cible power, which driveth away every typeof demon, After 
their conversation, they brought the king's demonized 
daughter before the wonderworker. Having prayed to God 
for the suffering child, the holy one made the sign of the 
Cross thrice overher. He had barely finished doing so when 
the demon issued forth from the maiden, leaving her restored 
tohealth. Overjoyed by the healing of his daughter, the king 
bowed down before the venerable one. 

Now, one of the magicians of the Persians who had 
beheld the miracle cried out to the saint: “O beloved magi- 
cian, who hast come hither to correct our teachings: abide 
here with us, and teach us; and all of us, the magicians of 
Persia, shall hearken unto thee!” But answering the words of 
the sorcerer, the holy one gazed at him wrathfully and said 
with ire: “O enemy of the truth! May thy false mouth be 
closed which calleth me, the servant of my Lord Jesus Christ, 
‘amagician!” And straightway the sorcerer was struck dumb. 
All who beheld this were horrified. But the mute fell at the 
feet of the servant of the Most High God and by bows and 
prostrations besought him to loose his tongue. Sensing that 
the man had been chastised enough, the righteous one healed 
him. “I have sinned against thee, O servant of God,” the 
healed man cried out; “Forgive me!” 

Meanwhile, the grateful king commanded that a vast 
‘quantity of gold, silver and precious stones be brought to the 
wondrous healer as a gift. But the unacquisitive monk took 


nothing for himself. “I do not require these transitory 
tiches,” he said to the king, “for I hope to receive in the life 
which is to come those higher blessings which have been 
promised us by Christ our Lord. Keep what is thine own, If 
thou lovest possessions, thy soul will perish because of them, 
since, asa lover of gold, thou dost take that whichis another's 
and dost not give to the poor.” And he likewise declined the 
king’s invitation to dine with him. “I have sufficient bread 
made of bran, as well as a little sat, o strengthen my weak 
body,” the great faster replied in answer to the king's sum- 
‘mons. But when the king, despite the saint’s refusal, ordered 
that he and John be led to a special hall in which a table had 
been laid, replete with the finest foodstuffs, the strict ascetic 
‘would eat nought save bread. 

‘The true follower of Christ spent ten days in the palace, 
teaching the king the holy Christian Faith. But the seed of 
Christian preaching fell on a hard heart and a mind blinded 
by false belief. When he was about to bid farewell to the 
unbelieving king, the holy Epiphanius delivered before him 
lesson on just judges and mercy; moreover, he declared to 
hhim that the magicians were servants of the demons. And 
finally he told him that it was unlawful to wage war against 
Christian kings, saying: “If thou go into battle against them, 
thou wilt become the enemy of the crucified Christ Himself 
and wilt perish miserably.” When he finished his preaching, 
the righteous one left the palace, accompanied by the sover- 
cign himself. 

As they emerged from the palace, the servant of the 
living God saw a funeral procession passing by, bearing a 
‘dead man for burial. Commanding those who were carrying 
the corpse to halt, the holy Epiphanius lifted up his eyes to 
heaven and said: “O Son of God Who didst raise from the 
dead Lazarus who had lain in the tomb for four days: raise up 
also this dead man, unto the glory of Thine all-holy name!" 
‘And having thus prayed, the saint touched the corpse, and 
straightway the dead man returned to life. Those who beheld 
this were stricken with awe and took the wonderworker to be 
one of the gods. But the humble monk, declaring himself to 
be the servant of God, preached to them conceming the true 
God Who is worshiped in Trinity. 

Yet since those who listened to him were notlambs of the 
flock of Christ, he hastened back to his own country. ‘The 
king wished to send with him an escort of soldiers, atleast to 
the borders of his realm; but the dauntless warrior of Christ 
refused. “I have God as my protector,” he said to the king, 
‘and His warriors, the holy angels.” Then, bidding farewell 
to the desert-dweller, the king parted with him, saying: “Go 
inpeace, Epiphanius, thou glory of the Greeks; but remember 
us also who are in Persia.” And, preserved by God, the saint 
‘came to his own desert cell, which had been built for him by 
the Saracens. Thus he again gave himself over to inner 
stillness. 

‘There was no water for a great distance around his 
habitation. But the venerable one, having prayed zealously 


tothe Lord God, drew forth from the dry ground a wellspring 
of water, as once Moses did from the rock in the wildemess. 
‘Then the hermit, with the help of his disciple, cultivated a 
large garden, planted in it edible vegetables, and irrigated 
them from the miraculous spring. But wild beasts came and 
devoured them, One day, however, espying these unwel- 
come guests in the garden, the saint addressed to them the 
following speech, as though they were people: “Do not do 
any harm to the wretched and sinful man who hath settled 
here to weep over his sins! Ihave very few of these plants, 
which God hath given me for my sustenance.” And the 
animals, as though they understood what he was saying, 
departed ashamed and no longer caused any damage to the 
holy one’s garden. 

‘The fame of the holy ascetic of the desert of Spanidrion 
spread all throughout Phoenicia. And it again drew Saracens 
to him, who wished to take his blessing and to build three 
more cells for the many disciples who were assembling 
around him. Soon, a whole monastery was formed, its 
community numbering fifty men. Among them was Callix- 
tus, the son of the Roman govemor ABtius. He received the 
monastic tonsure from Epiphanius for the following reason. 
Having become demonized in his youth, one day he beheld 
Epiphanius in his sleep, who said to him: “O Callixtus, dost 
thou desire that I drive the unclean spirit out of thee?” “Who 
art thou, lord, who art able to expel from me this crue! 
tormenter?” the youth asked the one who appeared to him. 
‘Then the latter answered him, saying: “Lam Epiphanius, who 
<dwell in Phoenicia of Palestine, in the monastery in the desert 
of Spanidrion. If I drive the evil spirit from thee, wilt thou 
‘come to me and live withme in my monastery?” “Lord,” said 
the afflicted one in reply, “only drive the tormenter from me, 
and I will straightway come to live with thee!” “Look thee 
well, child,” Epiphanius wamed Callixtus, “that thou break 
not thy promise!” When he woke from sleep, the possessed 
man felt that his health had been completely restored, and he 
told his parents of his miraculous healing. 

Three months later, Callixfus retuned to them with a 
request: “Let me go to Phoenicia of Palestine, to seek out the 
lord Epiphanius, that may stay with him. Tam afraid that the 
demon tyrant will retum to torment me.” His parents 
immediately gave their son leave, and sent him to the 
venerable one in the company of slaves, bearing a great 
quantity of gold and silver. When Callixtus came to his 
healer, he received the monastic tonsure at his hands and 
gave over to him the gold and silverhe had brought with him, 
to be used to pay for the construction of amonastery; then he 
sent his slaves back to his parents. 

In those days, all throughout Palestine there spread the 
fame of another athlete of Christ, the venerable Hilarion the 
Great (291-372; commemorated on October 21st], whose 
monastery was in the wildemess of Maiuma of Gaza. One 
day, the holy Epiphanius visited him, accompanied by his 
disciple John. The abbot and his brotherhood received their 


‘guests lovingly and kept them with them for several days. At 
that time, the devil, assuming the appearance of Epiphanius, 
went to the latter's monastery, as though retuming home 
from his visit with Hilarion the Great, This demon in human 
guise was seen by a certain careless and negligent brother, 
who had left the monastery without need. Taking ito be the 
real Epiphanius, he made obeisance to him, and straightway 
the demon, entering into him, began to torment him, Secing 
the demonized monk, the brethren were at a loss how such a 
thing could have happened to one who had hitherto been 
healthy, and they grieved over him. But what his brother 
monks failed to understand, their clairvoyant abbot per- 
ceived spiritually, even though he was far away. “Father,” 
Epiphanius then said to Hilarion, “a wolf hath drawn nigh to 
my flock and troubled my sheep. I must depart to drive it 
away.” And when he said this, he bade farewell to the great 
elder and his community. Retuming with haste to his own 
monastery, by his presence alone he caused the devil to leave 
the victim of its deception. And healed, the man related to 
him how he had become possessed. After this tale, the holy 
‘one taught the brethren how to preserve themselves from the 
devil's wiles. 

‘Not far from the monastery of Epiphanius, near the road 
which lay across the desert, there lived a savage lion which 
had slain many travellers, so that men were afraid to travel 
that way save in large groups. One day, one such group 
assembled and went to the venerable one at his monastery; 
there they informed him of the blood-thirstiness of the beast 
and the many who had fallen prey to its rage. When he had 
heard them out, the venerable one said: “My children, let us 
0 and have a look at this tion.” And they all went forth, 
When they drew nigh to the lion’s lar, fear fell upon them all, 
‘and they wished to flee back from whence they came. But the 
‘saint said: “Show me the place.” Then, standing afar off, they 
pointed it out to him. Approaching the beast, the holy one 
cried out: “Where is the dwelling-place of the lion?” And the 
lion, as soon as he heard a human voice, came forth from his 
lair; but seeing the face of the saint, i fell down dead. Those 
‘who stood afar off, when they saw the lion issuing forth, fled 
in fear, expecting that it would rend Epiphanius to pieces. 
But the favorite of God cried out to them with a loud voice: 
“Fear not, children! Come and look at the corpse of the 
beast.” Trembling uncontrollably, they screwed up their 
courage and approached the saint; and they marvelled 
greatly, seeing the lion lying dead at his feet, and glorified 
God. 
Together with the gift of working miracles and many 
other gifts, the Lord bestowed upon His faithful servant the 
‘great gift of understanding and interpreting the divine Scrip- 
tures. Reading tohis brethren, he explained them clearly and 
in a manner which all could comprehend. A certain Greek 
philosopher heard of his erudition and exalted understand- 
ing. Travelling from Edessa to meet the saint, he debated 
with him on the basis of the books of the Hellenic sages: he 


praised the polytheism of the pagan Greeks, but Epiphanius, 
by the teaching of the Sacred Scriptures, demonstrated the 
truth of the Christian Faith in One God Whos glorified inthe 
Holy Trinity, The Greek scholar dwelt in the monastery of 
the Christian sage for a whole year, disputing with him and 
observing the angelic life of the saint and his disciples. And 
beholding also the miracles wrought by Epiphanius, the 
philosopher gradually came to recognize Christian truth. 

Finally, the following miracle made a particular impres- 
sion upon him and ultimately converted him to Christianity. 
Sixty men brought to the monastery a demonized man whom 
they had bound with chains. ‘The venerable one said to the 
philosopher: “Hearken unto me, O philosopher who dis- 
putest with the sinful Epiphanius: either drive the cruel 
demon from this man by invoking thy gods, that I may 
believe on them; or I shall call upon my God, the crucified 
Jesus Christ, and drive out the demon—then do thouembrace 
our Christian Faith!” The philosopher was silent, making no 
reply. Then the saint, calling upon the name of God, rebuked 
the demon and drove him from God's creature. After this 
miracle, the philosopher fell at the feet of the wonderworker, 
‘begging for baptism and confessing the crucified Christ to be 
the one true God. ‘The holy Epiphanius sent the newly- 
converted one to Hilarion, who baptized him, giving him the 
name Epiphanius. The newly-baptized later received the 
‘monastic tonsure and was ordained to the priesthood; he later 
became an abbot. 

Every day, multitudes of monks and layfolk would come 
to see the venerable one from divers lands and places. To 
escape these many and undesirable violators of his holy 
solitude, Epiphanius decided to withdraw into Egypt. Know- 
ing full well that the brethren would not let him leave, he 
summoned them and said: “I desire to visit the great elder 
Hilarion.” But the brethren, perceiving the true intention of 
their director, fell down before him with cries and wailing, 
and begged him notto abandonthem. The elder promised not 
to leave them and remained in his cell. But ten days later, 
with his disciple John, he secretly left the monastery and 
‘went to Jerusalem. Worshiping there before the life-creating 
{ree of the Cross of the Lord, he also prayed at the other holy 
shrines of that city. Then he went to Joppa, which was a port- 
city, and took passage ona ship bound for Alexandria, When 
he entered that city, he encountered a teacher of the Jewish 
law named Aquila, who wished to engage him in debate 
conceming the Faith, on the basis of the Sacred Scriptures. 
‘The debate continued for two days. Finally, the Jew, van- 
quished by the Christian, expressed his desire to be baptized. 
The venerable one brought him to the archbishop, Saint 
Athanasius [+373; commemorated May 2nd]. The holy 
hierarch received them both with joy: the Jew as one who was 
converted to Christ, and Epiphanius as the one who had 
‘guided him to the straight and narrow path. 

When he had spent some little time in Alexandria, 
Epiphanius left the city with his disciple, and went to the 


‘Thebaid. There, Paphnutius, who had been adiscipleof Saint 
Anthony the Great, met them. “Bless us, father!” the vener- 
able one said to him. To this the latter replied: “May ye be 
blessed by the Lord!” And after praying they sat down and 
held conversation: Epiphanius asked Paphnutius about the 
life of Anthony, and Paphnutius told him of it, “I wish to 
make mine abode in the desert of Nitria,” he told him after 
their talk. “Go thou;” answered the Egyptian monk, “share 
inthe conversations of the holy fathers who live in Nitria, and 
derive spiritual nourishment from them; and use itto nurture 
thy reason-endowed sheep when thou shalt be on the island 
‘of Cyprus.” (Paphnutius’ words were a prophecy conceming. 
the future episcopacy of Epiphanjus on that island.) And 
having prayed again, they bade each other farewell and 
departed, each to his own destination. 

‘When they drew nigh to the city of Leontopolis, Epipha- 
niusheard that there wasamonastery near that city where the 
monk Hierax dwelt. A man of pious conduct, this Hierax was 
in fact a heretic, for his teaching about the human body was 
not Orthodox. Inhis opinion, it would not be resurrected, but 
in its stead God would provide men with another body in the 
life to come. For itis written: “Dust thou art, and unto dust 
wilt thou retum” (Gen. 3: 19]. He also taught that children 
would not be perfect in the age to come, Even in Palestine 
Epiphanius had heard of him and wished to see him, And 
Hierax had also heard of Epiphanius. When he arrived at the 
monastery, the holy one saw a multitude of people who were 
listening to the teaching of Hierax; they all considered him 
virtuous, a great faster, who ate no meat and drank no wine. 

‘Seeing the two travelling monks, Hierax asked them: 
“Whence come ye?” “From Palestine,” they answered, He 
asked their names, and was grieved when they told him, for 
the fame of Epiphanius had even reached Egypt. But paying 
no further heed to the new arrivals, he resumed teaching the 
people. When the heretic reached a point in his homily when 
he dealt with the resurrection of the dead, and began to teach 
that men’s bodies would not rise from the dead, Epiphanius, 
unable to tolerate his error, addressed to him the following 
words of rebuke: “May thy mouth be stopped, that thou 
mayest no longer teach others to blaspheme our hope!” And 
straightway the errant one was struck dumb and rooted in 
place. Those who witnessed this miracle were stricken with 
great awe. But the wonderworker began to teach them 
conceming the resurrection of the dead, assuring them that 
they would arise in the same bodies in which they lived in this 
world, even if their appearance would be altered. After 
preaching for several hours, the holy one said to the one who 
was being punished: “Leam the true Faith and teach it to 
others!” And the mute suddenly regained his speech, con- 
fessing his error and promising to repent. The venerable one 
instructed him in the Orthodox Faith for some time before he 
departed for the Upper Thebaid. 

‘There was in that place a desert called Bubulie. Making 
his abode there, the saint remained in those parts for seven 


years. Yeteven that desert did not deliver him from visitors. 
‘Among them was a compatriot of his, a philosopher named 
Eudemones, who came to debate with the holy one concem- 
ing the Faith; the philosopher was accompanied by his son, 
who had sight in one eye only. After disputing long with this 
man, the venerable one gazed at the man’s son and said to 
him:**Why dostthounot take care of thine own son, todeliver 
him from his bodily lack?” “If the son of Eudemones were 
the only one-eyed person in the world, it would behoove me 
totake care conceming him,” the philosopher said, laughing; 
“but since there are a great many one-eyed people on the 
earth, lethim remain such.” “Yet ifin reality thy son were the 
only man under the sun who could not see out of both eyes, 
and the sight of everyone else in the world were unimpaired, 
what wouldst thou do to heal him?” Epiphanius continued to 
question Eudemones. “Nothing more than tell myself that 
there is no more unfortunate man in the world than my son,”” 
the philosopher said in reply. “Do not take what Ihave said 
as a joke,” said the saint, “but give me thy son to heal, and 
thou shalt behold the glory of God.” Then, taking the boy, he 
made the sign of the Cross thrice over his eye, and healed it. 
Beholding such a miracle, the philosopher and his son 
believed on Christ. After sufficient instruction in the right 
Faith, Eudemones and his whole household received baptism 
from the local bishop. 

‘The glory of the holy Epiphanius, which drew multitudes 
of people to him, engendered in the bishops of Egypt the 
desire tomake the venerable one the bishop of one of the local 
towns, by force if necessary. But the saint perceived the 
intention of the bishops in the Spirit and said to his disciple: 
“Let us retum to our native land, my son.” And they both 
departed to Phoenicia. 

On the way, they stopped to visit the monastery of Saint 
Hilarion the Great, but they found that the elder had not 
remained there: the multitudes of visitors to his monastery 
had forced him to withdraw to a certain place in the wilder- 
ness near the Cypriot city of Paphos. The brethren, grieved 
over the loss of their father, saw the holy Epiphanius among 
them and were consoled in the midst of their sorrow. And he 
remained with them for forty days, comforting them. Then 
he departed for his own monastery of Spanidrion, where all 
Tejoiced at his retum. 

In that year there was famine in Phoenicia due to drought. 
Leaming of the retum of the great wonderworker, a multi- 
tude of the people went to his monastery, eamestly entreating 
hhim to beg God for rain, that the earth would render up its 
fruits, “Why do ye trouble me,” the venerable one said to 
them; “forlam a sinful man?” But they importuned him long 
and without ceasing. Finally, the saint, shutting himself in 
his cell, began to pray as they desired. And suddenly, the 
heavens, which before were utterly clear, became covered 
with massive clouds, from which a mighty and continuous 
rain poured forth over all Phoenicia for three days. Then the 
people besought the favorite of God to cause the rain o cease. 


And when the holy one made supplication, the rains stopped. 
‘That year, there was great abundance of all crops. 

‘The more the fame of the venerable one grew, which 
daily drew to him countless crowds of visitors, the more he 
thought about departing from Phenicia again, And his 
intention soon became a decision. In Lycia, the place where 
the holy Epiphanius had been baptized, the bishop reposed, 
and the hierarchs of the surrounding cities gathered together 
to elect a new bishop; when they were assembled they 
brought up the name of Epiphanius. Among those present at 
the council was a chaste and virtuous monk named Polybius, 
who, though young in years, was perfect in life; he was 
acquainted with the venerable one. The bishops ordered him 
to mount up and ride to the Monastery of Spanidrion as 
quickly as possible, and to ascertain discreetly whether 
Epiphanius had indeed retumed from Egypt and was in his 
‘own monastery. “Tell no one of thine errand, even Epipha- 
nius himself,” the fathers of the council admonished Poly- 
bius. The latter found the saint in the monastery and greeted 
him. “Wherefore hast thou come hither, my son?” the holy 
one asked Polybius. The latter answered: “I have come to 
visit thy holiness.” “Nay, child!” the clairvoyant said to the 
monk, “thou art come to ascertain concerning my lowliness 
whether Iam here. Do not hide from me what thou hast been 
ordered to do, fori isa sin to utter falsehood. Tell the truth, 
for God is in our midst. Be thou truly a servant of the truth, 
and the sinful Epiphanius will go from place to place, 
lamenting and in fear of the multitude of his sins, Yet 
hearken, Polybius: remain here, but send thy horse back to 
the bishops. Let them seek out for the episcopacy someone 
they know as a worthy man. I shall remain unknown to 
them.” And Polybius obeyed the clairvoyant elder: sending 
the horse and his servant away, he remained at the side of the 
venerable one. 

‘When night fell, Epiphanius, with his constant compan- 
ion John and the newly-arrived Polybius, left the monastery 
secretly. They went first to Jerusalem, to worship before the 
life-creating tree of the Cross of the Lord and at the other 
sacred shrines in the Holy City and its environs. After a 
‘sojourn of thirty days in that city which is sacred to every 
Christian, the holy Epiphanius said to his two disciples: “I 
have heard, children, that our great father Hilarion is now 
‘dwelling on the island of Cyprus, not far from the city of 
Paphos. Wherefore, let us go to him and receive his bless- 
ing” 

‘They therefore went together to Ceesaria Philippi, a port- 
city of Palestine, to book passage on a ship bound for the 
island of Cyprus. On arriving on the shores of Cyprus, they 
made their way to the great ascetic Hilarion in the wildemess 
of Paphos. Meeting as they did after long separation, both 
hermits were filled with great joy. Perceiving, after two 
months, Hilarion’s grief over the many people who visited 
him and his intention to move to another place, Epiphanius 
resolved to leave his kind host. And bidding farewell to his 


guest, Hilarion asked him: “Whither dost thou wish to go, 
Epiphanius?” “I shall go to Askalon, Gaza, and ever further, 
until I come to some place in the desert where I can find 
solitude.” In response to this, the holy Epiphanius was given 
the following advice by the clairvoyant elder: “Go to the city 
of Salamis, which is on the island of Cyprus. Thou wilt have 
a goodly sojoum in that city.” But Epiphanius did not wish 
to listen to these prophetic words, containing, as they did, a 
prediction that he would become archbishop in that city, 
‘Therefore, the saintly prophet repeated his desire to him, 
saying: “I say unto thee, my child, that thou shouldst go to 
that city and live therein. Do not gainsay me, lest misfortune 
befall thee upon the sea.” 

‘When he parted with Hilarion, Epiphanius went with his 
disciples down to a harbor on the sea. There, two ships were 
tied up at the wharf: one bound for Askalon, the other for 
Salamis. The venerable one boarded the former. Several 
hours later, a great storm unexpectedly descended upon the 
sea, Mighty waves threatened at every minute to crush and 
sink the ship in the depths of the sea. Everyone on board 
despaired of saving his life. The danger continued unabated 
for three full days. Finally, on the fourth day, the waves 
forced the ship into the port of Salamis. When they left the 
ship, the travellers, exhausted by their long ordeal and great 
hunger, lay down on the ground as ones dead. A period of 
three days was necessary not only for the weary sailors to 
rest, but also to repairthe damaged vessel, Only on the fourth 
day was the ship ready to set sail. The venerable one intended 
to continue his sea-joumey; but God judged otherwise, 

Itchanced that at that time the election of the archbishop 
was taking place in Salamis. The bishops who assembled for 
this prayed to God for several days, begging Him to show 
them a man worthy of so great a rank. Among them was 
Pappius, the elderly and clairvoyant bishop of Cythera, who 
had been a bishop for fifty years and who, together with 
Bishop Gelasius of Salamis, had endured many torments for 
the name of Christ. To this confessor of Christ, who was 
honored by all the bishops of Cyprus as a father, the Lord 
revealed the fact that the holy Epiphanius had arrived in 
Salamis, and that it was the will of God that he be ordained 
bishop of that city. At that time it was autumn, and the time 
had come to harvest the grapes. “Come, my sons,” said 
Epiphanius to his disciples, “let us go into the city and buy 
grapes forthe journey.” When they reached the market-place 
and approached the seller of grapes, Epiphanius took wo 
large clusters and asked him: “How much do these cost?” At 
that moment, to his astonishment, he saw four bishops ap- 
proaching him, In theirmidst, supported by two deacons, the 
aged Pappius, inspired by the Holy Spirit, recognized the 
venerable one as soon as he laid eyes upon him, and he said 
to him: “Abba Epiphanius, leave thy grapes and come with 
us to the holy church!” 

‘The saint, mindful of the words of David: “I was glad 
because of them that said unto me: Let us go into the house 
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of the Lord” (Ps. 121: 1], left the grapes and went with the 
bishops. As the holy one entered the church, the entire 
assembly of bishops greeted him, saying: “God hath sentthee 
tous, O abba, that thou mayest become archbishop of this city 
and the whole isle of Cyprus!” But the holy one, calling 
himself sinful and unworthy, declined to assume so great a 
rank. 

Yet the bishops, paying no heed to his pleadings, began 
toordainhim to each of the ranks of the clergy. The ordinand 
wept bitterly, considering the burden of the hierarchal rank 
100 heavy for him to bear. Seeing the tears of the sorrowful 
monk, Pappius said to him: “It would be preferable for us to 
keep silence about the revelation given us conceming thee, 
my son, but since I see thee grieving and weeping, I must 
needs disclose to thee what God hath been pleased to reveal 
tous. Lo! these holy bishops here assembled laid upon my 
unworthiness the task of choosing an archbishop, saying 
untome, a sinner: ‘Pray thou eamestly to God, for we believe 
that God will show thee a man worthy of the archepiscopal 
rank,’ ‘Therefore, shutting myself in my inner chamber, 1 
prayed to the Master and Savior for this, and suddenly a light 
as bright as lightning shone upon me, and I heard a voice 
which said to me, a sinner: “Pappius, Pappius, hearken unto 
Me!" And, full of fear, I answered, saying: ‘What dost Thou 
command, O Lord!” Then the voice said softly: ‘Arise and 
get thee to the market-place. There thou shalt see a monk 
buying grapes, like in appearance and feature to the Prophet 
Elisha; he hath with him two disciples. Take him and 
consecrate him archbishop. ‘The name of the monk is 
Epiphanius.’ And so I arose and did what was commanded 
‘ofme, Wherefore, my son, do not oppose the will of God, but 
tend the flock over which the Holy Spirit hath appointed thee 
bishop.” 

When Pappius had finished speaking, Epiphanius fell 
prostrate on the ground before him and, submitting to the will 
of the Lord, accepted consecration to the hierarchal rank. 
Afterwards, the bishops, full of joy, departed to their own 
cities. And the newly-consecrated archpastor began to 
shepherd the reason-endowed flock of Christ which had been 
‘entrusted to his care, nourishing his sheep spiritually, not 
only by his discourse, but also by the example of his virtuous 
lite 

Early in the archpastoral activity of the holy Epiphanius, 
a certain noble Roman by the name of Eugnomonus was cast 
into prison because he had incurred a debt of one hundred 
pieces of gold to Draco, a citizen of Salamis. ‘There was no 
‘ne to deliver the prisoner, forhe was far from his native city, 
and no one wished to stand surety for him. Hearing of this, 
and taking pity on the debtor, the holy hierarch went to 
Draco, a rich and miserly pagan, to beg him to release 
Eugnomonus from bondage. But the bishop's entreaty only 
‘enraged the idolator. “Thou art astrangertoourcity!” he said 
witha sneer, “If thou desirest that I release the debtor to thee, 
go and bring me a hundred pieces of gold!” Then the blessed 


Epiphanius gave him the hundred gold coins from the 
Church’s treasury, and thus delivered the debtor from both 
his fetters and his debt. But because of the gold Epiphanius 
had spent, the prideful and malicious deacon Carinus began 
to complain about him. And he stirred up other members of 
the clergy against the archbishop. “Look at this stranger!” he 
told them; “His desire isto steal everythingin the church; and 
‘we will be accused of plundering the church’s treasures!” 

‘Now Carinus was a wealthy man, and using the means at 
his disposal he determined to depose the holy Epiphanius 
from his hierarchal cathedra, so that he could occupy it 
himself, All the clergy, whom he had tumed against the 
archpastor's merciful action, said to Epiphanius: “Is it not 
enough that thou hast received hierarchal honors? But now, 
though thou art a stranger and sojoumer who but recently 
came among us poor and naked, thou dost squander the 
property of the church. Thus, either give the church one 
hundred pieces of gold, or depart from hence to wherever 
thou camest from!” ‘The saint endured this insolence in 
silence, But the man he had freed from bondage joumeyed 
quickly to Rome and sold all his property; then he retumed 
to the holy hierarch with a great quantity of gold. Placing all 
he had received from the sale into the hands of Epiphanius, 
he gave himself over to the service of God and His hierarch, 
and lived with Epiphanius for the rest of his life, Then the 
saint, taking one hundred gold coins from what had been 
given him, gave them to Carinus, saying: “Behold, here is the 
church's gold, which was borrowed to liberate the debtor.” 
Carinus took it. But the holy one distributed the rest of the 
gold to those in need, Then Carinus, assembling the clergy, 
arrogantly boasted before them: “Here is the gold which was 
squandered by Epiphanius, and which I demanded of him!" 
But the clergymen began to revile Carinus, who had led them 
into the sin of grumbling and vexing their bishop, and they 
angrily ordered him to return the gold coins to the hierarch: 
“For the bishop,” they said, “hath the authority to dispose of 
the Church's wealth in works of almsgiving.” 

Much other unpleasantness tid Carinus cause the favor- 
ite of God, but the saint bore it all with meekness. 

One day, afterameal at which all the clergy were present, 
the holy hierarch expounded upon several of the mysteries of 
the Sacred Scriptures. While he was doing so, a raven flew 
in through a window and began to croak. Carinus, mocking 
the saint’s teaching, said to the rest of the clergy: “Who 
among you knoweth what this raven saith with his croak- 
ing?” But since everyone was listening to the holy one’s 
discourse, no one answered the deacon’s question. The 
Carinus asked a second and a third time: “Who might be so 
knowledgeable as to understand the language of the ravens?” 
Yet, as before, no one paid any heed to his words, continuing 
to listen to the divinely inspired conversation of the holy 
Epiphanius. Finally, the audacious deacon asked the bishop 
himself: “If thou art wise, tell me what this bird is saying. If 
thou wilt say, Ishall give thee all my property.” Then the holy 
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‘one, gazing athim, said: “I know what the raven is saying. He 
saith that from henceforth thou shalt no longer be a deacon.” 
And as soon as the bishop uttered these words, terror seized 
Carinus and he was stricken with a terrible pain, so that he 
could no longer sit upon his chair, and was carried away to his 
home by his servants. By the following moming he was 
dead. All the clergymen were filled with a great fear, and 
from that hour they submitted to Epiphanius and honored 
him. 

‘The God-fearing and childless widow of the wretched 
deacon brought to the bishop all the wealth and property 
which her husband had accumulated and gave it as an 
offering to the Church; and she consecrated herself to the 
‘service of God. One of her arms was totally paralyzed and 
had been so for ten years; but the holy Epiphanius, making 
the sign of the Cross over the widow's afflicted arm, which 
was so feeble that it could hold nothing at all, rendered it 
completely healthy. Afterwards he ordained the widow a 
deaconess, since she was chaste and worthy of that ecclesi- 
astical ministry. 

‘The holy Epiphanius, that great hierarch of God, re- 
ceived such grace from the Lord that he beheld, during the 
unbloody Sacrifice, the coming of the Holy Spirit upon the 
Holy Gifts, and usually did not finish the prayers of elevation 
if he was not counted worthy to see the descent of the Holy 
Spirit. One day, while offering up the prayer of elevation at 
the liturgy, the bishop did not behold the sign. He repeated 
the prayer twice from the beginning, but saw nothing, Then, 
shedding tears, the saint entreated God to show him the 
reason why such a thing had happened. Glancing to his left 
at the deacon who was holding one of the ripidia, he noticed 
that his face was black and his forehead was covered with 
leprosy. Taking the ripidion from him, the holy one told him 
meekly: “My son, do not take communion of the divine Gifts, 
but go to thine own home.” When the deacon had left the 
sanctuary, the venerable one beheld the grace of the Holy 
Spirit descending upon the gifts which had been set forth 
After the liturgy, the hierarch, summoning the deacon, asked 
whether he had any particular sin upon his conscience. The 
deacon revealed that he had had sexual relations with his wife 
the previous night. Then, convoking all his clergy, the holy 
one said: “My sons, ye have been counted worthy to serve in 
the sanctuary of the church. Wherefore, put off the sandals 
of the camal passions, and enter not into the divine sanctuary 
bound by lustful pleasures. Hearken to the holy apostle, who 
saith: “They that have wives be as though they had none” [T 
Cor. 7: 29].” Thenceforth, the holy Epiphanius would only 
‘ordain to the diaconate and the priesthood pious monks and 
blameless widowers, and no longer advanced married men in 
the ranks of the clergy. Thus with pure ministers he adomed 
his Church, as though it were a bride. 

Up to this point, the biography of the venerable Epipha- 
nius was written by his disciple John, who reposed in the 
priestly rank. More about the life of the holy hierarch was 


written by his second disciple, Polybius. He begins thus: 

Glory to God, Who giveth life and glorifieth those who 
glorify Him, for He glorified with wonderworking grace His 
favored one Epiphanius, whose miraculous works I in par- 
ticular have been counted worthy to record. The blessed 
priest John, the disciple of ourholy father Epiphanius, having 
become grievously ill and reached the point of death, sum- 
moned me to his side and said: “Polybius, my son!” “What 
dost thou command me to do, father?” asked him, To this 
John replied: “Since our father Epiphanius doth prohibit our 
‘committing to writing the miracles wrought by God through 
his holiness, take these pages on which I have secretly 
recorded up to this day everything I have seen performed by 
him; and do thou also write what thou shalt see henceforth, 
for God will bestow upon thee years of life, and thou shalt 
remain by the side of the holy hierarch for as long as he shall 
live, But am now departing on the way which no mortal can 
avoid. See that thou dost not become slothful in thy writing, 
for I have been moved by God to record what Ihave... Go 
now, and ask our father to come tome,” he added. I went and 
summoned the hierarch of God, When he came to the sick 
man, he said: “Hast thou become too slothful to entreat God 
in behalf of the sinful Epiphanius?” “It would be more 
fitting, O father,” declared the ailing one, “that thou offer up 
supplication for me thy servant.” And he said to the saint 
after the latter had prayed for him: “Come closer to me, 
father.” ‘The bishop drew nearer, “Place thy hands on mine 
eyes, O father, and give me the last kiss, for I shall soon 
depart,” the dying man said, And.as soonas the holy hierarch 
laid his hands on John's eyes and kissed him, he surrendered 
his soul into the hands of the Lord, Bitterly did the bishop 
grieve over the passing of his beloved disciple, and he 
‘conducted his funerary rites with full honors. 

Some time later, the venerable conceived the intention to 
build a new church in place of the old one, which was small 
and dilapidated. He tumed to God for help and while he 
prayed heard a voice from on high commanding him to begin 
the task he had conceived, without hesitation. And the true 
word of the Lord was fulfilled without delay. The above- 
mentioned pagan Draco had a son who had a long-standing 
illness. The father, calling in the most skilled physicians to 
examine his son, derived no benefit for the latter thereby, and 
finally himself fell ill. Coming to their home, the saint healed 
them with prayer, first the son, then the father. Then Draco 
came to believe on Christ and was baptized with all his 
household, and he donated toward the construction of the 
new church five thousand pieces of gold. Thus, a large and 
beautiful church was built of stone to the glory of God. 
Another citizen of the same city, a rich pagan named 
Sinisius, had a thirteen-year old son name Eustorgius, who 
died: a sickness had twisted his neck and ultimately caused 
him to suffocate. Thus great lamentation was raised in the 
home of the wealthy pagan. Hearing this, a neighbor, a 
Christian named Hermes, said to the mother of the dead boy: 


“O lady, if the great Epiphanius would come here, he would 
aise your son from the dead.” And she, believing the words 
of her neighbor, begged him to bring Epiphanius to them. 
‘Then Hemnes sent word requesting the hierarch of God to 
come to their home. When their guest entered, the mistress 
of the house fell at his feet, saying: “O great healer of Christ, 
‘show forth thy healing skill on our child and raise him from 
the dead. If thou wilt do this, we and all our household will 
cleave unto thy Christ!” “If thou believest in the Crucified,” 
the holy hierarch said to her, “thou shalt see thy son living.” 
“Lhave nought else in my mind save to believe on Him,” she 
replied; “shall indeed see him alive again?” Then the saint, 
approaching the bed of the dead child, touched his right hand 
to his twisted neck and, directing his radiant gaze upon him, 
quielly said: “Eustorgius!” Straightway, the youth opened 
his eyes and sat up in bed. At the sight of so great a miracle, 
all who were in the house were struck with awe and asto 
ment. But the father and mother of the resurrected boy, the 
youth himself, and all their household, were baptized in the 
name of Christ and gave the holy one three thousand gold 
coins. But the wonderworker said to him: ‘Ihave no need of 
this, rather give it to those who are building the church.’ The 
new church was magnificently adomed through the money 
of Sinisius, and Polybius, the disciple of the saint, was 
appointed its priest. 

“One day, there arrived on the island of Cyprus from the 
Holy City acertain deacon, who told the saint of Bishop John 
of Jerusalem [John II, bishop of the Holy City 387-417] that 
he was an avaricious man who disdained the poor. Now this 
John had once been a resident of the monastery of Saint 
Hilarion the Great when Epiphanius visited there. The holy 
hierarch therefore wrote an admonitory letter to his acquain- 
tance on how to deal mercifully with the needy; but the 
greedy man paid no heed to the exhortations of the favorite 
of God. Several years later, the Archbishop of Cyprus said 
to his disciple Polybius: “Come, my son, let us go to Jerusa- 
Jem to worship before the precious Cross and the Tomb of the 
Lord. And when we have bowed down thereto, we shall 
retum.” 

They therefore sailed from Cyprus to Casaria Philippi, 
and from thence went up to the Holy City. When they had 
worshipped at the holy places, they presented themselves 
before Bishop John, who was delighted to see Epiphanius 
again. The Archbishop of Cyprus said to him: “Give me a 
place to rest, my brother, for I desire to stay here for some 
time.” The Bishop of Jerusalem fulfilled the request of his 
‘guest, giving him splendid quarters and inviting him to share 
his meals every day. But, seeing, on the one hand, the 
multitude of silver vessels brought in with food and drink, 
and hearing, on the other hand, the murmuring of the mult 
tude of the poor against the miserliness of John, Epiphanius 
bethought himself how he might move him to compunction. 

‘Thus, one day he said to his wealthy host: “Father John, 
giveme these silvervessels foratime. Dignitarieshave come 


to see me from Cyprus, and I wish to entertain them in my 
‘own quarters, that I may praise before them thy kindness and 
thy silver, in the residence thou hast assigned me. This will 
be to thy glory, for, returning to their homes, these men will 
tell other worthy people of the great love thou showest me 
and the great glory, honor and riches of thy home. Where- 
fore, give me all this silver for a short time. I shall retum it 
to thee very soon, with my thanks.” 

When John brought him a multitude of various silver 
vessels, Epiphanius asked: “Hast thou no more, father?” 
“Surely these suffice for thee,” answered the mercenary- 
minded lover of glory. “Nay,” said Epiphanius, “give me 
everything thou hast which is precious and of the highest 
quality, that my guests may be astonished and thy glory may 
be the greater.’ ‘Then John brought him his best vessels, 

jing: ‘Take anything that pleaseth thee, father Epipha- 
‘Then the saint took from him vessels weighing in all 
more than fifteen pounds and bore them away to his cham- 
bers, Atthat time, a silver merchant named Asterius arrived 
from Rome, having business in Jerusalem. To this merchant 
did the venerable one sell for a goodly price the silver given 
him by the local bishop. And having made this purchase, 
Asterius returned to Rome. 

Day and night, the favorite of God distributed the money 
he had received from the sale, to the last penny. Several days 
later, John said to Epiphanius: “I have need of the silver 
which I gave thee, father.” “Be patient, father,” replied the 
Archbishop of Cyprus; “I shall give it all back. But I wish to 
entertain guests once more in my chambers.’ 

When several more days passed, the Bishop of Jerusalem 
and Epiphanius were in the church where the saving tree of 
the Cross of the Lord is enshrined, and he again reminded the 
venerable one to retum the silver. “Please retum the silver 
which I loaned to thee,” he said to him. “I have told thee that 
1 shall retum everything, father,” Epiphanius answered 
calmly, “only have a little more patience.” When John heard 
this reply he was filled with rage; he seized Epiphanius by his 
robe and, holding him in a tight grip, said in a threatening 
voice: “Thou shalt go nowhere, thou shalt not sit down or 
rest, until thou givest back my silver. O wicked and insidious 
man! give me what thou hast taken. Give back to the Church 
what is the Church's!” 

Epiphanius was not troubled by the behavior of the 
enraged bishop, but looked at him meekly, as was his wont. 
Fortwo full hours the angry Bishop of Jerusalem berated the 
venerable one, All present in the church, hearing his acrimo- 
nious words, were surprised. But the object of this maltreat- 
ment, seeing that the bishop’ ire and anger were ungovem- 
able, breathed upon his face; and in an instant he became 
blind. Terrified by this miraculous punishment, as were all 
those who beheld it, John fell prostrate before the saint, 
begging him to pray that God would restore his sight. “Go 
and venerate the precious tree of the Cross of the Lord,” 
replied the favorite of God to his entreaty, “and thou shalt 
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regain thy sight” But the hapless man would not leave 
Epiphanius’ side and did not cease repeating his supplica- 
tion. 

‘Then the great hierarch, opening his divinely wise 
mouth, delivered a lengthy exhortation to the miser on love 
for the poor and almsgiving. Later, after praying and laying 
hishands upon him, he opened his right eye, With his vision 
half restored, Bishop John begged the wonderworker to 
restore the sight in his left eye as well; but the saint told him: 
“That is not mine affair, my son, but that of God. Since God 
closed the eye, He will have to open it, that thou mayest be 
brought to understand.” After this chastisement, John 
amended his life and became generous to the poor and 
righteous in all his works, 

After his retum from Jerusalem to his own diocese, 
Epiphanius came upon two wandering buffoons who wished 
to make mock of him in the following manner. Seeing the 
holy hierarch approaching from afar, one of them pretended 
tobe dead, while the other, as the saint drew nigh, said tohim 
“Father, visit this dead man and cover his naked body with 
some garment.” The holy one, gazing at the jester, faced 
toward the cast and prayed for the supposed dead man; and 
when he had finished, he took off his cloak and, covering the 
corpse, went on his way. When he had departed, the living 
clown said to the one pretending to be dead: “Get up, brother, 
that fool hath already gone.” Butthe latter made no reply. He 
spoke to him again and prodded him, but found that he was 
indeed dead. ‘Then, full of horror, the jester ran after the 
hierarch of God. When he caught up to the wonderworker, 
he fell at his feet, begging forgiveness for his sin and 
beseeching him to remove his cloak and the fetters of death 
from the hapless man. “Go, my child, and bury thy corpse,” 
the holy one answered, “for he died before thou couldst ask 
me for wherewith to cover him. 

When the Archbishop of Cyprus had arrived at his 
cathedral city, emissaries arrived also from Rome with the 
plea that he heal the daughter of the holy Emperor Theodo- 
sius the Great, the half-sister of the Emperors Arcadius and 
Honorius, who was married to a certain prominent patrician, 
This noble lady, Proclisia by name, was suffering from a 
chronic and incurable illness. Now, word of the arrival of the 
emperor's emissaries reached the ears of a very wealthy 
pagan named Faustinian, who harbored an intense enmity for 
theholy Epiphanius. Faustinianinvited them tohishome and 
daily entertained and fed them. And throughout their stay in 
his house he did not cease to denigrate and speak ill of the 
saint. “Why do ye believe in that charlatan as though he were 
a god?" he said to them; “Why pay ye heed to his vain 
discourse? He uttereth nought but false words and adhereth 
to the most foolish of customs.’ But it happened that 
Faustinian accompanied the Romans to a certain church 
which was under construction, and Epiphanius was also 
present. 

Before their very eyes, as they stood amid the construc- 


tion, one of the carpenters tripped and fell down from a great 
height, and as he plummeted to the ground his legs struck the 
enemy of the venerable one. To the amazement of all, the 
man who fell suffered no harm and was able to stand up 
immediately; but the injured Faustinian fell dead. Epipha- 
nius, approaching him and, laying hold of his arm, said: 
“Arise, my son, in the name of the Lord, and retum to thy 
home in full health!” And straightway the dead man retumed 
tolife and went home. The wife of Faustinian, hearing of the 
death and miraculous resurrection of her husband, offered 
his healer a thousand gold coins. “Do not give them to me,” 
the venerable one said to her, “but donate it toward the 
construction of the church, and thou shalt have treasure in 
heaven.” 

Afterwards, the favorite of God travelled to Rome. 
There, after praying and making the sign of the Cross, he 
healed the daughter of the emperor, raised up her newbom 
son from the dead and baptized him and both the emperor's 
sons, Honorius and Arcadius. Then the great wonderworker 
was invited to Constantinople by the Emperor Theodosius 
the Great himself, who suffered from an incurable and 
painful disease of the legs. The holy Epiphanius healed him 
within the hourby making over him the sign of the Cross, for 
which he won particular favor with the sovereign. 

One year, there was great famine on the island of Cyprus, 
and the poor and destitute perished in great numbers because 
of it, The rich miser Faustinian had in his many granaries 
‘great quantities of wheat, oats and other grains, which he sold 
at extortionate prices. “My dear friend,” the saint said to him 
one day, “give me some wheat from thy granaries, that Imay 
feed the poor; and I will be obliged to thee.” “Pray to the 
Jesus in Whom thou believest,” the hard-hearted pagan 
replied with wicked malice, “that He give thee wheat to feed 
the paupers who art thy dear friends.” But what was said in 
jest became true. 

‘The holy Epiphanius had the pious custom of visiting the 
tombs of the holy martyrs every night, there to entreat God 
to send down whatever was needed; thus the saint intensified 
his own prayers by adding an entreaty to the holy martyrs, 
that they mediate before the Lord for him; and he always 
received that for which he asked. Now, as was his wont, the 
holy Epiphanius went at night to the tombs of the holy 
martyrs, where he wept and besought the merciful God to 
deliver those who were perishing from starvation. And while 
he prayed he heard a voiced, which said to him: “Epiphanius! 
fear not, but go to the temple of Zeus. The doors will open 
tothee, and thou shalt find gold and silver within. Take itand 
buy wheat, oats and other grains from Faustinian, and feed 
the hungry.”” It should be noted that this temple, known as 
the Fortress of Zeus, had been closed ever since the Christian 
sovereigns who ruled the land had shut and sealed by impe- 
rial authority all the pagan temples, so that demonic sacri- 
fices abominable to God no longer be offered up in them. 
Among the people there spread the rumor, which the pagans 
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held as an article of faith, that no man could enter and touch 
the above-mentioned temple, for swift and certain death 
awaited such amanon the spot. Therefore, everyone avoided 
the temple, the moreso because the demons which inhabited 
that place affrighted the people with terrors and even slew 
certain pagans and Christians, over whom they had such 
authority as God permitted. 

But, obedient to the command of God, the holy Epipha- 
nius went unhesitatingly to the temple, whose portals then 
‘opened before him. There he found a great quantity of gold 
and silver. With this miraculously acquired wealth he began 
to purchase grain from Faustinian, The avaricious merchant 
gladly sold to the venerable one all the stores of grain he 
possessed, which subsequently found its way into the homes 
of the poor and destitute. Thus the starving received food, but 
the wealthy houschold of Faustinian was bereftofit, and they 
began to experience hunger, 

Embarrassed to ask the venerable one for food for his 
home, the rich man sent his friend Longinus to Calabria with 
gold and eleven ships to purchase provisions. But on the 
retum voyage, the ships, heavy laden with grain, encoun- 
tered a terrible storm a hundred miles from the city, and sank. 
‘When he leamed of his misfortune, Faustinian, overcome by 
‘grief, blasphemed the Most High and His favored one, “See 
what foul trickery this Christian magician worketh upon 
‘me! he said; “By his deceitfulness he hath not only taken the 
‘grain from my house on dry land, but even on the sea hath 
destroyed my wheat, sinking my ships through the activity of 
demons!” Meanwhile, the tumultuous waves of the sea cast 
Lup upon the coast of Salamis the grain which the sunken ship 
had carried, and the poor folk gathered it up. ‘Thus were 
fulfilled the words of the psalm: “Rich men have turned poor 
and gone hungry; but they that seek the Lord shall not be 
deprived of any good thing” (Ps. 33: 11). Nearly dead from 
starvation, the wife of the chastened rich man sent gold to the 
‘saint, requesting that he send some wheat to their household. 
But the venerable one sent her gold back, saying: “Take from 
‘me as much as thou needest, without charge; but when ye 
have plenty, give in tum.” 

‘The rich man himself, filled with malice and enmity for 
the saint, convinced the deacon Rufinus, a man of wicked 
character, to murder the holy hierarch, promising to make 
him a wealthy man and, with his connections, to arrange for 
him to ascend the hierarchal cathedra, But God preserved 
His favored one from the machinations of the ungodly. 
Rufinus made ready a sharp knife, which he fixed in the 
bishop’s seat in the high place of the church, in such amanner 
that it would stab anyone who sat uponit; then he spread over 
the seat its usual covering. This he did so that the hierarch, 
sitting down on his seat at the customary moment during the 
divine services, might receive a deadly wound. But when the 
time came for the archbishop, according to the dictates of the 
<ivine ritual, to sit down in the high place, Epiphaniustumed 
to the deacon Rufinus and said: “My son, take off the 


covering from the seat.” But Rufinus did not hear, even 
though the holy hierarch repeated his order thrice. Then 
Saint Epiphanius himself took off the covering. ‘The knife 
‘was dislodged and its blade pierced the deacon’ right foot. 

Understanding the deacon’s insidious plan, the holy one 
said: “My child, cease thy plotting, lest some greater misfor- 
tune befall thee; and now, leave the church, for thou art 
unworthy to partake of the divine Mysteries.” After he 
arrived at his home, the deacon fell ill, and three days later 
died, Soon, an accusation was quickly lodged before the 
emperor against Faustinian, and he was incarcerated in one 
of the prisons of the Imperial City. The holy hierarch, who 
Joved his enemies, wished to mediate before the sovereign 
for the prisoner's release; but the emperor, unmollified, 
refused to listen to the holy one’s pleas. Therefore the saint 
kept silence, and in time wept over the unexpected death of 
Faustinian in prison. After the death of her husband, the wife 
of Faustinian left all her wealth to the church and at her own 
desire was ordained a deaconess by the saint. 

Among the eighty monks who lived in the hierarchal 
residence of the holy Epiphanius, there was a deacon named 
‘Sabinus, who excelled in the virtuous life, in intelligence and 
skill in copying books with an elegant calligraphy. Among 
other things, he composed a life of Saint Epiphanius, re- 
counting his standing in prayer for whole nights, his prostra- 
tions and miracles. Perceiving the rare qualities of this 
hierodeacon, the archpastor appointed him judge in ecclesi- 
astical matters. One day, there appeared before him in court 
a wealthy man who testified truthfully and a poor man who 
offered false evidence. And the judge, sympathizing withthe 
poor man, took his part. Now during the trial, the holy 
hierarch entered the court secretly. He concealed himself in 
a comer, and only left it when he heard the judge acquit the 
unjust pauper. “My son,” the archbishop said to the judge, 
“go and copy books, and consider the words of the Scrip- 
tures, that thou mayest leam to render judgment justly: “Thou 
shalt not act unjustly in judgment: thou shalt not accept the 
person of the poor, nor admire the person of the mighty; with 
{justice shalt thou judge thy neighbor’ (Lev. 19: 15).” And 
thenceforth the holy Epiphanius always dealt personally 
the cases which came before him. 

Exercising great care for his flock, the saint vanquished 
the heretics by his discourses and his miracles. He rendered 
mute the heretical bishop Aétius, who died six days later. 
Many of this heretics followers, seeing this miracle, con- 
verted to Orthodoxy, falling down at the feet of the wonder- 
worker, Furthermore, this zealot for the right Faith wrote to 
the emperor conceming all heretics who refused to repent. 
‘The emperor gave him the authority to drive them from 
Cyprus. Thanks to this, the reason-endowed flock of the 
‘good shepherd was unmenaced by the ravening wolves. 

‘When he had bome the heavy burden of the hierarchal 
office for many years and attained to a great age, the holy 
Epiphanius’s blessed end approached. Not long before, he 
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undertook a voyage to the Imperial City for the following 
reason. Eudoxia, the consort of the Emperor Arcadius (who 
reigned in the East after his father, Saint Theodosius the 
Great), plotted together with Theophilus, Patriarch of Alex- 
andria, to banish Patriarch John Chrysostom of Constantin- 
ople. They persuaded Epiphanius by their wicked letters to 
g0 10 Constantinople fora council. Theophilus slandered the 
holy John in his letters, calling him a heretic who shared the 
views of Origen; and in his simplicity the holy Epiphanius 
believed them and set out for the Imperial City. 

Athis audience with the emperor on his arrival, the latter 
took his blessing and asked him how old he was, “I was sixty 
years of age when I received the hierarchal rank,” answered 
the saint, “and I have been a bishop for fifty-five years and 
three months. I am therefore one hundred fifteen years and 
three months old.” The emperor honored his venerable grey 
hairs and saintly countenance. But the Empress Eudoxia, 
‘summoning the saint, said to him: “Father Epiphanius, thou 
knowest that the whole Roman Empire is in our hands. 
Behold, today I will give thee all authority in the Church if 
thou obey me, soothe the sorrow of my heart and do what I 
think best.” “Speak, daughter,” answered the holy hierarch, 
“and I shall try with all my strength to do what will be forthe 
salvation of thy soul.” 

‘Then the empress, thinking in her wickedness to incline 
the saint to her own opinion, began to tell him about Saint 
John Chrysostom, saying: “This John hath become unworthy 
to govem the Church and bear so great a rank, since he hath 
risen up against the emperors and doth not show them due 
honor. Moreover, many say of him that he hath been aheretic 
from of old. For this, we have decided to convoke a council 
and, deposing him from his rank, to replace him with some 
other man, who might order the Church well, that our empire 
‘might find some peace.” As she was saying this, the empress 
trembled with rage. “But there isnoneed,” she continued, to 
burden many of the fathers by summoning them hither for a 
council. Rather, O father, let thy holiness determine to drive 
‘him from the Church and ordain someone else in his place, 
‘whom God will show to thee. I will see that they heed thee,” 

“My daughter,” the holy hierarch answered her, “listen 
tothy father without anger. If John, as ye say, isaheretic, and 
if he doth not repentof his heresy, then he is unworthy to hold 
the patriarchal office, and we will do with him what thou dost 
command. But if ye desire to drive him out only because he 
hath criticized thee, Epiphanius will not give his assent to 
this. Forit behooveth rulers not to be mindful of wrongs, but 
‘good, meek and forgiving of the offenses committed against 
them, for ye have over you the King of heaven, and desire 
forgiveness of your sins from Him. ‘Be ye, therefore, 
merciful, as your Father also is merciful’ (Lk. 6: 36].” But 
when he said this the prideful empress’ ire only grew more 
intense. Weeping and trembling with rage, she said wrath- 
fully: “If thou hinder the banishment of John, I will open the 
pagan temples and see that many, falling away from God, 


will begin to worship idols; and the result will prove far 
worse than what went before!” Epiphanius, astonished ather 
terrible rage, said: “I will have no par in his condemnation!” 
And thus saying, he quit the imperial palace. 

‘Throughout the city rumor spread that Epiphanius had 
met with the empress to arrange for the deposition of John, 
butit was mistakenly assumed that he was in agreement with 
her. Now this rumor came also to the ears of the one whom 
ittouched most closely. The Archbishop of Constantinople 
then straightway penned a letter to Epiphanius, saying: 
“Epiphanius my brother, I have heard that thou hast advised 
that I be exiled. Know that thou thyself shalt never again see 
thine ownsee!” To this the holy Epiphanius replied:“O John 
who bearest sufferings: when thou art offended, do thou 
triumph; yet shalt thou never reach the place to which they 
banish thee.” And the prophetic words of both saints were 
fulfilled, 

‘Seeing that it was intended to condemn the holy John 
‘unjustly, Saint Epiphanius refused to take part in such an 
iniquitous trial. Taking ship secretly with his companions, he 
set out for Cyprus. But during the sea-voyage he felt the 
weakness of old age overcome him, and, foresceing the 
approach of his departure to God, he spake thus to his 
disciples: 

“My children, observe my precepts, and the love of God 
will remain with you. Ye know how many sorrows I have 
passed in my life, yet I did not treat them as sorrows, but ever 
rejoiced in them for God's sake; and God did not leave me, 
but hath preserved me from every hostile danger. Yet, my 
beloved ones, when I lived in the desert and prayed to Christ 
God to deliver me from the wiles of the adversary, suddenly, 
as God permitted, a multitude of demons beset me; and 
striking me down and laying hold of my feet, they dragged 
me along the ground; and some of them beat me. Thus did 
they treatme fortendays, and then vanished. And all my life, 
ever since that time, Thave never seen them again. Only evil 
men and heretics have vexed me. Be ye attentive, my 
children, and heed the words of the sinful Epiphanius. Do not 
Jong for possessions, and much wealth will be given thee. 
Harbor no hatred for any other person, and ye shall be loved 
by God. Slander not your brother, and the hatred of the 
demons will have no dominion over you. Avoid, as though 
they were venomous serpents, the heresies of which I have 
written in my book The Panarion (The Medicine-Chest of 
Cures for Ail Heresies). Tum away and preserve yourselves 
from worldly lusts which enflame body and mind. Be aware 
that they are a device of Satan. If our mind is vigilant and 
mindful of God, we can easily vanquish the enemy. 

After these and many other spiritual exhortations to his 
disciples, the venerable one foretold to Polybius that he 
‘would soon become bishop of one of the cities of the Upper 
Thebaid. And he foretold to the sailors that a tempest would 
soon descend upon them, but commanded them not to be 
afraid, but to trust in God. To one of them he said: “Tempt 
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not, lest thou be tempted!” All of 
this the holy one said at about the 
eleventh hour of the day [about 
5:00 p.m.]. When the sun went 
down, a great storm arose, which 
lasted for two full days and terri- 
fied all the sailors. But the saint, 
‘on his deathbed, prayed to God, 
that the ship and all aboard be 
preserved. And on the third day 
he commanded his disciples to 
light charcoal, place incense 
upon it, and to pray to God. 
When he himself had prayed, he 
embraced them all, kissed them 
and spake his last words: “See to 
your own salvation, my children, 
for Epiphanius will no longer be 
with you in this life.” And when 
he said this, he surrendered his 
soul into the hands of God [this 
took place in April of the year 403; he was buried on May 
12th). 

‘The saint's repose was cause for both sorrow and joy. 

His disciples bitterly lamented their master’s passing, while 
the sailors were overjoyed that the storm had suddenly 
ceased completely. Atthat time, the sailor to whom the holy 
one had said: “Tempt not, lest thou be tempted,” in his 
curiosity wishedto satisfy himself whether or not Epiphanius 
had been circumcised. When he began to disturb the g 
ments of the saint, the dead wonderworker, raising his right 
hand, smote the man amighty blow inthe face, so that fell far 
away from the body and died. Horror seized them all, and the 
sailor’s comrades, pitying the punished man, aid him at the 
feet of Epiphanius. No sooner did his body touch the saint's 
feet, than the sailor was restored to life. Then even greater 
awe seized them all. When they put in at Salamis, the 
disciples of the holy one proclaimed his passing throughout 
thecity. And immediately a multitude of the people gathered 
together, weeping and wailing. Taking up the precious body 
of their father, the orphaned children bore it to the church he 
haderected. A great many miracles were worked atthe coffin 
of the saint for those who were sick of all manner of diseases. 
Among others, three blind men recovered their sight. On the 
tenth day, bishops, priests, abbots and countless faithful 
arrived from all over the island to bury the precious remains 
of the holy Epiphanius with honor, in that church, and they 
recalled the labors, miracles and divine inspired teachings of 
the departed archpastor, and glorified the One God in Trinity, 
to Whom be glory forever. Amen. 
Translated from the Russian by the reader Isaac E.Lamberisen, from The 
Lives of the Saints in the Russian Language, As Set Forth in the 
Menology of St. Dimitry of Rostov, Vol. IX (MayyMoscow: Synodal 
‘Press, 1908), pp. 387-429. Copyright © 1989, All rights reserved by the 
translator. 


THE LIFE OF THE VENERABLE DIONYSIUS, 
ARCHIMANDRITE OF THE HOLY TRINITY-SAINT SERGIUS LAVRA 
Whose Memory THE Hoty CHurc CELEBRATES ON THE 10TH OF MAY 


By the window of the south-westem porch of the main 
church of the Holy-Trinity-Saint Sergius Lavra, on what, 
according to tradition, was the site of the cell ofthe venerable 
Sergius, the relics of one of the most worthy of the superiors 
of that holy monastery—the venerable Dionysius, Wonder- 
worker of Radonezh—lie beneath a slab of stone. This saint 
was not only an ascetic great in humility, but a most devoted 
child of Russia, one of those mighty champions of its unity 
and prosperity which the Lord sent to her during the years of 
her grievous trials, in the person of humble servants of the 
Holy Orthodox Church. 

‘The venerable Dionysius was bom David Zobninovsky, 
and was a native of the city of Rzhev. From his childhood he 
excelled in modesty: he avoided childish games and pranks, 
patiently withstood the insults of his peers, who disliked him 
for this, and diligently leamed grammar from the monks of 
the Staritsky Monastery, which was not far from his parents 
home. 

Followinghis parents’ desire, he married and, because of 
his personal piety, was soon counted worthy of ordination to 
the holy priesthood. Yet he did not long enjoy the happiness 
of family life: within six years, God called to Himselfhis wife 
andtwo children, and he, thus freed of worldly cares, took the 
monastic tonsure in the Staritsky Monastery of the The- 
otokos, receiving the name Dionysius. 

Hieromonk Dionysius had an ardent love for books. One 
day, a tall, well-proportioned monk arrived at the market- 
place in Moscow where books were offered for sale. The 
eyes of all were drawn to him, and someone said to him 
openly: “Why art thou here, monk?" Instead of taking 
offense at the man's rudeness, the monk answered: “Yea, 
brother, 1 am exactly the sort of sinner thou thinkest Iam. If 
I were a genuine monk, I would not be roaming about the 
market-place. Forgive me, a sinner!” Those who witnessed 
this exchange were moved by the humility of the monk and 
tured with displeasure upon the impudent man, calling him 
an ignoramus. “Nay, brethren,” the monk said to them, “he 
isnot an ignoramus; rather, tam. Imust realize and keepever 
in mind that it is my business to stay in my cell.” The 
offending man wished to asked the monk’s forgiveness, but 
the latter disappeared. This was the venerable Dionysius, 
who was then treasurer of the Staritsky Monastery. In 1605, 
he was elevated to the rank of archimandrite of the Staritsky 
Monastery. 

‘Not long after Dionysius undertook the responsibility of 
the abbacy, Patriarch Job [metropolitan of Moscow 1586- 
1589; patriarch 1589-1605] was brought to the Staritsky 
‘Monastery, having been deposed at the command of the first 
Pretender. Although Dionysius was ordered to maintain 
strict oversight of all the Patriarch’s doings and, in effect, to 
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‘maltreat him, the saint received the deposed Patriarch with 
love and asked his instruction and orders in all things, 
striving to bring some measure of peace to the innocent 
sufferer’s life. Indeed, he even buried the Patriarch in the 
monastery. 

Five years later, Patriarch Hermogenes [patriarch 1606- 
1612}, from whom Dionysius was inseparable throughout 
the tumultuous reign of Tsar Basil Shuisky (1606-1610), 
transferred him to the Holy Trinity-St. Sergius Lavra and 
made him its abbot. That famous monastery had not fully 
recovered from the siege which the Poles laid to it and was 
in need of a good administrator, 

Great and powerful was the name of the venerable 
‘Sergius in those times. Even the enemies of Russia—the 
Poles and the brigands of various sorts—respected and 
feared him. Andifithappened that such wicked men stopped 
‘a monk on the road and it tumed out that he was from the 
Lavra of St. Sergius, they would let him pass unharmed, It 
transpired that the venerable Dionysius was retuming from 
Yaroslavl" witha certain nobleman, and he arranged with his 
fellow travellers that they would pass themselves off as 
retainers of the monastery. “If we travel the roads as we are,” 
he said, “the brigands will rob us, and perhaps even slay us; 
but if we refer to ourselves as belonging to St. Sergius the 
Wonderworker, we shall be saved.” At the time he was 
‘unaware that he had indeed already become a monk of the 
Lavra, forhe had not yet been informed that he was appointed 
superior of that monastery. ‘Thus they passed through many 
perilous places. Before they reached the Lavra, however, a 
servant of that monastery met them and asked: “Who goeth 
there?” ‘They answered: “Elders of the Holy Trinity-St. 
‘Sergius Monastery! We are on our way from the monastery’s 
villages.” But the servant knew all the elders of the monas- 
tery and did not believe the travellers; he then asked: “Is this 
not the archimandrite of the Staritsky Monastery, to whom I 
have been dispatched with a decree from the sovereign and 
the patriarch?” And he handed the document to Dionysius. 
‘Thus did the venerable learn of his new appointment. 

Even before this, the patriarch had pointed Dionysius out 
as an example to others. “Look at the archimandrite of the 
Staritsky Monastery,” he said; “He never leaveth the cathe- 
ral, and is always here at the royal assemblies.” In Di- 
‘onysius the tsar had one of the most ardent defenders of his 
throne. 

twas a terrible and dangerous time for the Russian land, 
atime which the Russian people have referred to as the “evil 
years.” Moscow was in the hands of the Poles. The people 
suffered from the savagery of Polish and Cossack bands, 
Multitudes of Russians, men and women, naked, barefoot, 
exhausted, fled to the Holy Trinity-St. Sergius Lavra as their 


only hope and defense capable of withstanding the assaults 
inflicted by the enemy. Some of them were disfigured with 
bums; others had had the hairs of their heads ripped out. 
Many cripples limped along the roads: some had strips of 
skin flayed from their backs; the hands and noses of others 
had been cut off; and yet others bore on their bodies traces of 
blisters caused by heated stones. 

It was at that time that the venerable Dionysius decided 
to expend the monastery’s entire treasury on good works. 
Assembling all the brethren and servants of the monastery, 
he said to them: “Christian love helpeth those in need at every 
time, Itis all the more necessary to render assistance during 
such a difficult time.” “Who undertaketh to do anything 
amid such tribulation, Father Archimandrite? Only God 
Himself!”, the brethren answered him with the sadness 
engendered by hopelessness. Dionysius wept and said: 
“Amid such trials steadfastness is needed. God hath deliv- 
ered us from a great siege, but what if He were to humble us 
in an even worse manner for sloth and miserliness? Show 
forth your mercy in this, reverend sirs, father cellarer, father 
bbursar and all ye holy brethren! Please heed me: ye have all 
heard that Moscow is under siege and the Lithuanians have 
deployed themselves throughout the whole land; and though 
there are many of us in the monastery, still there are few 
capable men who can bear arms, and even they are perishing 
of scurvy, starvation and wounds. Reverend sirs, in monas- 
ticism we have vowed to die, not to live, If we have no 
soldiers amid such tribulations, what shall we do? Therefore, 
if there is any rye, or wheat or yeast in the storerooms, let us 
give it all to the wounded, brethren. If we eat bread of 
oatmeal, without yeast, and with water only, we shall not 
perish. Let each do everything possible for others, and the 
habitation of the Holy Trinity will not lack for anything.” 

‘The servants took counsel among themselves and said: 
“Reverend sirs, if ye will give all that is needed for food and 
clothing, we are ready to lay down our lives.” 

‘Thus was the activity given fresh impetus. Archiman- 
drite Dionysius dispatched monks and monastery servants to 
find the unfortunates throughout the surrounding area, to 
bring them back to the monastery and provide them with care 
and treatment. For this purpose, he ordered the construction 
of a hospital and hospice for travellers; and he commanded 
that all be given food and water, clothing and footwear. “Ia 
sinner and my brother Simon,” writes John, the sacristan of 
the cathedral, “as far as I can remember, tonsured, gave 
Communion to and buried four thousand of the dead and 
dying; and, as I now remember, on a single day we buried 
‘within the ruined shell of St. Nicholas Church in Klimentiev, 
cight hundred and sixty people, and in another, mean struc- 
ture six hundred and forty, and four hundred and fifty in the 
grove atTerentiev. With the priest John we went around the 
outlying settlements and, as Archimandrite Dionysius de- 
sired, reckoned that over a period of thirty weeks we buried 
more than three thousand people. Yea, every day, in winter 
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and in springtime, I buried those whom they did not wish 
interred in lowly dwelling-places, and daily six or more 
funerals were served. They never buried just one person in 
a grave, but no fewer than three, and sometimes as many as 
fifteen. All of these tribulations lasted for half a year.” 
Dionysius personally made sure that the peopleto whom they 
were giving shelter had soft bread and fresh food; he himself 
watched over the sick, dispensed medicines, and gave 
‘Communion to the dying, allowing himself no rest by day or 
night. The elder Dorotheus, the cell-attendant of Dionysius, 
carried towels and money from him to the sick and wounded. 
‘Such was the assistance which the Lavra provided to the 
suffering throughout the time when Moscow was struggling 
against the Poles. Simon the cellarer estimated the number 
Of those who died at more than seven thousand, and of those 
‘who remained at the Lavra in various capacities as more than 
five hundred. One may thus judge how great was the number 
of all who availed themselves of the monastery's succor, 
Yet this was not enough for the holy soul of Dionysius: 
his loving heart was wom down by the sufferings of the 
whole Russian land. And so, scribes were summoned to the 
cell of the abbot to transcribe his epistles and those of his 
cellarer, Abramius Palitsyn, to Kazan’ and Ryazan’, to 
Perm’ and its outlying districts, to Nizhny-Novgorod, and 
many other cities. In these epistles the humble monks, 
valiant sons of their fatherland, called the Russian people to 
fratemal oneness of mind, and to the defense of their native 
land, which was being laid waste by the foe. “Orthodox 
Christians,” one of these epistles stated, “be mindful of the 
true Orthodox Faith and undertake your own struggle: en- 
treat all men capable of bearing arms to be Orthodox in unity 
and to form a unified front against the traitors to our home- 
land and the Poles and Lithuanians, who have ever shown 
themselves to be enemies of Christianity! Ye yourselves see 
what destruction they have wrought in the Muscovite realm. 
Where are the holy churches of God and the divine images? 
Where are the monks adomed with gray hair, and the nuns 
replete with the virtues? Hath not all been destroyed and 
mocked with vile ridicule? Neither the elderly nor the babes 
at their mothers’ breasts have been spared... Let all able- 
bodied men hasten to Moscow without delay.... Take pity 
and do this quickly. Send military force and funds, that the 
army now assembled here outside of Moscow may not be 
forced to disband because of want. Ye yourselves know that 
for every deed there is but one appropriate season, and that 
an untimely beginning will be in vain. If there is any 
dissatisfaction where ye are, set all of it aside for a time, for 
God's sake, that ye may all suffer with one soul for the 
deliverance of the Orthodox Faith while the enemy hath as 
yet not dealt any blow to the nobles and military leaders. If 
‘we have recourse to the most compassionate God and the all- 
pure Theotokos, and to all the saints, and enter upon this 
struggle together, the merciful Master Who loveth mankind, 
will avert His just wrath and deliver us from cruel death and 


the enslavement of the Latins.” 

With appeals such as these couriers sped from the Lavra 
to the various cities and regiments of Russia, and the epistles 
gave the people heart. They made a particularly powerful 
impression on the populace of Nizhny-Novgorod, There the 
ever-memorable Cosmas Minin rose to the defense of his 
native land; and a mighty force assembled at his call. Under 
the leadership of Prince Pozharsky it marched forth o relieve 
besieged Moscow. The venerable Dionysius himself blessed 
this army for battle on Mount Volkysha. When they joined 
forces under the walls of Moscow, Prince Pozharsky and 
Prince Trubetskoi were united in a spirit of coperation, and 
the venerable archimandrite wrote them a moving and elo- 
‘quent exhortation to peace and love. 

But the siege dragged on: the Poles barricaded them- 
selves in the Kremlin and the Kitai-gorod; fresh revolis arose 
among among the Cossacks and, complaining about their 
‘own poverty and the wealth of the leaders, they conceived the 
plan to stay them and disperse. What then did the archiman- 
drite of the Holy Trinity-St. Sergius Lavra and his cellarer 
do? They sent to the Cossacks’ camp the Lavra’s last articles 
of value—vestments and sticharia embroidered with 
pearls—with the tearful plea not to forsake the fatherland. 
‘The Cossacks were moved and reconsidered. Returning the 
monastery’s donation, they promised to endure whatever 
privations befell them. Soon the venerable Sergius appeared 
in a dream to the Greek Archbishop Arsenius, who was 
imprisoned in the Kremlin, and comforted him with news of 
impending deliverance, ‘The Kitai-gorod was taken by 
storm, and the Kremlin finally surrendered. With God'shelp 
the capital was tid of the enemy. Dionysius was among the 
first to enter Moscow after the victory and served a Te Dewn 
in Red Square in thanksgiving for the salvation of the 
homeland. 

Both the archimandrite and the cellarer were present at 
the election of Tsar Michael Romanoy (reigned 1613-1645}, 
which took place in Moscow at the metochion of the Holy 
Trinity-St. Sergius Lavra. Abramius announced this to the 
people in Red Square and went himself, in company with 
otherhonored figures, toinvite the youthto the throne. When 
the young Tsar, on his way to the capital, piously did homage 
before the shrine of the relics of St. Sergius, Dionysius 
blessed him to reign. 

In the midst of these cares and labors for the salvation of 
Russia, Dionysius also found time and energy to repair the 
Lavraentrusted to his care, Its towers and ramparts were half 
destroyed by the time the siege ended. ‘Those cells which 
survived the fire stood almost roofless. The monastery's 
dependent estates were laid waste and those who worked 
them had scattered. At the request of Dionysius, the Tsar 
confirmed the rights of the Lavra with royal decrees and 
ordered the workers who had fled to retum to their duties. 

‘One would have thought that after the venerable one’s 
many and great services to Russia and the Lavra he would 
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have been given some respite and ease; but God judged 
otherwise. Knowing the piety and scholarship of Dionysius, 
in 1616, Tsar Michael entrusted to him the task of ridding the 
Book of Needs [Trebnik] of the gross errors which had crept 
in with the passage of time. Dionysius and his collaborators 
undertook this task with diligence and prudence; as aids, in 
addition to many ancient Trebniki in Church Slavonic, 
among which was that of Metropolitan Cyprian, they also 
used Greek euchologia. Many mistakes were discovered, 
some of them quite flagrant. For example, concerning the 
incamation of the Son of God, the uncorrected Trebnik said: 
“God the Father was incamate with the Son”! After a year 
and half of labor, they presented their corrected Trebnik in 
Moscow forthe review of the Council. The Council, because 
of the slanders of the enemies of the venerable one, unjustly 
condemned him to deposition from his rank, as a heretic, and 
to imprisonment. But bands of Lithuanians and Poles stil 
ranged throughout the Russian land, and Dionysius was 
unable to reach the place designated for his incarceration; so 
he retumed to Moscow, where they shut him in the No- 
vospassky Monastery, starved him, suffocated him in the 
smoke of a bath-house fire, and ordered him to perform a 
thousand prostrations daily. But, strengthened by the Lord, 
the venerable one not only fulfilled the penance imposed 
upon him, but in his diligence performed in addition an 
additional thousand prostrations every day. On feast-days, 
before the liturgy, they would bring him, attimes mounted on 
a broken-down horse, to the metropolitan to humble him 
publicly. There, in the summer heat, he stood, fettered, in the 
‘open courtyard until vespers, deprived of so much as a cupof 
well-water. Coarse and malicious ignoramuses would sub- 
ject him to mockery, abuse him, triphim, push him down into 
the mire... The venerable one was as cheerful as alittle child. 
A fine of five hundred rubles was imposed upon him because 
he allegedly “ordered the name of the Holy Trinity stricken 
out of the books and not to confess that the Holy Spirtis fire.” 
‘The venerable one, standing in his chains, said to those who 
maltreated and spat upon him: “Ihave no money and nothing 
to give. Itis ill for a monk if they order him unfrocked, but 
if they only have him shom, it is a crown and joy for him. 

‘They threaten to send me to Siberia or the Monastery of 
Solovki, but I rejoice in this; itis my life.” When others said 
with sympathy: “Why hath this misfortune befallen thee, 
father?”, he answered: “There is no misfortune in this, only 
the mercy of God. ‘The venerable Metropolitan Jonah is 
humbling me for my deeds, that I may not be prideful. Such 
tribulations and temptations are the mercy of God; it would 
be misfortune indeed were I to burn in the fires of Gehenna, 

May God deliver us all therefrom!” A false rumor then 
spread throughout Moscow that Dionysius and his collal 
rators wished to do away with fire altogether! What stupi 
ties the ignorant multitude will think and believe! And what 
happened? Because of this reckless calumny mobs of the 
common folk rushed out into the streets when the holy elder 


was led from monastery to monastery on a broken-down 
mare, that they might amuse themselves by hurling stones 
and filth at him. Yet, like an innocent babe, he took no 
offense at anyone. 

Itis grievous to say that the principal accusers of the saint 
of God were monks of his own Holy Trinity-St. Sergius 
Lavra—the canonarch Longinus and the ecclesiarch Phi- 
laret, These two were audacious and ignorant men; Philaret 
even uttered blasphemous heresy in his ignorance. Their 
audacity even reached the point where they tore books from 
the hands of the archimandrite during the divine services. An 
incident occurred one day when, because there were not 
enough chanters, Dionysius himself descended from the 
Kleros to read the first antiphon of the Psalter. Longinus, 
throwing himself at the abbot, tore the book from his hands 
and with great clamor overtumed the stand, to the scandal of 
all the brethren. The venerable one merely made the sign of 
the Cross and retumed in silence to his seat on the kleros. 
Longinus finished reading the antiphon and, approaching the 
archimandrite, spat upon him instead of asking his forgive- 
ness. Then Dionysius took his pastoral staff in his hand and 
brandished it at him, saying: “Leave off, Longinus! Hinder 
not the hymns of God and trouble not the brethren! We can 
speak of this after matins.” But Longinus was enraged to 
such a degree that, striking the staff from Dionysius” hand, he 
broke it into four pieces and cast them at his superior. 
Dionysius wept and, lifting his eyes to the icon of the Lord, 
“Thou knowest all things, O Master! Forgive me, a 
sinner, for itis T who have sinned before thee, and not he!” 
‘And leaving his place, he stood before the icon of the Mother 
of God and wept throughout matins, The brethren were 
tunable to prevail upon the enraged Longinus to ask the 
abbots forgiveness. Such were those who slandered the 
saint, “make bold to say of those who are bringing injustice 
to bear upon us,” wrote the monk Arsenius, who suffered 
with the holy Dionysius, “that they know not the difference 
between Orthodoxy and heterodoxy, that they read through 
the sacred Scriptures by letter and do not try to understand 
their meaning.” Such were many of those who defended the 
old manuscript books as infallible 

‘The sufferings of Dionysius continued for an entire year. 
Only in mid-1619 was the innocence of the venerable one 
finally certified by Patriarch Theophanes IV of Jerusalem 
[patriarch 1608-1644], who had come to Moscow. He 
requested of all the patriarchs of the East that they approve 
the corrections of Dionysius, and, serving in the Holy Trin- 
ity-St. Sergius Lavra, placed his own hierarchal cowl 
(klobuk} upon the head of the sufferer for the Faith. 

The conversation between the patriarch and the elders 
who had defended the Lavra during its siege presented a 
moving spectacle. Thisis the sort of page in the history of the 
monastery which it is better to read in the description of an 
eyewitness, the elder Simon Azaryin, In the life of the 
venerable Dionysius he writes that, with tears of joy, the 


patriarch declared the vindication of all the saint’s struggles 
to all the brethren of the Lavra: “Before, all the Churches of 
the East heard of your sorrow and labor, which ye endured for 
Christ at the hands of those who persecuted you for the sake 
of the Orthodox Faith, and even now all the tribulations 
which ye have had to endure are not unknown. Now mine 
eyes have beheld all which ye suffered, and not without 
reason, for it hath been for the salvation of many.” In 
particular, he expressed the desire to see all the monks of the 
holy monastery who, during the perilous siege, had made 
bold to put on armor and take up the sword to do battle with 
the enemy. The venerable Dionysius received this request 
reluctantly, but the strugglers cried aloud by themselves: 
“Show us to our master, father! Let all be according to his 
And more than twenty monks were presented to the 
patriarch, “among the first of whom was Athanasius Oshch- 
rin, a monk of advanced age, his hair already gone gray.” 
‘The patriarch asked him: “Didst thou go to war and lead a 
force of martyrs?” Athanasius replied: “Yea, holy master! I 
was compelled to do so by tears of blood!” ‘The patriarch 
asked him: “What is more in accordance with thy character: 
monasticism, especially in prayer, or struggle in the sight of 
all the people?” Bowing low, Athanasius answered: “Every 
thing and act hath its own season, holy master. The Lord God 
hath placed in the hands of you, the holy fathers, the power 
to loose and to bind, though not to all. What I do and have 
done is in response to the demands of obedience,” And 
baring his gray head, he made a prostration before him and 
said: “Holy master, behold the signature of the Latins upon 
my head, graven by a sword; and in my loins traces of six 
leaden bullets are to be found. Sitting in my cell at my 
prayers, how would ithave been possible for me to find inmy 
mind such things to rouse me to sighing and groans? Behold, 
all took place not according to our volition, but that of those 
‘who sent us to serve God.” ‘The patriarch was without doubt 
pleased by the knowledge that the military spirit was none- 
theless governed by the spirit of monastic piety, humility and 
simplicity; he blessed Athanasius, kissed him lovingly, and 
dismissed the rest of his fellow strugglers with words of 
praise. 

‘The life of the venerable one was wholly the life of true 
and godly ascetic. He spent the greatler part of his time in 
prayer. “The cell hath no typicon,” the saint remarked, and 
in his cell he accompanied his reading of the Psalter, the 
Gospel and epistles with prostrations, and recited akathist 
hhymns and canons in full; in church he stood through all the 
appointed services, and, in addition to these, daily served six 
or seven services of supplication. He lay down to sleep for 
three hours before matins and always woke in time to 
perform three hundred prostrations. In church he strictly 
observed the Church’s typicon and personally chanted and 
read on the kleros. He had such a wonderful voice that, 
listening to him, all were filled with consolation. He read 
very sofily, yet every word was audible, even to those 


standing in the comers and vestibules of the church. Ever 
mindful of the sacrifice of the benefactors of the Lavra, he 
ordered the lists of commemoration read in full at proskome- 
dia: during a liturgy concelebrated by all the monastery’s 
clergy, the hicromonks, vested in their stoles, would stand in 
the sanctuary and commemorate the names of the departed 
donors, During every matins service he would walk around 
the church to see who was present. He also went forth with 
the brethrenas they left to undertake their monastic tasks. He 
retained the services of iconographers and master silver- 
smiths, He concerned himself diligently not only with the 
churches in the Lavra, but also with those in the monastery's 
holdings, where several churches were built by him follow- 
ing the devastation wrought by the Poles, In 1844, one of 
these churches was moved from the village of Podsosenye to 
the then newly-founded Gethsemane Skete of the Holy 
‘Trinity-St. Sergius Lavra, where ever after it attracted the 
attention of pilgrims because of its exemplary simplicity. 
Under his tenure as abbot, there were thirty hieromonks 
and fificen hierodeacons in the monastery. His ascetical life 
inspired others (0 pious struggles, and, following his ex- 
ample, even respected elders were not ashamed to ascend the 
tower to ring the bells. In his dealings with the brethren he 
was meek and straightforward, cordial and patient. In all 
things he strove to emulate the venerable Sergius, founder of 
the Lavra, who was great in humility, and the wonderworker 
visibly aided him inevery undertaking. “I, great sinner, and 
the rest of the brethren who lived with him for six years inone 
cell,” writes the cellarer Simon, “never heard any word of 
complaint from him. It was always his habit to say: ‘I will do 
‘what thou desirest’, so that some, failing to understand his 
simple character, left his orders unfulfilled, thinking that he 
‘was leaving the matter to their will. Then the good instructor, 
having been silent for a little, would say: “Itis time, brother, 
to carry out what hath been ordered. Go thou and do it."" 
Among the disciples of the venerable Dionysius, 
Dorotheus, known as the “great toiler”, is the most famous. 
‘The cellarer Simon Azaryin writes of him: “He was so firm 
inhis piety that he never left the church services. He held the 
position of sexton in the church of St. Nikon the Wonder- 
worker and was also the canonarch and custodian of the 
books. Inhis cell he kept an unusual nule: every day he would 
read the whole Psalter and do as many as a thousand prostra- 
tions; he also copied books. He slept very little and never lay 
down to sleep. A piece of bread and a spoonful of oat-flour 
served him for food, and he did noteatevery day. Only at the 
urging of the archimandrite did he begin to eat bread and 
drink cider [kvas]}.” According to information from the priest 
John Nasyedka, Dorotheus, who labored assiduously for the 
sick and wounded, endured much discomfort because of the 
peculiarity of his style of life. Those who followed his life 
noted that he would not eat for three or even four days, and 
sometimes not for an entire week. Some said of him that he 
was a holy man; others, seeing him dragging himself along 
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the ramparts or by the stoves, would laugh at him, taking him 
for a stupid fellow. “There was a time,” writes Nasyedka, 
“when I too laughed at him with the rest. Dionysius, noticing 
this, gazed at me stemly. Ten years later, I had a spiritual 
conversation with Dionysius in Moscow, and mentioned to 
him his reprimand. The abba said: ‘Do not question monks 
about monastic works. Forusitisnever beneficial to disclose 
our secrets to laymen.” Sinner that I am, I asked him to 
explain this to me. ‘If ye laymen hear something bad about 
‘monks,’ said he, ‘ye condemn them to yourselves as sinners, 
And if ye hear anything good, ye make no attempt to emulate 
it, but only utter words of praise; but your words of praise 
result in dangerous temptation for us, for thus is vainglory 
engendered.’ To my question about the meaning of his stem 
glance, he replied: “Ye were laughing at a holy man because 
his way of life was not like your own. Iwas aware that he had 
not eaten for a week; a drop of water had not passed his lips 
in ten days. He went about barefoot, naked, hungry, with 
hhands and face unwashed. He was tormented by thoughts of 
fornication and, for this reason, wore himself down with 
starvation and thirst."" 

In 1622, the holy archimandrite intended to travel 10 
Moscow. The brethren came to ask his blessing, and 
Dorotheus, severely weakened by infirmity, also went in to 
him to bid him a last farewell. “The time hath come for me 
to pass on,” said he; “Death draweth nigh, One thing only do 
I regret: that, since thou art departing from hence, I shall not 
be counted worthy to be buried at thy venerable hands,’ 
Dionysius, as though making light of the matter, forbade 
him, saying: ‘Remain alive until return, and do not dare die 
until  retum from the sovereign. Then thou mayest die, ifthe 
Lord willeth, and I will bury thee.’ ‘May the will of the Lord 
be done,’ answered Dorotheus. The archimandrite visited 
the capital and retumed to the Lavra, When he entered his 
cell again and the brethren once again came to him for his 
blessing, Dorotheus, in an utterly weakened state, also en- 
tered to bid him farewell. The venerable one blessed him and 
gave him a last kiss; then, vesting himself, he went to church 
to chant a service of supplication for the health of the tsar, as 
was the custom adhered to in the Holy Trinity-St. Sergius 
Lavra when members of the royal family were visiting. He 
had not even managed to begin the service when they came 
to tell him that Dorotheus had departed to the Lord. ‘Then 
Dionysius wept. The funeral of Dorotheus was celebrated by 
all the clergy and brethren of the Lavra. 

With God's permission, the meck elder had to endure 
sorrow and temptations at the hands of his brethren until the 
end of his days. Patriarch Philaret [the tsar’s father; patriarch 
1619-1633] sent to the Holy Trinity-St. Sergius Lavra a 
certain monk named Raphael, who was placed in detention 
there for various seditious acts and crimes unworthy of the 
‘monastic calling. He slandered the venerable Dionysius to 
‘Tsar Michael and Patriarch Philaret, and they ordered the 
‘saint to come to Moscow. Soon after, however, he was sent 


back to the Lavra in peace, and his slanderers were sent into 
exile. Yet no sooner did this affair end than another arose. 
‘The steward of the Lavra, who had a kinsman at the tsar’s 
court, slandered the venerable one, accusing him of not 
wishing to obey the tsar’s command to exchange a monas- 
tery-owned estate for one which belonged to the steward 
himself, but which brought in no income, The humble 
archimandrite was imprisoned in a foetid dungeon, in which 
he spent three days. So great was the saint’s patience and 
humility of mind that no one besides his spiritual father even 
knew of his suffering. After many threats directed at him by 
the patriarch, he was released and permitted to retum to the 
Lavra, which he did, rejoicing and giving thanks to God that 
he had not suffered more amid such trials. But the steward 
continued to slander him in secret reports, alleging that 
Dionysius had ambitions toward the patriarchate, His mad- 
‘ness reached such a pitch that, one day, in the main church of 
the monastery, with all the brethren present, he dared to strike 
his superior on the cheeks and even locked him in a cell for 
four days. ‘The pious sovereign, hearing of this, freed the 
innocent ascetic by royal command and, when in the monas- 
tery, before all the brethren, held an inquiry into his suffer- 
ings, But the venerable Dionysius covered over everything 
with love and imagined that everyone was his well-wisher, 
thinking himself alone to be the guilty one. In this mannerhe 
changed the tsar's wrath to mercy, to the general astonish- 
ment of all the noblemen in the royal entourage. And ever, 
for as long as he lived, the tsar did not believe any slander 
made against the holy one. 

On the very day of his repose, the venerable Dionysius 
attended the liturgy, and only a little before vespers, fecling 
his strength ebbing, did he receive tonsure to the great 
schema before he passed on to his Lord, on the 10th of May, 
1633. Patriarch Philaret himself wished to perform the 
funeral service over the holy one, and his holy relics were 
therefore transported to the Monastery of the Holy Theo- 
phany in Moscow, after which they were retumed to the 
Lavra for interment. : 

‘Theodore, a priest at one of the Lavra’s settlements, was 
greatly distressed that he was unable to see the end of the 
venerable one. In a dream it seemed to him that he was 
hastening with others to bid Dionysius farewell, but the saint 
said to him: “Wherefore art thou hastening? They are asking 
blessing because they shall remain here, but thou shalt soon, 
follow after me.” Eight days later, Theodore reposed. 
Another priest, also named Theodore, who served the subur- 
ban Church of St. Elias in the Pushkarsky settlement, lay 
grievously ill. The venerable Dionysius appeared to him, in 
an archimandrite’s full vestments, preceded by a monk 
bearing a lighted candle. Dionysius took the ailing man by 
the arm and commanded the monk Dositheus to lead him to 
thechurch. There the holy one litthe candles before the icons 
and said: “Glory to Thee, O Lord, that the church of the 
prophet Elias hath been built!” The sick man awoke with his 
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health restored, and the church was indeed completed after 
the repose of Dionysius. 

The hieromonk Porphyrius, who for a long time lived 
with the venerable one in the same cell, had already been 
appointed archimandrite for the Holy Nativity Monastery in 
the city of Viadimir when he heard of the saint's repose. He 
moumed him intensely, remembering all his sufferings, and 
entreated Almighty God to reveal to him whether the vener- 
able one had received his reward for the many sufferings he 
hadendured. After praying foralong time, he behelda vision 
of St. Dionysius seated, and falling at his feet, he asked his 
blessing with tears of joy and said to him: “Father Dionysius, 
tell me: hast thou found favor with the all-compassionate 
Bestower of gifts, for thy long suffering and mighty 
struggles?” Dionysius, blessing him, said in consolation: 
“Rejoice with me, Porphyrius, forl have received great grace 
from God.” Afterwards, this Porphyrius was sent as 
archimandrite to Pskov, and later was transferred to the 
‘Androniev Monastery in Moscow, where he reposed. 

In the year 1640, Dionysius appeared with St. Alexis, 
Metropolitan of Moscow, to the venerable Nicodemus of 
Kozheozersk, to inform 

‘The commemoration of the venerable Dionysius is cele- 
brated in the Lavra on the 10th of May. May God grant that 
the Russian land will never lack such valiant and patriotic 
sons and strugglers for piety. By them, by their supplications 
and toils, has the Church of Russia remained strong, for they 
are indeed a holy seed! 


‘Translated from the Russian by Isaac E. Lambertsen from The 
Patericon of the Holy Trinity-St. Sergius Lavra (Zagorsk: Holy 
‘Trinity-St. Sergius Lavra, 1896), pp. 268-283. Copyright © 1988, 
All rights reserved by the translator. 
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HELP NEEDED. 
by the Holy Virgin Cathedral in Chicago, Ilinoi 
‘The current building was built for heterodox worship, 
and is architecturally inappropriate in many ways. Its 
considerable age and deteriorated condition make it dif- 
ficult and costly to heat and impossible to ventilate. 
‘There is insufficient space at the present location for the 
life of the Church... teaching, meetings, common 
meals, etc.; the site does not allow for expansion, Park- 
ing space is almost non-existent, often forcing parish- 
ioners to walk far from their cars in inclement weather, 
Land has already been acquired in a nearby subur- 
ban area, and the assistance of the faithful in building a 
new and more appropriate place of worship in Chicago 
would be appreciated. Donations should be made to 
Holy Virgin Protection Cathedral, earmarked "building 
fund”, and mailed to Lydia Swenton, 1215 Raleigh Rd.; 
Glenview, IL 60025. 


THE TESTAMENT OF THE VENERABLE ATHANASIUS THE ATHONITE 


Beloved and honored fathers and brethren, cherished 
spiritual children! Since I, the lowly monk Athanasius, who 
am full of every sin, yet am, by God’s permission, the 
instructor of your Lavra which hath been erected on the 
‘mountain and is called Melana, do daily and hourly contem- 
plate the unknown hour of death, and look for it every- 
where—primarily during a voyage by sea, because of the 
ship-wrecks which so often occur in accordance with the 
inscrutable judgments of God—I have considered it right to 
leave to the Lavra this present written memorial, which 
taketh the form of a testament or, better 1 say, @ secret 
instruction written and signed by me; and I shall leave it to be 
kept by the monk Michael the ecclesiarch in the sacristy of 
the church, so that, after my repose, its contents may be 
disclosed to all 

I wish to leave this as a living voice and genuine record, 
to reveal unto all the thoughts and cares which continually 
concem me and which have plagued all the days of my 
with extreme sorrow. For being fully aware of the uscless- 
ness of my own weak soul for the exercise of the abbacy over 
others (lo the extent that I have not been able to exercise 
proper care even for mine own soul), I have continually 
bbesought God to indicate to me a man who could, in accor- 
dance with His divine desire, wonhily exercise that office 
and lead and tend well the reason-endowed sheep of his 
flock, so that myself might withdraw alone and deal with my 
manifold sins, But I have not attained this intended goal, 
ther through mine own ignorance and stupidity in making 
judgments according to my personal wickedness and that of 
others, of because I had so arranged it, or, better to say, God 
had so permitted it, because of the multitude of my many 
evils. 

1 desire and wish to leave as abbot, after my repose, a 
member of our community and brotherhood in Christ, who 
excelleth among all in discourse, life and deed, as the 
cchrysobull of the most blessed and ever-memorable lord and 
emperor Nicephorus commandeth, viz. that the abbot of the 
Lavra be designated not from outside, but from among the 
brethren who live therein who are distinguished for their 
prudence and virtue. 

Moreover, I exhort all the fathers and brethren, and my 
spiritual children, I beg all for the sake of love in Christ, and 
Tadjure all in the name of God and our all-holy Theotokos, 
to submit and subject themselves to the abbot, my successor, 
as they have to my lowliness, and to live one with another in 
love and unity of mind; I urge the strong to bear the burdens 
of the weak, and each who hath received divine grace, 
struggling with all his powers and all his disposition, to direct, 
souls by deed and word, making the brethren steadfast by 
exhortations, entreaties and instructions, and to observe the 
rules in the holy church of God, and in the refectory, and in 
all other ministries, both those set forth in writing and those 


transmitted orally, which the holy and God-bearing fathers, 
and we, the unworthy, have laid down, and have borrowed 
from their writings and traditions and incorporated into the 
rule and ways of our Lavra. 

Furthermore, I leave afier myself as steward of the Lavra 
the lord John, who hath labored for many years, serving me 
with all deference and humility, I desire that, aftermy death, 
he, asa spiritual and truly prudent man, possessed of extraor- 
dinary love for and faith in me, the unworthy, and for all the 
brotherhood, who hath dwelt here on the mountain and 
passed the days of his life and grown old here with us, come 
to the Lavra and, if possible, make his abode finally among 
the brethren—that they may hearken unto him and be mind- 
ful of the obedience due to the abbot, But if this is not 
possible, then he should have fellowship with the brethren as 
often as he can and govem them. And after his death, I desire 
this my place to be taken by the lord Euthymius, my sor 
spirit, but isin the flesh and the spirit. Whenhe dieth in tum, 
Teave as his successor anyone from our own Lavra, or from 
the Mountain in general, ifthere may be found an intelligent 
and spiritual man. In similar manner should those who 
follow them act. 

It was my intention to designate the holy emperor [Basil 
M1 Bulgaroktonos} as guardian of our sacred Lavra, but I was 
afraid that this suggestion would be considered audacious. 
For he is a king and overlord, a lord and father, and the 
sustainer not only of us and our fathers and brethren, but of 
all Christians. His good favor he hath shown unto us, the 
unworthy and wretched, and to our Lavra, more than to all 
others, layfolk or monastics. He hath made it greatly fruitful, 
expanding it and magnifying it with the pious chrysobulloi 
wherewith he hath confirmed the chrysobulloi of the other 
emperors, the lord Nicephorus [Phocas] and the lord John 
Uohn Tzimisces}. Yea, and in addition to these he hath 
issued other chrysobulloi of his own. Hence, as I have said, 
Ihave not been able to designate this good emperor as our 
guardian. But Ihave designated as the guardian and protector 
and helper of our community in Christ and our Lavra my 
‘most pious lord, the truc lover of Christ and lover of monks, 
Nicephorus the glorious patrician and steward of the kan- 
iklius [the latter is possibly a palace rank equivalent to that of 
logothete; this Nicephorus was himself probably the grand- 
‘son of the Emperor Nicephorus Phocas], that, for the sake of 
reward from God and for his own sanctified soul, he defend, 
help and co-operate with the lord John the Georgian, our 
brother and father in spirit, and all the brethren in Christ, 
amid all the sorrows which befall them in this life. That he 
may thus take care to help them in this transitory and 
cormuptible side of life, let the lord John the Georgian and all 
the brethren struggle ascetically for the incorruptible and 
everlasting good things of the age to come with all willing- 
ness, love and zeal, praying for this without ceasing. And 


when the end of his life arriveth, let him leave in his place 
another guardian for the aforementioned Lavra. And let 
every other one, athis death, also act thus. In this manner let, 
them be protectors and helpers of the Lavra, both in the 
divinely protected city, as well as in all other beneficial acts 
and services, for the sake of reward from God and their own 
precious souls, But let the guardians who belong to the 
monastic rank, who live on the Mountain and are neighbors 
(though it would perhaps be better to say fellow sojourners) 
with our brethren, exert all their powers, their own piety and 
virtue, to care for them as for the divers members of one and 
thesame body, that they may receive reward from the greatly 
generous God on the day of judgment, For itis for this that, 
they have kept faith and love forme, the lowly and unworthy 
one who am guilty of every sin, not only during my lifetime, 
but even after my repose. I have finished writing about the 
guardians, 

‘And ye, fathers and brethren, my spiritual children! If ye 
take care with all diligence and good disposition to maintain 
peace with one another and unbroken unity of mind, if there 
develop among you no schisms, or divisions, or disputes, or 
friendships, orcliques, but ifthere be faith and love, relation- 
ship one to another as a family and of all to the abbot, and 
assiduous observance of my commandments, rules and the 
ordinances handed down to you, 1 believe God, that His 
‘goodness will open the hearts not only of the guardians, but 
of every other powerful person, to be sympathetic to you, to 
co-operate with you and to further voluntarily the good of 
your souls. 

Take careful heed, © brethren, that, if there be found 
‘among you (which Tin nowise desire) anyone who trieth to 
cut apart the body of the brotherhood with trickery, perfidy 
and wickedness, none of you have ought to do with him, but 
take and expel him from your community as acontagion, like 
an old leaven; remove him from the portion of those who are 
being saved. Foritis proper to desire for one who attempteth 
such things that his memory be eradicated from the earth, that 
hisnamebe crased from the book of the living, and that he not, 
be recorded with the righteous. And if there be found anyone 
who aideth such a man, let him share his lot and fate, 1 
command the lord John my guardian and all the brotherhood 
to drive such men from the Lavra without delay. 

See ye that ye have for the lavra of the lord John [i.e., the 
Monastery of Iveron] and for its brethren, I command, the 
same goodly disposition and the same spiritual love which I, 
the sinful and lowly, have and preserve, and which I have 
often striven to inspire in you both in my general instructions 
and to each privily, and not for the lord John and his 
brotherhood alone, but also for every other one; not only to 
‘one who loveth and honoreth you, but to one inimical to you 
‘who at imes oppresseth you and causeth you temptations and 
afflictions, Following the command of God, that one ought 
to love and have mercy on the one who falleth upon you and 
docth evil to you, because by so doing he offendeth himself 


24 


more than you, and ye shall derive the greater profit, know 
that from the many things that have happened to us ye have 
recognized with discemment and been convinced that those 
who desire to do usill have greatly assisted us spiritually and 
bodily. But toward the Protos, the abbots and brethren of our 
Holy Mountain preserve love, peace, humility and fitting 
respect, as my humility preserveth them, 

Let him who serveth well, piously and spiritually, to the 
benefit of his own soul, as well as of the Lavra itself and its 
metochia—intemal and extemal, and on the islands— re- 
maininhis position until profound old age, especially let him 
strive to preserve unquestioning obedience to the abbot, the 
successor to my lowliness, and have all the inclination and 
desire lovingly to provide the Lavra with everything needful 
for his spiritual brethren, holding such service to be for the 
salvation of his own soul. Let such a one serve all his life, 
ever acting with the will of the abbot and the guardian, and 
not arbitrarily. 

To my guardian, the monk John the Georgian, I com- 
mand and suggest, in the name of the Lord God and our all- 
holy Theotokos, that, after my repose, he deal with all that 
concemeth the brotherhood in Christ and the Lavra and its 
possessions, both on the Mountain and outside, since the 
‘commandment of God and the teaching of the divine fathers 
require this. Let him stay with the brethren in the Lavra for 
a sufficient number of days, dealing with them, all together 
and individually, celebrating prayer services and litanies, 
impartially, dispassionately, with all freedom, as though 
before the face of God Himself, Who looketh down upon and 
knoweth the secrets of each one’s heart; and let him take 
counsel with the elders, the most intelligent and spiritual 
among the brethren, known for the long-standing testing of 
the thoughts and judgments of them and the rest; and let him 
appoint for them as abbot the one whom God will indicate, 
and let him choose him together with the senior among the 
brethren. The brethren who take part in advising the guardian 
for the selection of the abbot should number no more than 
fificen men, and it would be better if there were even fewer. 
‘This is not because we disdain the advice of others, thinking 
them unspiritual or incapable (through the grace of God all 
are spiritual, and profitable and prudent); but since to a great 
extent, because of differences in their characters and opin- 
ions, some might want to elect one candidate, others another, 
consider it right, as I have said above, that the electors be 
few in number. Let the election take place as follows. First, 
Jet an all-night vigil be served, beginning with the previous 
evening, in the catholicon of the all-holy Theotokos. In the 
moming, after the divine liturgy has been concluded, and the 
divine sanctification {i.., the prayer for the elevation of the 
abbot] and the prayer beyond the ambo have been offered up, 
let the litany be intoned at which the response “Lord, have 
mercy!” is chanted fifty times. Afterwards, let the one who 
is appointed abbot make a prostration from before the sane- 
tuary to the senior clergyman and, in tur, to the assembly of 


monks. Then let the first guardian bow to him, and after him 
all the rest. And as has been said above, Iet the guardian help 
and aid him with all his powers, and et the brethren show him 
pure and unfeigned obedience. With the passage of time, the 
lord John the Georgian, visiting and seeing the order and 
conduct of the abbot and brethren, will note either his 
assiduity, diligence, love, kindly disposition and amity of 
soul for the brethren, and the brethren’s obedience, faith and 
spiritual love for the abbot, or he will see that all are opposed 
tohim, Consequently, what is beneficial tothe community's 
spiritual state he will confirm, but what is not beneficial he 
1 correct and guide toward the true path, that he may 
receive for this reward in the kingdom of heaven from God 
Who loveth mankind. Afierthe election and confirmation of 
the abbot, I wish and desire that he have all authority and 
dominion in all acts, spiritual and corporeal, unimpeded or 
hindered by anyone, and that by the Spirit of God he shepherd 
well and with divine love his flock in Christ. And if, because 
of my sins, time will later show his actions to have a 
corrupting, infectious and deleterious affect upon the souls, 
ofthe brotherhood (which I do not wish the abbot to see even, 
in his dreams), and it becometh evident that he remaineth 
“obdurate therein, then let the guardian, with the advice of the 
senior brethren, and according to his own observation and 
prudence, take care for the brethren and choose another man, 
capable of governing the Lavra and all the brethren, who 
might remain in his rank until the end of his life. 

I wish and command the abbot, the guardian and all my 
spiritual brethren, to cherish my lord Anthony until the end 
of his life and show him fitting honor, and regard his brethren 
astheirown members. Likewise, as regardeth the monk John 
the Calligrapher, those who have served him during my 


lifetime should observe the same rule, order and custom; and 
the abbot, servants and all the brethren should do the same 
after my death; and it would be better if, even more, they 
show him fitting honor and love in very deed. Likewise also 
as regardeth the monk George the Georgian, and the monk 
Gregory the craftsman, and the monk Dorotheus, and the 
monk Anthony of Cymenes, and Abba Sergius. Minister to 
the lord Theophanes the Presbyter and give him honor, 
service and quarters more spacious than he was accorded 
during my lifetime, inasmuch as his body is already inclined 
to age and weakness. The same applieth also to the other 
elders: the lord Sophronius and the others in general. Take 
care that from your abundance ye accord them all the usual 
necessities without complaint and diligently, with spiritual 
disposition, that for their sake ye may receive rich reward 
from God on the day of judgment. 

Most of all, apply yourselves to hospitality, and do not 
violate the rule which I have handed down to you regarding 
strangers who come to us by land or sea, Let all of you, the 
young and the old, the first and the least, strive to preserve 
genuine obedience to the abbot, submitting to his words in 
‘every case. He who opposeth this command, opposeth the 
command of God and of me, the lowly and sinful 

In all your prayers remember me, that I may find mercy 
and remission of my many sins on the day of judgment, 

Athanasius, monk and abbot. 


‘Translated from the Russian by the reader Isaac E, Lambertsen, 
from The Athonite Patericon, Part Il (Moscow: Efimov Press, 
1897), pp. 50-58. Copyright © 1989, All rights reserved by the 
translator, 


BS 
THE PIOUS PRINCE ST. THEODORE YAROSLAVICH 
‘Wuose Memory THE Hory CHurch CeLesrates On THE StH Day OF JUNE 


‘The holy Prince Theodore was the eldest son of Prince 
Yaroslav Vsevolodovich. He was bom in the year 1219. 
According to the Chronicles, he and his younger brother 
Alexander (Nevsky, celebrated 23 November) were left in 
Novgorod in the year 1228 by their father as representatives 
of his sovereignty (over that city). Less than a year passed 
before the city rose up in rebellion, causing the two princes 
to flee secretly back to their father. At the end of the year 
1230, Prince Yaroslav was once more acclaimed as sover- 
cign by the city of Novgorod, and again he set over them the 
Princes Theodore and Alexander. In Novgorod, at that time, 
life was difficult for all. A terrible famine and a sea of 
destruction were upon the people, and a devastating fire 
destroyed almost half of the city. 

In the year 1232, the young Prince Theodore set out for 
battle. At that time, even the Great Prince George sent his 
‘own son Vsevolod into battle against the Mordvi. Prince 
‘Theodore participated in the march with Vsevolod against 


the rebellious savages, along with both the Prince of Ryazan 
‘and the Prince of Murom. 

Apparently, in the following year Theodore was again 
back in Novgorod. At this point, the young prince, following 
his father's wishes, had to enter into a marriage contract. 
Because of this, the bride was made ready, the guests as- 
sembled, and a feast was prepared. However, the prepara- 
tions for the wedding merry-making had not yet been con- 
cluded when there was weeping and a funeral, for the 
bridegroom, the prince, had died. This was on the Sthof June 
inthe year 1233. The body of the young prince was interred 
in the Monastery at Yurev. 

Inthe year 1614, at the time of the invasion of the Swedes 
‘who were irreverent to anything holy, the coffin of the holy 
prince was exhumed and opened by the insolent Swedish 
soldiers. According to information going back to 1634, the 
Germans, being in the Church of the Great-martyr George in 
the monastery looking for booty, found a person intact and 


incorrupt, dressed in princely garb. The body was taken out 
of the coffin; itwas.as fit were alive. It wasplacedinthe wall 
of the church. Metropolitan Isidore, under the conditions of 
the law, requested and obtained permission to have the coffin 
moved to the Cathedral of Saint Sophia in Novgorod. Atthat 
time, as the story is told, the remains of the virginal prince 
were found to be incorrupt, and they emitted an odor of 
healing. The remains of the saint since that time rest in state, 
open to the public, near the entrance of the side altar dedi- 


cated to St. John the Forerunner. 
“You must also be ready, for the Son of man is coming 
at an hour you do not expect” (Lk 12:40). 
~...with fear and trembling strive for your own salva- 
tion” (Phil 2:12). 


Translated from the “Lives of the Saints” written and com- 
piled by Archbishop Philaret (Gumilevsky) of Chernigov, St. 
Petersburg, 1892, by Robert Michael Salzilo. 


FROM A READER... 


“The format is excellent. *I applaud your publishing 
lives of the saints, services, edifying letters of holy people, 
and communications from our bishops. «Please spare us 
“politicat” lopinion pieces like the tasteless letter of J.Jatras 
and the article by Tkaczevskion “youngsters”. Ihave always 
thanked God that the Church leaves us free inour conscience 
4and in consultation with our confessor to decide on these 
‘matters. Keep up the good work. (received with a subscrip- 
tion renewal from Maryland) 

‘We appreciate the encouragement... and the opportunity 
torespond toacritical issue, Numerous commentshave been 
received, by mail and telephone, concerning the article "A 
Matter of Conscience...” which dealt with the problem of an 
“Orthodox” candidate for the presidency of the United 
States, who of course was in no meaningful sense Orthodox, 
but rather publicly and as a matter of policy proclaimed 
positions in direct contradiction to Orthodox teaching, as 
well as set himself outside the bounds of the communing 
Church by his actions, 

‘The article touched upon several matters, none of which 
was “political”. The Church does indeed leave us free in our 
‘own consciences concerning the practical end-result of the 
application of Orthodox teaching to the affairs of the world. 
But we are not “free” to form our own opinions regarding 
such matters as homosexuality, gross abuse of drugs and 
other perversions, marriage to non-Christians, the failure to 
attend to the spiritual welfare of one’s children... to say 
nothing of the murder of unborn children. Such matters are 
neither in the realm of politics nor private opinion... the 
Church informs us clearly and uncompromisingly of God’s 
will in these matters. 

It is generally this magazine’s policy to avoid comment 
on the “affairs of the world”, which are simply outside its 
scope. But when a public figure misrepresents himself as 
Orthodox, and by implication presents for public consump- 


tion as consistent with Orthodox teaching and life such 
horrors as those propounded in the recent political events, it 
is no longer time to keep silence. Likewise, it would serve 
poorly the Faith and the faithful to avoid all comment upon 
“current events” upon which Orthodox teaching bears. We 
are not, as Orthodox Christians, called upon to bury our 
heads in the sand and pretend that we have nothing to do with 
this world, or that all matters of how to relate to it are purely 
matters of private opinion. Far from it! Rather, ours is a 
living Faith, and has plenty to say concerning how we ought 
to live in the world today, To be sure, much of what must be 
said has the nature of informed Orthodox opinion, offered for 
‘contemplation rather than as firm teaching... but not so, of 
‘course, in matters such as those previously mentioned, where 
the teaching of the Gospels and the Church is clear and 
unequivocal. 

St. John Chrysostom suffered considerably for his bold- 
ness in expressing his “opinion” on the “political” matter of 
a fitting way of life for an Empress, who was rather more 
dedicated to her cosmetics and jewelry than to matters of 
Faith. The list could of course grow indefinitely, and 
pointlessly. More to the point, we must affirm that Living 
Orthodoxy is not a magazine confined to antiquities or 
historical material... itis intended to provide material which 
may feed the Faithful in their struggle to live the Faith today, 
and in this world. As such, while the bulk of its content is 
intended always to be drawn from the shining examples of 
the lives of the saints and strugglers who have gone before us, 
and their writings, there will always be—and probably 
increasingly so—material which is pointedly addressed to 
the situation in which we, who must live the Faith now, find 
ourselves. Please pray for us that this material may always 
be edifying, and that should it provoke any controversy, that 
controversy should be for the benefit of the faithful and the 
‘strengthening of the Church, not for her disturbance. 


THE SUFFERING OF THE HOLY MARTYRED NUN THEODOSIA 
‘WHose Memory THE Hoty CHurct CELEBRATES ON THE 29TH OF MAY 


‘Theodosia, the holy bride of Christ, was bom in Con- 
stantinople to rich, noble, pious and virtuous parents. At 
first, they were barren for many years. Sorely grieved over 
their lack of children, they prayed and fasted intensely, 
resorting day and night to the churches of God, and distrib- 
uting alms to the poor in abundance. One day, while they 
were atthe church built in honor of the holy martyr Anastasia 
for the all-night vigil, the mother of the holy Theodosia 
prayed more fervently than ever before that she be delivered 
from her barrenness, Ashe prayed, she drifted offinto sleep 
for a short time, and Saint Anastasia appeared to her, saying: 
“Grieve not, woman, for thou shalt conceive and bear a 
child!” She awoke filled with joy and told her husband of her 
vision, Then he said unto her: “As the Lord liveth, if He 
looseth our barrenness and we bring forth ason ora daughter, 
wwe will offer our child to Christ God our Master as a gift!” 
Within a short time, the wife did indeed conceive and gave 
birth to a holy maiden, whom they called Theodosia, aname 
signifying “given by God,” for she was in fact a gift from the 
Most High. Indue time, they had the babe illumined by holy 
baptism. 

‘When forty days had passed since the child's birth, the 
mother took her daughter in her arms and carried her to the 
church of Saint Anastasia; there she rendered thanks unto 
God and the holy martyr with tears of joy, and vowed to 
dedicate her child to monasticism, that she might find a place 
with the virgins and brides of Christ (one ought to note that 
there was a convent of virgins, consecrated to the service of 
God, attached to that church). Having received the blessing 
of God, the mother retumed to herhome and began with great 
care to nurture the child she had promised to God, teaching 
‘Theodosia to read the holy books, instilling in her heart the 
fear of God, and kindling in her soul the fire of divine love. 

When Theodosia reached the age of seven, her father 
reposed; then her mother, taking the girl by the hand, led her 
tothe convent of Saint Anastasia and gave her overto receive 
the tonsure into the angelic schema. Three years later, the 
mother of Theodosia also passed away, leaving all her 
possessions and property to her daughter, who was now a 
nun, But Theodosia, having attained maturity, and being full 
of wisdom and love for God, did not wish to accept the 
property left her by her mother, but gave it to God, to Whom 
she had offered herself as a sacrifice. Summoning a master 
goldsmith, she paid over to him a large quantity of gold and 
silver to fashion coverings for three icons: of Christ the 
Savior, the all-holy Theotokos and the holy martyr Anasta- 
sia. These icons were three cubits high. The blessed 
‘Theodosia placed them in the church, and the rest of her 
possessions she distributed to the poor and needy, the wid- 
ows and orphans, while she herself continued to serve God in 
‘her monastic poverty, day and night, enriched by God with 


ba 


spiritual wealth. Having arrayed herself in the armor of 
Prayer against the invisible adversary, with ascetic feats she 
mortified the flesh which wars against the spirit, vanquished 
the incorporeal foe, trampled upon the head of the infernal 
serpent, and brought down the prideful Belial by her humil- 
ity, obedience, God-pleasing love, purity, reverence, and all 
the other monastic virtues. : 
‘Once, while the saint was praying at night, the devil ap- 
proached her and said: “Behold, thou armest thyself against 
me! I shall therefore arm myself against thee, and not only 
against thee, but against all Christians; for I have found a 
certain man through whose agency I intend to wage war upon 
the Church. Many will follow me and fulfil my will.” But the 
holy Theodosia, making the sign of the Cross over herself, 
said: “Cursed be thou, O enemy of men! May all thy wiles 
be destroyed and annihilated by the power of Christ my 
God!" Then the devil vanished; but the venerable Theodosia, 
again making the sign of the Cross, began to chant the psalm 
of David: “Let God arise and let His enemies be scattered, 
and let them that hate Him flee from before His face” [Ps. 67: 
2}. The holy Theodosia informed her abbess of this dreadful 
vision and of all the arrogant words of the devil, and asked 
her:“*How can this tribulation, which the enemy promiseth to 
bring upon the Christians, come to pass?” The abbess 
answered her, saying: “My daughter, the apostle beareth 
witness, saying: ‘All that will live godly in Christ Jesus shall 
suffer persecution. But evil men and seducers shall become 
worse and worse, deceiving, and being deceived’ (II Tim, 3: 
12-13}. For the flock of Christ hath ever been vexed by 
wicked men whose beliefs are false, who deceive all and are 
themselves deceived. These evil men are the instruments of 
the devil. In like manner at the present time, trouble and 
persecution will be inflicted upon the Church of God by the 
devil. But, as the same apostle saith: ‘Continue thou in the 
things which thou hast leamed..., for from a child thou hast 
known the Holy Scriptures, which are able to make thee wise 
unto salvation through faith in Christ Jesus’ {vv. 14,15].” 
Not long afterwards, a general named Leo, also known 
as Conon, a native of Isauria, rebelled against the Orthodox 
Emperor Theodosius III [reigned 715-717]. And wresting 
the imperial authority from Theodosius, Leo assumed the 
purple himself [reigned 717-741]. In the early part of his 
reign, he gave the appearance of being pious, but soon 
‘showed himself to be a new Belshazzar, desecrating the holy 
things of the Church and refusing to venerate Christ God, the 
Most High, and His precious icon. This bestial man poisoned 
the Church with the venom of the soul-destroying heresy of 
Manes, and, roaring with the voice of a lion, he uttered words 
of blasphemous heresy against the holy icons, calling them 
‘idols, and those who venerated them, idolators. Moreover, 
this iniquitous emperor issued an edict wherein he com- 


manded that the veneration of icons cease throughout his 
realm. 

AL this time, the see of Constantinople was occupied by 
the holy Germanus [patriarch 715-730; commemorated on 
May 12th]. With the other Orthodox bishops, he greatly 
‘opposed the emperorand refused to accept hisheretical edict, 
which ordered that the veneration of icons be abolished. 
Germanus said to the blasphemer: “After the Master, our 
Savior, becameth incamate of the precious blood of the all- 
holy Theotokos and fulfilled all the provisions of the divine 
plan for our salvation, all the worship of idols was abolished, 
and all the idols themselves were destroyed. Seven centuries 
have passed since the apostles labored in proclaiming to the 
world the salvific teaching of Christ. And during these seven, 
centuries there have been a great many righteous and vener- 
able fathers; yet not one of them has blasphemed the holy 
icons, Indeed, none of them even heard of the impious 
philosophy which thou wouldst introduce into the Church, 
repudiating the veneration of the holy icons which hath been 
fittingly considered a holy thing from of old. For the Holy 
Church hath received the custom of venerating the honored 
icons from the earliest antiquity, beginning with the image 
not made by human hands, which the Savior Himself sent on 
akerchief to Abgar, ruler of Edessa. And after the ascent of 
the Lord into heaven, the woman with an issue of blood, who 
was healed by touching the hem of Christ’s garment, had an 
image of Jesus Christ fashioned of stone, Later, the holy 
evangelist Luke painted an icon of the all-pure Virgin The- 
otokos. And ever since we have had the custom of painting 
holy icons and adoming the churches of God and the homes 
of Christians therewith. Moreover, the six ecumenical coun- 
cils we have had never banned this custom, but, on the 
contrary, commanded that the images of the saints be vener- 
ated, not spumed. Know, O emperor, that for the sake of the 
holy icons I am ready not only to endure any maltreatment, 
but am prepared to accept death itself; for the icon of Christ 
beareth the name of the very Christ Who becameth incamate 
of the all-immaculate Virgin Mary and lived among men on 
arth. Every pious Christian must be ready to die but for the 
name of Christ, and for His precious icons, because he who 
dishonoreth the icon dishonoreth the One who is depicted 
‘upon the icon.” 

‘When he heard this, the emperor was filled with great 
wrath; and, roaring like a lion, he vented his rage with great 
cruelty, persecuting the faithful and giving over to divers 
forms of death all who opposed him. First of all, he ordered 
his soldiers to arm themselves and sent them to the holy 
patriarch’s residence, commanding them to drive Saint 
Germanus out with dishonor and blows. In place of Germa- 
‘nus, Leo set up as false patriarch one Anastasius, a heretic 
who shared the emperor's beliefs. Then Leo commanded 
that all the divine books and writings of the divinely wise 
teachers of the Church be committed to the flames. Here one 
should note that within the Church of the Holy Wisdom there 


was a library of some three thousands manuscripts, and 
within the library there were twelve schools and as many 
wise teachers; the chief pedagogue over all the otherteachers 
‘was a wise head-master who was appointed to his position by 
both the emperor and the patriarch. All these teachers 
opposed the ungodly edict of the impious emperor, and for 
this reason the iniquitous tyrant, surrounding the library, its 
teachers and students with his soldiers, set fire to it on every 
side and bumed it down, so that not one of those who was 
inside escaped the flames, nor was a single book saved from 
the conflagration. 

‘Then was the whole city of Constantinople cast into great 
sorrow and grief, All wept and sighed: some deplored the 
expulsion of the most holy Patriarch Germanus; others the 
buming of so great a number of books and the loss of the wise 
teachers; and yet others the great dishonor to which the icons 
were being subjected, for the icons were everywhere broken 
in pieces, cast into the swamps and marshes and thrown onto 
bonfires. 

‘The newly appointed pseudo-patriarch, the heretic 
Anastasius, who stood in the holy place like the abomination 
of desolation, pleased the emperor greatly, for he delighted 
to co-operate with him in his heresy of iconoclasm. This 
pseudo-patriarch removed the precious icons from the Great 
‘Church and gave orders that the same be done in the other 
churches as well. 

In Constantinople there was a portal known as the 
Bronze Gate, which had been constructed in the days of St. 
Constantine the Great and led into the imperial palace, 
Above this gate there was abronze image of the Savior which 
had hung there for four hundred years and more. ‘The 
iniquitous pseudo-patriarch conceived the idea of taking this 
image down and melting it down ina fire, and for this wicked 
purpose he dispatched soldiers with axes. When the officer 
in command of these soldiers, a spatharius by rank, leaned a 
ladder against the gate, began to ascend it with an axe in his 
hands, and was about to wield it, certain pious women who 
‘chanced to pass by at that moment saw what he intended to 
do; he was also espied by some nuns, among whom was the 
venerable Theodosia. Afire with zeal for the icon of Christ 
and encouraged by the blessed Theodosia, who loved the 
precious icons more than all the others and was full of godly 
valor and boldness, the nuns rushed to the ladder and toppled 
itto the ground; and the soldier who had ascended the ladder 
also fell and sustained injuries. Dragging him across the 
ground, they beat him until he died; then they rushed to the 
pscudo-patriarch Anastasius and began to revile his impiety, 
upbraiding him as a magician, a despoiler, a heretic and an 
enemy of the Church of Christ; and they hurled rocks at him, 
Anastasius, filled with shame and fearing lest a general revolt 
be raised against him, hastened to the emperor and informed 
him of the dishonor inflicted upon him by those women; and 
he likewise told him of the slaying of the spatharius at the 
Bronze Gate. The emperor, full of rage and ire, immediately 


sent forth his guardsmen with swords drawn, ordering them 
to avenge the dishonor of the patriarch and the death of the 
spatharius. Thus, the holy women were cut down for the zeal 
they had shown for piety. But the emperor commanded them 
to arrest and cast into prison the blessed nun Theodosia, since 
she was of noble birth, had confessed Orthodox piety with 
great boldness and was the instigator of all that had tran- 
spired; and daily she was subjected to one hundred strokes of 
the lash, Thus was she tormented for seven days. 

On the eighth day, the tyrant ordered the saint led 
throughout the city and beaten in sight of all, without mercy. 
When the holy one was brought to the place called the 
Bullock Market (for it was there that livestock was butch- 
cred), it chanced that one of the soldiers accompanying the 
saint accidently stepped on a large goat-horn and wounded 
his foot, Enraged, he took up the hom and began pitilessly 
to beat the holy martyr about the head with it. Finally, he 
smote her a blow with it to her throat and pierced it; and 
straightway, the holy martyred nun, the maiden Theodosia, 
the sacred bride of Christ, surrendered her soul into the hands 
of her immortal Bridegroom and departed to His heavenly 
bridal-chamber, crowned with the double wreath of virginity 
and martyrdom {this took place in the year 730A.D.]. Her 
‘much-suffering body, leftlying on the ground by the heretics, 
was reverently taken up by Christians and buried ina special 
place, In time, her sacred remains were enshrined in the 
Convent of Diocrates, which was located near the Golden 


Horn. 

‘Through the precious relics of the holy Theodosia heal- 
ings have been bestowed upon the sick in abundance. The 
great logothete Constantine, who lived in the 13th century, 
recorded several miracles wrought through the holy relics of 
Saint Theodosia. He recounts the case of acertain youth from 
the province of Phrygia who had lost the use of his legs; he 
was completely cured when he was bome to the tomb of the 
holy martyr. Another youth who had fallen from his horse 
and lost his reason was instantaneously healed after being 
carried to the tomb of the saint and anointed with oil from the 
lamp hung above it. And the logothete Constantine says of 
himself that he suffered dreadfully from a disease of the legs 
and had despaired of obtaining any relief from physicians; 
but, having recourse to the holy martyr, he was totally cured. 
Indeed, the miractes worked by the grace of God through the 
precious relics of His favored one, the venerable martyred 
nun Theodosia, serve to magnify the glory of Christ our God 
Who, with the Father and the Holy Spirit, is worshiped now 
‘and for endless ages. Amen. 


‘Translated from the Russian by the reader Isaac E. Lambertsen, 
from The Lives of the Saints in the Russian Language, As Set 
Forth in the Menology of St. Dimitry of Rostov, Vol IX (May) 
(Moscow: Synodal Press, 1908), pp. 750-757. Copyright © 1989, 
All rights reserved by the translator. 
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‘Ten Lepers 


‘The ten were healed — 
the foreigner gave glory. 
How soon we forget. 
‘By Thy saving touch 

T too am healed, 

if only partially. 


One out of ten remembered... 


—John Constantine Mastor 


THE FRACTURED ICON 
By Luke GeHRING 


‘tis damaging to the image of Christ. He cannot be 
made the object of low fantasies” — Franco Zeffirelli 
(Time, 8/15/88, p. 34) 


During the Seventh Ecumenical Council, it was deter- 
mined that the holy icons are not only permissible, but 
absolutely essential to the right understanding of the Person 
of Christ, that is, in His uniting in Himself of perfect Divinity 
and perfect humanity. Priorto this Council and since as well, 
many theological attacks have been made against this true 
understanding of the Savior, though never in history any 
thing like the barrage which has been launched in our own 
times 

One such attack began in the 1350's when Sit Geoffrey 
de Chamy displayed in his private chapel what he claimed 
was the Shroud of the Savior. Recently, the Universities of 
Arizona in Tucson and Oxford in England, and the Federal 
Technical Institute in Zurich, Switzerland, have independ- 
ently revealed this “Shroud” to be “a brilliant medieval 
hoax.” Naturally, this came as no surprise to the Orthodox. 
Carbon-14 tests aside, far stronger evidence of the inauthen- 
ticity of this “shroud” is that it stands in direct contradiction 
of Apostolic Tradition. 

‘On the alleged shroud is an image of aman crowned with 
thoms, and spike wounds through his wrists. To assume that 
His beloved followers would permit the Savior to be buried 
with the mockery of the thoms upon His head is far-fetched 
‘The wounds, in addition, stand at variance with the scriptural 
accounts (Ps 21(22):15; Luke 24:39; John 20:20, 25, 27), 
The Turin shroud would have had to be completely wrapped 
around the body in one piece, whereas the wrappings used by 
the ancient Israelites resembled more closely the mummy 
wrappings of the Egyptians than that of the Turin shroud. 
‘Then, too, the eye-witness account is that one set of wrap- 
pings was used to cover the Savior's body, and a separate 
cloth wrapped around His head (John 20:6-7). Therefore, the 
Papists have had the choice of either believing the Holy 
Scriptures, or“evidence” which can be traced back no further 
than the fourteenth century. The ramification of the latter 
choice is to set the whole of the Scriptures, the written icon 
of Christ, into doubt. 

‘The Orthodox icons are far more faithful to the Scriptural 
account, for the icon is the pictorial Gospel. In response to 
this scandal, one Vatican official has said that the Turin 
‘Shroud will continue to be venerated “just as [people] might 
[venerate] a beautiful painting by Raphael”; and another 
church official has stated that the shroud should not be 
considered as a hoax, but rather as an icon —proving that the 
Roman church has lost both the meaning of the icon, and the 
sense of veneration 


‘The loss of veneration and awe is not peculiar to Roman 
Catholicism. It has permeated the “church” world, even 
infecting individuals within the Orthodox Church. 

One such individual was Nikos Kazantzakis, whose 
book was the basis for the recent film, The Last Temptation 
of Christ. Martin Scorsese, the director of the film, contends 
that the Christ portrayed is both human and divine, but what 
interested him was the author's approach —that the human 
“pant” would have difficulty accepting the divine (ibid, p. 
35). The problem with this is that the true and ancient belief 
is that the Savior is both fully God and fully man, undivided 
and unconfused, two natures and two wills, with the perfect 
humanity submitting itself to the Divinity and the Divine 
will. This understanding is common both to Roman Catholi- 
cism and holy Orthodoxy, and so was accessible both to 
Kazantzakis (Greek Orthodox) and Scorsese (Roman Catho- 
lic). 


Mr. Scorsese undertook the film, he says, as an attempt 
to “get closer to God” (ibid, p. 34). But having accepted the 
above premise, the film portrays not only an inaccurate, but 
a theologically impossible Christ. Reportedly, this “Jesus” 
states, “I am a liar, I am a hypocrite, I am afraid of 
everything... Luciferis inside me” (ibid, p. 35). Butno lie is 
of the Truth (I Jn 2:21), and the true Christ is the Truth (In 
14:6); being God, itis impossible for Him to lie (Heb 6:18; 


Tit 1:2). The film “Christ” announces that the crucifixion 
will atone for his own sins, not for the sins of the world (ibid, 
Pp. 36). The true Savior lived without sin (Heb 4:15). “At 
times Jesus sounds like a mumbling method actor (his first 
sermon begins ‘Umm, uh, I'm sorry)” (ibid, p. 35). The true 
Christ spoke with astonishing power (Lk 4:32). The “Christ” 
who is “apprehensive and fundamentally confused about his 
message and his mission” (ibid) bears little resemblance to 
the Christ of the Gospels, and so is unable to heal our souls. 

Perhaps the most talked-about feature of the film is a 
fantasy sequence in which Jesus marries, remarries, has 
children, and commits adultery. Even if the thought that a 
dying man, struggling even for breath, would have such 
fantasies were not ridiculous, the ancient understanding is 
that sinful thoughts are themselves sins (Matt 5:28), Dwell- 
ing on the lusts of the flesh is sin, and consequently is 
something we bring to confession. But the Savior, though 
truly tempted, never sinned (Heb 4:15). 

It should be abundantly clear, without dealing with other 
theological flaws in the film, that the pseudo-Christ it por- 
trays bears little resemblance to our Savior. Strangely, but 
not surprisingly, some “religious leaders”, such as the Rt. 
Rev. Paul Moore, Jr., Episcopal Bishop of New York, have 
called the film theologically sound. The result has been that 
church people have had to take sides, leading to picketing in 
the U.S., and threats to take the film to court on the charge of 
blasphemy in England. Sadly, human nature being what itis, 
this kind of attention puts the film in the class of “forbidden 
fruit”, and long lines of people wait to see the film. 

But from all reports, the film is so boring that it would 
probably just die on the vine, had it not received such 
attention. ‘The Uptown Theatre in Minneapolis put in a bid 
for the film based on the enormous revenues generated by 
controversy over another “biblical”-based film they had 
previously shown, Hail Mary. Itshould be observed that we 
may be grateful that at least no one claiming to be Christian 
has resorted to violence —unlike some Moslems who, being 
completely devoid of grace, threaten to kill authors with 
whom they disagree, and to bomb the tombs of long-dead 
\riters in whose writings they find an intolerable portrayal of 
their “prophet”. 

Perhaps it would be best simply to read reviews of such 
‘a film, or for some designated Church representative to sce 
it and review it for the faithful. But there is somewhat of a 
question over the whole genre of biblically-oriented films 
areplays. These derive from Medieval morality plays, which 
are themselves direct descendants of pagan Greek and 
Roman theater—with no precedent whatever in Christian 
history. Being so alien to the Church, one may wonder 
whetheritis properto view any such production, fora corrupt 
tree cannot bring forth good fruit (Matt 7:18). In any event, 
the image of Christ in this film is so marred and disfigured as, 
to be all but unrecognizable. 

‘We seem to be living in an era of corrupted icons, for the 
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bishop among his flock (assuming he is truly in the apostolic 
tradition) is also an icon of Christ. But the term is attached 
to many who are not bishops in any meaningful, apostolic 
sense of the word. Recently, news reports observed that the 
Episcopal Church is the first “apostolic” (in name only, it 
must be added) group to consecrate a woman as a “bishop”. 
However, the authority of a bishop comes from the Apostolic 
tradition, from accordance with the Holy Canons of the 
Church, This tradition makesno provision for female clergy, 
apart from Deaconesses and perhaps some readers in the 
early Church. Butnowhere in that tradition is there precedent 
or authority for priestesses (though these existed in plenty in 
various heretical sects) or female bishops. 

Such oddities do not arise ovemight, but as the result of 
a long progression. So it has been with the Church of 
England (Episcopal Church in the United States). For many 
years, the “progressive” forces within it have been testing the 
‘waters to see just how far afield they could take this body. 
Perhaps the crucial point in this progression occurred with 
the “consecration” of a confessed heretic, Dr. David Jenkins, 
as“Bishop” of Durham, who publicly proclaimed priorto his 
appointment to that office that he believes neither in the 
Virgin Birth of the Savior, nor in His bodily Resurrection, 
nor does he believe it necessary for a Christian to believe that 
Jesus the Christ is God. In essence, Dr. Jenkins is not even 
a Christian, much less a bishop. By consecrating him, 
cavalierly dismissing the objections of over 14,000 of their 
faithful, in the interest of making of their church a debating 
society with various parties believing differing and contra- 
dictory things, the Anglican bishops have become partakers 
of Dr. Jenkins’ heresy. All pretense to being part of the Body 
of Christ and the One, Holy, Catholic and Apostolic Church 
has been set utterly at variance with what we historically 
know the Church to be. [See “Fidelity to the Church of the 
Apostles” in Living Orthodoxy, Vol. VI#3, May-June 1984, 
pp. 38-41.) 

If one changes the right understanding of Jesus the 
Christ, and then holds this altered understanding up for 
acceptance and veneration, one is displaying not an icon of 
the Savior, but an idol of a false god. This process has been 
‘going on for some time in the merging Lutheran Church, to 
such an extent that pious Lutherans are reluctant to believe 
what has been happening. 

‘These changes began in 19th century Europe with the 
advent of the historical-critical method of studying Scrip- 
ture. The underlying, closed-minded premise of this method 
is that supernatural events simply do not happen, and that 
therefore any alleged such event described in the Bible did 
not happen, and must be “explained” by science, human 
reason and personal insight. According to this pointof view, 
the miracles ascribed to Christ in the Scriptures did not 
happen, because miracles do not happen. The presupposition 
is that there are severe limitations upon God's power, and 
that, though believers for the preceding nearly two thousand 


‘years were gullible enough to accept these “fables”, we now 
“know better”. Filled with such hubris, nothing can be sacred 
to such people. 

But from ancient times, the Orthodox have set forth an 
image and understanding of Christ which was finally defined 
in the Confession of Faith as “begotten of the Father before 
all ages; Light of light; true God of true God, begotten, not 
made; Who forus men and for our salvation came down from 
heaven, and was incamate of the Holy Spirit and the Virgin 
Mary, and became man... But to these “new Lutherans”, the 
“primary interest of dogmatics is to interpret the virgin birth 
as a symbol and not as a freakish intervention in the course 
of nature..." (Christian Dogmatics, Braaten and Jenson, 
Fortress Press, 1984, Vol. I, pp. 546-7). They thereby lose 
completely the sign which the Lord Himself gave (Isa 7:14). 

From the very beginning we have understood the impor- 
tance of the belief that the Savior “arose on the third day, 
aaccondingto [in accordance with] the Scriptures...” Thenew 
“theology” is presented in the Lutheran seminaries in such a 
way that the lay-people have little or no idea 
what their ministers believe. As the Rev. J. 
Kincaid Smith observes: “When I got out of 
‘sem we used the same words as our conserva- 
tive counterparts, but we meant something 
quite different by them. ‘Thus, I might speak 
of the ‘empty tomb’ on Easter, but I would 
not have meant that I believed that Jesus 
actually, physically rose from the dead. If 
you had specifically asked me, something 
iay-people are extremely reticent to do, what 
T meant by ‘empty tomb’ 1 would have 
squirmed” (Christian News, the Rev. J. Kin- 
caid Smith, April 29, 1985, p. 1). But “if 
Christ be not risen, then is our preaching 
vain, and your faith is also vain" (1 Cor 
15:14), 

Ifthese ministers, theologians and semi- 
nary instructors are in any sense Christian, 
then they must agree with the universal 
teaching of the Church. What then do they 
teach concerning the person of the Savior? 
‘One seminary text-book states that “we can know almost 
nothing conceming the life and personality of Jesus...” 
Gesus and the Word, Rudolf Bultmann, Charles Scribner & 
sons, 1934 & 1958, p. 8). St. John the Theologian refuted the 
same sort of attitude in his own day when he stated clearly: 
“That which was from the beginning, which we have heard, 
which we have seen with our own eyes, which we have 
looked upon, and our hands have handled, of the Word of life; 
for the life was manifested, and we have seen it, and bear 
witness, and shew unto you that eternal life... (I Jn 1:1-2). 
But these “theologians” (for it is questionable whether they 
speak of God at all!) ask: “But what does it mean to speak of 
Jesus as ‘divine’? Does not this word also call for some 
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interpretation? Theologians today are concemed to interpret 
the divinity of Jesus in a manner which avoids tuming him 
into a bizarre, mythological creature who contains both a 
divine nature and a human nature... Is it not more effective, 
then, to speak of the divine in terms of humanity that arrives 
at its realization, or fulfilled humanity?” (Invitation to the 
Faith, Paul Jersild, Augsburg, 1978, p. 100). A resounding 
“NO” is the Orthodox answer. 

‘Again, the Theologian states that Christ, the Word, was 
God (Jn 1:1), and was bom as a man (Jn 1:14), and that the 
reason these men cannot understand this is that they are in 
darkness (Jn 1:5). St. Irenaeus says that “had man not been 
united with God (Christ), he would not have been able to 
participate in incorruption.” According to St. Athanas 
“This faith has been transmitted from Fathers unto Fathers. 
‘The reason that these false teachers do not possess this faith 
is that in the rarefied halls of their seminaries they have 
followed in the Hellenistic philosophical footsteps of here~ 
tics such as Arius and Nestorius. Therefore, they are led to 
say that “Jesus did not proclaim 
his messiahship” Interpreters’ 
Dictionary of the Bible, Abing- 
don, 1962, Vol. Il, p. 892). On 
the contrary, the disciple whom 
Jesus loved testifies quite differ- 
cently (In 4:25-26), and says, in 
the Savior's own words, that 
they who do not believe this are 
not of Christ’s flock (In 10:24- 
27). Even Jewish scholars of the 
Jerusalem School for the Study 
of the Synoptic Gospels readily 
admit that Christ might well 
have seen Himself as the prom- 
ised Messiah (Time, “Who was 
Jesus”, p. 40). And what then of 
the hope forour salvation? As to 
the Lord’s retum, and the Judg- 
ment, and the world to come, 
they teach: “The Revelation to John is similar to Daniel. It 
isa work of religious fiction. Its purpose is to encourage loy- 
alty in early Christians as they face Roman persecution” 
(Interpreters’ Dictionary, Vol. M11, pp. 400-401), 

Clearly, these “new Lutherans” must have a very differ- 
ent view of the Scriptures from that oftheir forbears. Bishop 
Herbert Chilstrom, of the LCA's Missouri Synod, states: “In 
my opinion, people who believe in the inerrancy of Scripture 
should be welcome to remain with the New Lutheran 
Church... Ido not argue with those who say that they hold 
that as an opinion, so long as they do not make that opinion 
a standard for the new Church... It is well and good for our 
seminary students to be exposed to the fact that there are 
some who hold this opinion, but it is quite another thing to 
advocate this view in our seminaries. It would be out of 


character with any of the churches which identify with the 
‘New Lutheran Church” (The Christian News, 7/22/85. p. 19). 

William Poovey, a retired seminary professor, has said 
that “we must be careful not to read our New Testament 
understandings into Old Testament passages"! (The Lu- 
theran Standard, 3/2/84). When the Onhodox remember 
Him Who took on the form of a servant, we recall the 
prophecy of Isaiah (42:1; 53:11), knowing that from the time 
ofthe Apostles this was understood to refer to Christ (cf. Acts 
32-35). But the new Lutheran understanding is that “we do 
not know who was the particular servant of whom Isaiah 
writes” (The Old Testament, Augsberg, 1984, pp. 35-36). 
“When their (the liberals’) faith was insufficient,” writes one 
Lutheran commentator, “they had to invent a rationale (the 
historical-critical method of Biblical interpretation) for ac- 
cepting much of it (the Bible). Hence, when the Bible states 
that Jesus walked on the water, these people would accept the 
event by relegating itto the status of myth. And so, many of 
the Biblical truths became acceptable only when they could 
be perceived as legend, story or events appropriated from 
other cultures” (letter of the Rev. David Torrel, pastor of St. 
Louis Evangelical Lutheran Church, New Orleans, LA, to 
Mrs. Patsy Leppien, 2/19/86). 

In the view of such “interpreters”, the writers of the 
Scriptures did not write what they wrote, or at least did not 
mean what they said. When they say that the Bible was 
“inspired”, they do not mean that God took an active and 
directing role in its production, but simply that it is inspired 
the same sense as a beautiful poem, or a good work of 
fiction, Given such premises, they are free to exercise their 
‘own whims, preconceived notions and ego-centered in- 


sights, interpreting the Scripnures in any fashion they choose. 
Or, as Karen King of Occidental College putit: “Scholars do 
not want to sacrifice intellectual integrity for a naive ap- 
proach to the texts” (The Lutheran, “Scholars Vote on the 
Sayings of Jesus”, 2/15/86). ‘They just want to sacrifice the 
integrity of the texts themselves! 

Having read much of their vain speculations, Ihave often 
seenthem use terms such as “metaphors” for various Biblical 
passages they consider problematic. What Ihave never seen, 
however, is an explanation of what the metaphor is of, or 
what it means. These modem iconoclasts, having done their 
best to destroy the oral icon of Christ, offer nothing in return 
‘except a smug smile and a knowing wink. 

So let us not be hasty to label everything which uses 
churehy sounding words as “Christian”. Let us not be hasty 
to embrace everyone as our “brother”. Cain killed his 
brother, the Old Testament Protomanyr Abel. The Savior 
was betrayed by one of the Twelve, a false brother. A 
patriarch, a wolf in sheep's clothing, was the author of 
iconoclasm. We may pay but scant attention when rabid 
detractors from the Faith and the Truth attack her... but may 
be more readily deceived when these new icon-smashers 
disguise their attacks under a cloak of “Christianity”, using 
this cloak to worm their way into the minds of the faithful, 
distoting and undermining every true icon of Christ. In de- 
fense, let us cling to the Faith once delivered unto the Saints 
Gude 3), listen attentively to the Scriptures, kiss the Gospels, 
casting our prayerful gaze upon our images of the Most 
Merciful One, the Righteous Judge, the Savior of Souls, If 
we remain truly faithful to Him, His true icon will be 
imprinted upon our hearts, impervious to the attacks of the 
Evil One. 


SHALL THESE MURDERS CONTINUE? 
OrtHopox Curistians For LiFe Fites Amicus Brig 


‘The Roe vs. Wade opinion of the United States Supreme 
Court of 1973 had the effect of outlawing any restraint 
whatever on the murder of unborn children anywhere in the 
country. In an Amicus Curiae brief filed with the Supreme 
Court on 23 February of this year, Orthodox Christians for 
Life attempts to show that the Roe opinion, authored by 
Justice Harry Blackmun, was an inaccurate attempt “to show 
that abortion was philosophically and morally grounded in 
the Judeo-Christian tradition.” 

‘The brief was endorsed by and filed with the blessings of 
hierarchs and clergy of most, if not all, Orthodox bodies 
present in the United States. Amongst those whose names 
are attached thereto are all the active bishops of the Russian 
Orthodox Church Outside Russia in the United States, as 
well as the editors of Living Orthodoxy and Orthodox Amer- 
ica 

‘The brief requests the court, which will in April hear the 
Missouri case of Webster vs. Reproductive Health Services, 
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to “overrule Roe vs. Wade and accord full constitutional 
protection to all human life, beginning at conception.” It 
argues persuasively what all Orthodox Christians should 
already know, that “rather than being ambivalent, or even 
condoning abortion, as suggested by the Roe court's opinion, 
historic Christianity has always condemned abortion as 
murder, without regard for any distinctions as to fetal devel- 
‘opment or viability.” While it certainly does not take the 
position “that the theology or canons of the Orthodox 
Church, or of any other religious body, should form the basis 
of American constitutional law,” the briefargues that the Roe 
decision incorporated severe distortions of Christian history 
in support of its conclusions, and that the clear and unambi- 
‘guous teaching of the Church from the eatliest days, part of 
the “historic morality which forms the foundation of Ameri- 
can constitutional thought... firmly grounded in the Judeo- 
Christian tradition. ..has unambiguously recognized that life 
begins at conception, and that abortion is murder.” 


Quite apart from its importance as a legal document, the 
brief is so well researched and written as to form a valuable 
source-book for references to the question in the writings of 
the Fathers, ‘The brief conclusively shows that amongst the 
Fathers and the Councils of the Church there was never the 
slightest doubt that the killing of an unborn infant was, purely 
and simply, murder... and, further, that there was not the 
slightest ground for distinguishing between the murder of 
such an infant at various times durings his development (in 
other words,no argument for some point after conception but 
before “quickening” or some other such event at which such 
murder is acceptable). 

Citations range from the very earliest Christian docu- 
‘ments which could be expected to address such matters to the 
seventh century. The Didacke, one of the earliest documents, 
of Christian teaching, which was cited as “scripture” by St. 
Clement of Alexandria in the third century, states flatly: “Do 
not murder a child by abortion or kill anewbom infant.” St. 
John Chrysostom calls the actions of men who secure the 
abortion of their illegitimate offspring “even worse than 
murder,” saying to them: “You do not let a prostitute remain 
prostitute, but make her a murdereras well.” The Quinsext 
Council, of 691 A.D.,decrees that people “who furnish drugs 
for the purpose of procuring abortion, and those who take 
fetus-killing poisons, they are made subject to the penalty 
prescribed for murderers.” Lest any cavil be made concer 
ing some mythical point of “formatior 
after conception, the brief cites 
‘Tertullian of Carthage, who clearly did accept this Aristote- 
lian (and not Christian) notion...who dismisses the (sup- 
posed) biological distinction as of no moral significance: 
“Abortion is a precipitation of murder, nor does it matter 
whether ornot one takes allife when formed, or drives itaway 
when forming, for he is also a man who is about to be one.” 

‘The basis for the legal argument, of course, is that the 
Fourteenth Amendment to the Constitution protects all 
“persons” from deprivation of “life, liberty, or property, 
without due process of law”... and that unborn “persons” are 
persons just as much as those who have already been born. 
‘The entire argument hinges around the understanding of the 
word “person”, and upon this point much legal energy has 
been expended over the centuries. It is tragic to have to 
remember that in the original intent of the Amendment, a 
“person” was only an adult white male... black persons, 
native Americans, women and children only came to be 
included in the category of"*persons” later in American legal 
history. As recently as 1968, it was necessary for the 
‘Supreme Court to rule (in a Louisiana case) that illegitimate 
children are “persons”! 

Ineeffect, the legal position which has been taken is that 
classes of human beings may be arbitrarily included or 
excluded from the legal class of “person” (which includes 
corporations... but not unbo children under current law'!). 
‘Those which are included are protected. Those which are 


excluded, by judicial distinction, are categorically unpro- 
tected and may be murdered at will and with impunity. The 
‘consequences, inthe words of East and Valentine, citedinthe 
brief, are “hauntingly Orwellian—something can bea person 
without being human (¢.g.,a corporation), and can be human 
without being a person (e.g., an unbom child).” This is the 
path of insanity. Having already visited upon us the horror 
of the mass murder of the unbom, it holds within it the seeds 
of other equal horrors... the mass extermination of the 
“unfit", the “unproductive”, and those whose “quality of 
life cannot hope to be “up to standard”. The spectre of Nazi 
thought is not far away. 

‘So what can we do? First and foremost, obviously, we 
can and must pray... pray that the words and testimony of 
Orthodox tradition may be heard in the halls of justice of this 
land, and that this infamous decision will be overtumed. We 
must pray that children, bom or unbom, may be protected by 
Jaw with as much determination as any other human being. 
‘We must pray for those who in their blindness put their own 
comfort or, worse yet, economic well-being as of more 
importance than a God-created human life that they may see 
the error of their ways. We must pray for those who have, 
tragically, become murderers of their own children, and 
those who participate in those murders. We must do every- 
thing in our power to stop such murders... we cannot com- 
placently sit back, applauding ourselves upon our own pu- 
rity, arguing within ourselves that it is not our way to 
“become involved”. Such is the path to passing mindlessly 
by the murder which is being committed upon our own 
doorstep... the path of the priest and the Levite, Assuggested 
in an earlier article in Living Orthodoxy, we must do what- 
ever we can to bring moral pressure to bear upon those who 
are most directly involved... the doctors, nurses and hospi- 
tals which for the most part carry out this mass murder. 

For further information conceming the brief, and for 
additional avenues of action, readers may contact: Orthodox 
Christians for Life; P.O. Box 805; Melville, NY 11747. 
‘Telephone inquiries may be directed to 516/271-4408. 


THE SLEEP UNTO DEATH, THE ARMOR OF CHRIST, AND THE LUSTS OF THE WORLD 
THe 24TH HOMILY ON THE EpisTLE TO THE ROMANS 
‘oF Our FATHER St. JOHN CHRYSOSTOM, ARCHBISHOP OF CONSTANTINOPLE 


‘And that, knowing the time, that now it is high time to 
‘awake out of sleep. [Rom 13:11] 


Since [St. Paul] had given them what commands were 
fitting, he again thrusts them onward to the performance of 
good works, in consideration of what was pressing upon 
them, For the time of judgment, he means, is at the doors. 
‘Thus he wrote also to the Corinthians: “The remaining time 
isshont” [I Cor7:29]. And to the Hebrews he likewise wrote: 
“For yet alittle while, and He that shall come will come, and 
willnot tarry” [Heb 10:37]. Butin those cases, it was to cheer 
those in trouble, and to give solace to the (oils of their 
temptations so close in succession that he said those things. 
But in the passage before us, he does it to rouse those who are 
asleep, this language being useful to us for both purposes. 
And what does this mean, when he says “Now it is high time 
to awake out of sleep”? Its that the Resurrection, the awful 
Judgment are near, and near also the day which bums as a 
fumace, Henceforward, then, we must be free from our 
listlessness; “for now is our salvation nearer than when we 
believed", You see how he puts the Resurrection so close at 
hand now, Foras the time advances, he means, the season of, 
ur present life is wasting away, and that of the life to come 
waxes nearer. 

If, then, you are prepared, and have done all that He has 
commanded, the day is salvation for you; but ifthe contrary, 
then not so. For the present, however, itis not upon grounds 
of alarm that he exhorts them, but upon kindly ones, so as to 
‘wean them from their fellow-feeling for the things of this 
present world, It was not unlikely that at the beginning of 
their early endeavors they should have been most eamest, 
since their desire was then at its full vigor, but as time went 
on, that the whole of their eamestness should have withered 
downto nothing. But he says that they ought to be doing the 
reverse: not to get more relaxed as time went on, but rather 
to be the more full of vigor. For the nearer the King may be 
at hand, the more they ought to get themselves in readiness. 
‘The nearer the prize is, the more wide awake ought they to be 
for the contest, since even the racers do this, when they are 
upon the end of the course; towards the receiving of the prize, 
then they rouse themselves up the more. This is why he said, 
“Now is our salvation nearer than when we believed.” 

“The night is far spent; the day is at hand” (Rom 13:12] 

If this then is upon ending, and the latteris drawing near, 
let us henceforth do what belongs to the latter, not to the 
former. For this is what is done in the matters of this life. 
‘When we see the night pressing on towards the moming, and 
hear the swallow twittering, we each of us awake his neigh- 
bor, even though itis still night. But so soon as itis actually 
departing, we hasten to one another, and say, It is day now! 
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And we all set about the works of the day, dressing, and 
leaving our dreams, and shaking our sleep thoroughly from 
us, that the day may find us ready—so that we may not have 
to begin getting up, and stretching ourselves, when the 
sunlight is up. What we do, then, in that case, let us also do 
here! Let us put off imaginings, let us get clearof the dreams 
of this present life, let us lay aside its deep slumber, and be 
clad in virtue for garments, Foritis o point out all ofthis that 
he says: 

Letus therefore cast off the works of darkness, and let us 
put on the armor of life. 

Yes, for the day is calling us to battle-array, and to the 
fight. But fear not at hearing of array and arms, For in the 
case of the visible suit of armor, to put it on is a heavy and 
abhorred task, But here, it is desirable, and worth being 
prayed for. Foritisof Lightthat these armsare made! Hence, 
they will set you forth brighter than the sunbeam, and giving 
‘out a great glistening, and they place you in security, For 
these are arms indeed, and glittering do they make you, for 
ams of light are they! What, then? —is there no need for you 
tofight? Yes, itisnecdful o fight, yetnotto be distressed and 
intoil. Foritis notin fact war, but a solemn dance and feast- 
day; such is the nature of the arms, such the power of the 
‘Commander. And as the bridegroom goes forth with joyous 
looks from his chamber, so too does he who is defended by 
these arms. For he is at once both soldier and bridegroom, 
But when he says, “the day is athand”,he does noteven allow 
itbe only near, but rather puts it even now beside us. For he 
says: 

Letus walk becomingly, as in the day. For day it already 
is, And that which most people insist upon very much in their 
exhortations, that he also uses to draw them on—the sense 
of the becoming. For they had a great regard for the esteem 
of the multitude. And he does not say, Walk ye, but rather, 
Let us walk, so making the exhortation free from anythi 
grating, and the reproof gentle 

Not in rioting and drunkenness. Not that he would forbid 
drinking, but rather the doing of it immoderately; not the 
enjoying of wine, but rather its use to excess. Asalso the next 
thing he states likewise with the same measure, in these 
words: 

Not in chambering and wantonness. For here also he 
does not prohibit the mingling of the sexes, but rather 
committing fomication. Not instrife and envying. Itis, then, 
the deadly kind of passions that he wishes to extinguish — 
lust and anger. Wherefore, it is not only they themselves, but 
even the sources of them, which he removes. For there is 
nothing that so enkindles lust and inflames wrath as drunk- 
enness, and sitting long at the wine. Wherefore, having first 
said, “not in rioting and drunkenness,” he then proceeded 


with “not in chambering and wantonness, not in strife and 
envying.” And even here he does not pause, but after 
stripping us of these evil garments, hear how he proceeds 10 
‘omament us, when he says: 

But put ye on the Lord Jesus Christ. (13:14] 

He no longer speaks of works, but he rouses them to 
greater things. For when he was speaking of vice, he 
mentioned the works of it. But when he speaks of virtue, he 
speaks not of works, but rather of arms, to show that virtue 
puts him who is possessed of it into complete safety, and 
complete brightness. And even here he does not pause, but 
leads his discourse on to something greater, a thing far more 
awe-inspiring: he gives us the Lord Himself for a garment, 
the King Himself. For he who is clad with Him has abso- 
lutely all virtue. But in saying, “Put ye on,” he bids us be girt 
about with Him upon every side. As in another place he says 
“Butif Christ be in you” [Rom 8:10}; and again, “That Christ 
‘may dwell in the inner man” [Eph 3:16, 17]. For He would 
have our soul to be a dwelling for Himself, and Himself to be 
laid around about us as a garment, that He might be all things 
unto us both from within and from without. For He is our 
fullness; for He is “the fullness of Him that filleth all in all” 
{Eph 1:23}. He is the Way, and the Husband, and the 
Bridegroom; —for “I have espoused you as achaste virgin 10 
cone husband’ [II Cor 11:2]. He is our root, and drink, and 
‘meat, and life —forhe says, “Hive, yetnot I, but Christ liveth 
inme {Gal 2:20}; and Apostle, and High-Priest, and Teacher 
and Father and Brother and Joint-heir, and sharer of the tomb 
and the Cross —for it says, “We were buried together with 
Him," and “planted together in the likeness of His Death” 
[Rom 6:4-5]; and a Suppliant —"For we are ambassadors in 
Christ's stead” [II Cor 5:20]. He is an “Advocate to the 
Father’, for “He also maketh,” it says, “intercession for us” 
{Rom 8:34}, and house and inhabitant —for He says"“He that 
abideth in Me and lin Him” [Jn 15:5]; and a Friend —for“Ye 
are My friends” [Jn 15:14]; and a Foundation, and Comer- 
stone. 

‘We are His members, and His heritage and building and 
branches, and fellow-workers. For what is there that He is, 
not minded to be to us, when He makes us cleave and fit to 
Him in every way? And this is a sign of one who loves 
exceedingly. Be persuaded, then, and rouse yourself from 
sleep and put Him on, and when you have done so, give up 
your flesh to His bridle. For this is what he intimates in 
saying: 

‘And make not provision for the flesh, to fulfill the lusts 
thereof. For as he does not forbid drinking, but drinking to 
excess, neither marrying, but doing wantonness; so also he 
does not forbid making provision for the flesh either, but 
rather doing so with a view to “fulfill the lusts thereof’ —as, 
for instance, by going beyond that which is necessary. For 
that he does bid us make provision for it, hear what he says 
to Timothy: “Use a little wine for thy stomach’s sake, and 
thine often infirmities” {1 Tim 5:23]. So here, 100, he favors 


taking care of it —but for health, and not wantonness. For 
this would cease to be making provision forit, when you were 
lighting up the flame, when you were making the fumace 
powerful 

But that you may form a clearer notion of what “making 
provision” for it “to fulfill the lusts thereof”, and may shun 
such a provision, just call to mind the drunken, the glutton- 
‘ous, those who pride themselves in dress, those who are 
effeminate, those who live a soft and relaxed life. ‘Then you 
will see what is meant. For they do everything, not that they 
may be healthy, but that they may be wanton and kindle 
desire. But rather should you, who have put on Christ, prune 
away all those things, and seek for one thing only —to have 
health in your flesh. To this degree, do indeed make provi- 
sion for it, but no further; rather, spend all your industry on 
the care of spiritual things. 

For then you will be able to rouse yourself out of this 
sleep, without being weighed down by these manifold de- 
sires. For the present life isa sleep, and the things in it are in 
no way different from dreams. And as they that are asleep 
ofien speak and see things which are other then healthful, so 
do we also—or rather, we see much worse even. Forhe who 
does anything disgraceful or says the like in a dream, when 
he is rid of his sleep is also rid of his disgrace as well, and is 
not to be punished, But in this case itis not so, but rather the 
shame, and also the punishment, are immortal. Again, they 
who grow rich in a dream, when it is day are convicted of 
having been rich to no purpose. But in this case even before 
the day the conviction often comes upon them, and before 
they depart to the other life, those dreams have flown away. 

Let us then shake off this evil sleep. For if the day find 
us sleeping, a deathless death will succeed, and before that 
day we shall be open to the attacks of all the enemies that are 
of this world, both men and devils. And if they should be of 
amind to undo us, there shall be nobody to hinder them. For 
if there were many watching, then danger would not be so 
ince, however, there is perhaps but one, or two who 
ited acandle, and would be as it were watching inthe 
depth of the night while men were sleeping, therefore now 
have we need of much sleeplessness, much guardedness, to 
prevent our falling into the most irremediable evils. Does it 
not now seem to be broad daylight? Do we not think that all 
men are awake and sober? Yet still (and perhaps you will 
smile at what I say, but still say it I will), we seem all of us 
like men sleeping and snoring in the depth of night. And if 
indeed an incorporeal being could be seen, 1 would show you 
how most men are snoring, and the devil breaking through 
the walls and butchering us as we lie, stealing away the goods 
within, doing everything fearlessly, as if in profound dark- 
ness, 

Rather, even thoughitis impossible for usto see this with 
our eyes, let us sketch it out in words, and consider how we 
have been weighed down by evil desires, how many are held 
down by the sore evil of wantonness, and have quenched the 
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light of the Spirit. Hence it comes about that they see one 
thing instead of another, and take no notice of any of the 
things here told them. Or, if am mistaken in so saying, and 
you are awake, tell me what has been doing here this day, if 
‘you have notbeen hearing this asin adream. Tam indeed that, 
Some can tell me (and I do not mean this of all); but do you 
‘who come under what has been said, who have come here to 
no purpose, tell me what Prophet, what Apostle has been 
discoursing to us today? And on what subjects? And you 
would not have it in your power to tell me. 

For you have been talking a great deal here, just as in a 
dream, without hearing the realities. And this I would have 
said to the women too, as there is a great deal of sleeping 
amongst them, And would it were but sleep! For he that is 
asleep says nothing either good or bad. But he that is awake 
as ye are puts forth many a word even formischiefon his own 
head, telling his interest, casting up his creditor accounts, 
calling to memory some bare-faced bargaining, planting the 
thoms thick in his own soul, and not letting the seed make 
even ever so little advance. 

But rouse yourself, and pull these thoms up by the roots, 
and shake off drunkenness; for this is the cause of sleep. But 
by drunkenness I mean, not that from wine only, but from 
‘worldly thoughts, and with them that from wine also, And 
this advice I am giving not to the rich only, but the poor too, 
and chiefly those who club together for social parties. For 
this is not really indulgence or relaxation, but punishment 
and vengeance. For indulgence lies in not speaking filthy 
things, but in talking solemnly, in being filled, not ready to 
burst, Buti you think this is pleasure, show me the pleasure 
by the evening! You cannot. And hitherto I say nothing of 
the mischiefs it leads to, but at present have only been 
speaking to you of the pleasure that so quickly withers away. 
For the party is no sooner broken up, than all that went for 
mirth is flown away. 

But when I come to mention the vomiting and the 
headaches, and the numberless disorders, and the soul's 
captivity, what have you to say to all this? Have we any 
business, because we are poor, to behave ourselves unseemly 
too? And in saying this, 1 do not forbid your meeting 
together, or your taking your suppers at a common table, but 
rather I mean to prevent your behaving in an unseemly way, 
as one wishing indulgence to be really indulgence, and not a 
punishment or a vengeance, or drunkenness and revelling. 
Let the Gentiles see that Christians know best how to indulge, 
and to indulge in an orderly way. For'it says, “Rejoice in the 
Lord with trembling” [Ps 2:11] 

But how can one then rejoice? Why, by saying hymns, 
making prayers, introducing psalms in the place of those low 
songs. Thus will Christ be also at our table, and will fill the 
whole feast with blessing, when you pray, when you sing 
spiritual songs, when you invite the poor to partake of what 
s set before you, when you set much orderliness and temper- 
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ance over the feast. Thus will you make the party a Church, 
by hymning, in the room of ill-timed shouts and cheers, the 
Master of all things. 

‘And tell me not that another custom has come to prevail, 
but correct what is thus amiss. “For whether ye eat,” it says, 
“or whether ye drink, or whatsoever ye do, do all to the glory 
of God” {I Cor 10:31]. For from banquets of that sort you 
have evil desires and impurities, and wives come to be in 
disrepute, and harlots in honor among you. Hence come the 
upsetting of families, and evils without number; and all 
things are turned upside down, and run into the gutter, For 
that an harlot's body is mire, I do not inquire of anyone else 
but of your own self, you who wallow in the mire, whether 
you do not feel ashamed of yourself and think yourself 
unclean after the sin is over. Wherefore, beseech you to flee 
from fornication, and from its mother, drunkenness. Why 
‘sow where it is impossible to reap, or where, even should you 
reap, the fruit brings you great shame? For even shouid a 
child be born, this birth at once disgraces you, and the child 
has himself already had injustice done to him in being bor 
through you illegitimate and base. And no matter how much 
money you may leave him, both the son of an harlot, and that 
of a servant-maid, is in disrepute at home, in disrepute in the 
city, and disreputable in a court of law. You yourself shall 
also be disreputable, both in your lifetime and after your 
death, for even after you have departed, the memorials of 
‘your unseemliness remain, 

Why then bring disgrace upon all of these? Why sow 
where the ground makes itits care to destroy the fruit? where 
there are many efforts at abortion? where there is murder 
before birth? for even the harlot you will not allow to 
continue a mere harlot, but maker her a murderess as well. 
You see how drunkenness leads to whoredom, whoredom to 
adultery, adultery to murder? Or, rather, it leads to some- 
thing even worse than murder. For Ihave no name to give it, 
since it does not take off the thing bom, but rather prevents 
its being bom. Why then do you abuse the gift of God, and 
fight with His laws, and follow after what is a curse as if it 
were a blessing? Why do you make the chamber of procrea- 
tion a chamber for murder, and arm the woman who was 
given for child-bearing unto slaughter? 

For with a view to drawing more money and being 
agreeable and the object of longing to her lovers, even this 
she is not slow to do, so heaping upon your head a great pile 
of fire. For even if the daring deed be hers, yet the causing 
of it is your own, Hence t00 come idolatries, and love- 
potions, and countless other plans, Yet even after such great 
unseemliness, after slaughters and idolatries, the things 
seems to many to belong to the class of indifferent matters — 
even to many who have wives also. Whence the mingle of 
mischief is the greater. For sorceries are applied not to the 
‘womb which is prostituted, but to the injured wife, and there 
are plottings without number, and invocations of devils, and 


necromancies, and daily wars, and truceless fightings, and 
home-cherished jealousies. Wherefore also Paul, after say- 
ing “not in chamberings and wantonness” proceeds “not in 
strife and envying”, knowing the wars which result there- 
from, the upsetting of families, the wrongs done to legitimate 
children, the other ills without number. 

‘That we may then escape from all these, let us put on 
Christ, and be with Him continually. For this is what putting 
Him on is: never being without Him, having Him evermore 
visible inus, through our sanctification, through our modera- 
tion, So we say of friends, such an one is wrapped up in such 
an other, referring to their great love, and their constant 
keeping together. For he who is wrapped up in anything 
‘seems to be that in which he is wrapped. Let then Christ be 
seen in every part of us. And how is He to be seen? If you 
do His deeds, And what did He do? “The Son of Man,” He 
says, “hath not where to lay His head” [Lk 9:58}. To this also 
‘must you aim. He needed the use of food, and He fared upon 
barley loaves, He had occasion to travel, and there were no 
horses or beasts of burden to be found with Him, but He 
walked so far as even to be weary. He had need of sleep, and 
He lay “asleep upon the pillow in the fore part of the ship” 
IMk 4:38}. There was occasion for sitting down to meat, and 
Hee bade them lie down upon the grass. And His garments 
were cheap, and He often stayed alone, with no train after 
Him, And what He did on the Cross, and what amid the 
insults —in a word, all that He did, do that also yourself leam 
by heart and imitate 

‘Thus will you have put on Christ, if you “make no 
provision for the flesh to fulfill the lusts thereof.” For the 
thing has no real pleasure, since these iusts gender yet others 
more keen, and thus you will never find satisfaction, but will 
only make yourself one great torment. For one who is in 


continual thirst, even should he have ten thousand fountains 
close at hand, gets no good from these, as he is unable to 
extinguish the disorder, so that he lives continually in lusts. 

But if you keep only to what isnecessary, you will never 
‘come to have this fear, rather, all those things will go away, 
as well as drunkenness and wantonness. Eat then only so 
much as to break your hunger; have only so much upon you 
as to be sheltered, and do not curiously deck your flesh with 
clothing, lest you ruin it, For you will make it more delicate, 
and do injury to its healthfuiness, but unnerving it with so 
much softness. That you may then have a fitting vessel for 
the sou!, that the helmsman may be securely seated over the 
rudder, and the soldier handle his arms with ease, you must 
make all parts to be fitly framed together, Forit is nothaving 
much, but rather requiring little, which keeps us from being 
injured. For the one man [who has much] is afraid even if he 
is wronged; this other [who needs little], even if he be 
wronged, is in better case than those who have not been 
wronged, and even for this very thing is in the better spirits, 

Let the object of oursearch be, then, not how we can keep 
anyone from using us spitefully, but how so to live that even 
if he wish to do so, he may be without the power. And there 
is no other way to attain to this state, except by restricting 
ourselves to that which is necessary, coveting nothing more, 
For in this way we shall be able to enjoy ourselves here, and 
shall attain to the good things to come, by the grace and love 
toward man (of our Lord and God Jesus Christ, Who with the 
Father and the Holy Spirit reigns for ever. Amen.) 


Eddited from the text translated from the Greek by the Rev. J.B. 
Morris and the Rev. W.H. Simcox, published in The Nicene and 
Post-Nicene Fathers, Series 1, Vol. XI; W.B. Eerdmans; Grand 
Rapids, MI; 1980. 
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SAINT JOHN POMMER, 
ARCHBISHOP OF RIGA AND LATVIA 


Saint John, Archbishop of Riga and Latvia, was cruelly 
martyred on Tuesday night, 12 October 1934, at the archi- 
episcopal residence on Kish Lake, near Riga, Latvia. He was 
at that time at the peak of his life and labor (not yet 60 years 
old), and was the most important figure in the life of the 
Orthodox Church in the Baltic states. 

One thing is certain: the motive for the murder was not 
robbery. The archbishop had gone to his residence on Kish 
Lake afterhe had begunto suffer from rheumatism, which he 
developed during his long stay in the damp basement of the 
cathedral, in the center of Riga. He lived in the basement in 
order to guard the cathedral from demolition, or its being 
tumed into a triumphal arch for military parades, as one plan 
would have had it. The cathedral was a thom in the side for 
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“...for them that honor me I will honor” {1 Kgs/ Sam 


the non-Orthodox, and especially for the atheistic commu- 
nists. ‘The ordinary residence of the archbishops of Riga 
before the revolution, the St. Alexis Monastery in the Old 
City, had been taken over by the Roman Catholics even 
before Viadyka’s arrival in Latvia. This monastery, which 
had been in existence since 1896, was located in the oldest 
partofRiga. Itsstone church, dedicated to St. Alexis the Man 
of God, had been built and consecrated in 1749. 

Here is how a Russian journalist describes the arch- 
bishop's basement dwelling: “...in protest he (Archbishop 
John] refused to live in the house provided the Orthodox 
Church, and he moved into the cathedral basement... The 
basement was quite damp and unsuitable for living quarters, 
especially as the residence of the head of the Orthodox 


Church. To the great displeasure of the Latvian govemment, 
Archbishop John received even prominent foreigners here. 
[The text is completely annotated, but the references, which 
will be included in the book edition, are deleted here for the 
sake of simplicity.] 

‘The archbishop’s residence was several kilometers from 
the last street carstop. Vladyka used to walk the rest of the 
way. This summer residence was an old wooden house, in 
which Vladyka occupied three rooms on the first floor. On 
the second floor was his carpentry shop. A little distance 
from the house, in a separate out-building, lived a few nuns 
of the Holy Trinity-St. Sergius Monastery in Riga, who 
prepared Viadyka’s meals. On the night of the murder they 
heard nothing. They were weak with age and, after the 
manner of many nuns, at night they covered themselves up 
and closed windows and doors tightly 
It was probably the only 
unsolved crime of its type in the whole period of Latvia's 
independence. Every child in Latvia knew the identity of the 
true instigators of the atrocity, yet officially charges were 
never pressed — the tracks led to the Soviet embassy. The 
press could not write about this, so sinister was the shadow 
which its mighty eastem neighbor cast over the small coun: 
try of two million people. Those who actually carried out the 
crime remained unknown, but it was clear to all that they 
‘were hirelings of the red Kremlin, which had given the order 
for the murder. 

There were certain puzzling circumstances surrounding 


‘The crime was never solved 


the martyr’s life: his accusers always reproached him for the 
fact that he lived alone, without a cell-attendant. They used 
to hint broadly: “He's afraid of witnesses,” repeating the 
slander spread by the very same Kremlin hirelings. When 
some of Viadyka’s well-wishers asked him about this, he 
answered that it was better for him to live alone, because all 
sorts of people used to come to him, and, besides that, he 
didn’t want to expose anyone to danger. The meaning of his 
words became clearonly afterhis martyrdom. Apparently he 
himself was aware of the possibility of an attempt on his life, 
for he had a habit of keeping at home a large chained dog. 
Shortly before his murder the faithful watchdog was poi: 
soned; it was not the first time that one of his dogs had met 
such a fate 

It was true that people of all sorts used to come to sce St 
John, Well-known Anglican prelates visited him as well as 
the poor, and even suspicious-looking ragamuffins. To the 
very end he maintained some sort of underground links with 
Russia, and received information from Russia by his own 
private channels. Possibly he had contacts with the catacomb 
church and received secret information from it. No matter 
how much the communist authorities tried to seal the country 
hermetically, someone was apparently able to travel back 
and forth, and possibly Vladyka acted as a kind of relay 
station, This is even affirmed by the testimony of enemies 
“All of them (the “Whites”, monarchist organizations] en 


joyed the exceptional good will ofthe local Orthodox Church 
leadership, whose head carried on an extensive correspon- 
dence with Russian emigré Church circles in Westem Eu- 
rope, and sometimes even helped secretly transmit their 
instructions to monarchist church groups in Soviet Russia, 
and received back information wanted by ecclesiastical 


counter-revolutionaries.”” Viadyka, however, knew how to 
keep quiet, and practically no one knew the details of this 
aspect of his life and activity. 1 shall mention only one 
instance. Somehow, under rather mysterious circumstances, 
a certain clergyman was able to escape from Russia. Of 
course, he was received with open arms as a martyr, a 
confessor, one who it seems had been exiled to Solovki. Yet 
Viadyka treated him with great reserve, and took no steps to 
keep him in Latvia. Accusing voices immediately began to 
shout, “He's afraid of competition!” The clericmade his way 
further, possibly to America. In time it came out that he was 
a Soviet henchman. This was only one side of Viadyka’s 
activity; the other was his inspired, unceasing and com- 
pletely open battle against the atheist government of our 
motherland. It didn’t matter where he appeared —and he 


appeared often: as a deputy of the Sejm (the Latvian parlia- 
ment], at Russian community meetings, and, most of all, in 
his cathedral pulpit—his bold and powerful voice rang out 
untiringly, fearlessly and fiercely, like a tocsin. He was an 
inspired preacher, he spoke simply and briefly, and didn’t 
mince words when it came to the communists. Many 
reproached him for this, and for his political activities in 
general: “you should not bring politics into Church life,” 
they said, This is what one eye-witness writes: “His 
[Vladyka’s] every speech in the Sejm was a sort of political 
‘event...because he was an outstanding orator and a bom 
fighter with evil, especially with the Marxists, whom he 
‘viewed as bitter enemies not only of the Church, but of every 
legitimate state. Having spent several years in Russia under 
Bolshevik domination, Archbishop John endured much 
there, and saw even more of the terror and suffering of the 
Russian people at the hands of the communist authorities; he 
came to know the nature of Bolshevism. All Viadyka’s 
speeches in the Sejmt took an impassioned tone whenever he 
spoke of Marxists...and of their voluntary and involuntary 
confederates... Vladyka supported his arguments with 
documents, often angrily brandishing from the rostrum 
documents damaging to the Marxists, which called forth a 
furious din and cries of displeasure from their benches. I was 
-d with involuntary delightat the orator’s arguments and 
his remarkable ability to make use of some document or other 
which destroyed his opponents’ arguments.” 

I think, nevertheless, that Viadyka would have willingly 
sought solitude in some quiet monastic cell, and given 
himself over to pure spiritual labors and asceticism in seclu- 
sion, had itnot been forthe times. Anyone who saw Viadyka 
in his garden, by the beehives, or at work at his carpenter's 
bench, knows that he loved such peaceful pastimes. 

‘The situation of the Latvian Orthodox Church in the first 
years after the First World War and the Civil War was 
difficult, but incomparably more difficult was the situation 
ofbelievers living in the Soviet Union. Viadyka successfully 
fought with his local communist enemies, while not forget- 
ting his principal enemies, the enemies of the Christian Faith 
and of the whole Russian nation—the Bolsheviks. Neo- 
Silvestr has this to say: “It was a great pleasure to talk with 
the archbishop; he combined Russian culture and keenness 
of observation with Latvian industry and tenacity, which at 
times became stubbomness. During each of my conversa 
tions with him, he used to repeat like the Roman Cato, 
“Europe is headed for disaster with those atheists.” Well, 
Viadyka tumed out to be right; his words were a prophetic 
‘warming to the West and to the whole world. 

The Bolsheviks do not kill people outside their borders 
lightly; after all, thisis a risky business. They eliminate those 
who endanger them, who interfere with them. The murder of 
Archbishop John is the best proof of the danger he posed, the 
best assessment of his activities from “the other side”. The 
historical events which followed —the war, Latvia's occupa- 
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tion by Soviet troops and its forcible federation with the 
Soviet Union after a fraudulent vote— showed in whose 
interest it was to remove Viadyka, and why. 

And so, while recognizing full well that it was beyond 
‘our power to prevent the murder, we still cannot help but fee! 
acenain guilt: we didn’t protect him, we didn’t defend him! 
Not from a martyr’s death, which is in God's hands, but from 
unjust attacks, from the slander and accusations which pre- 
ceded his death. There were so many of them; how much 
mud was slung at Viadyka! It is shameful and terrible to 
recall, it is horrible —how prone men are to judge their 
pastors, to see in them shortcomings and even vices! Alas, 
in our times the sacrament of holy orders does not protect the 
person who has received it, but makes him a convenient 
target for all sorts of fabrications. How painful itis often to 
isten to an ostensibly believing, church-going person, who 
yet seizes upon and spreads the most incongruous conjec- 
tures about his spiritual father or the clergy in general 

According to the testimony of Neo-Silvestr, “numerous 
‘enemies, mainly political, were working energetically to 
weave a tight net of intrigue around him and to spread vile 
calumny all over the city, to besmirch his good name not only 
as a pastor of the Church but as a man. Exactly who was 
involved with this ugly business, itis difficult to say, Atthat 
time Riga was swarming with Soviet spies, intemational 
adventurers and general excitement-seckers, ready to under- 
take any base deed fora dollar.” Intrigues were woven even 
in the cathedral: a question arose about insufficient funds in 
the cathedral treasury, and other accusations followed. Still, 
“when these and other unconfirmed denunciations failed to 
shake the trust and respect the parishioners felt toward their 
archpastor, his secret enemies shifted from complex in- 
trigues to the help of hired thieves and murderers.” 

Secret forces were cleverly and systematically orches- 
trating the campaign against Viadyka; when one thing failed, 
they immediately resorted to another. They must have 
expended no little amount of effort and money to blacken the 
great archpastor's name; sad to say, they enjoyed some 
success. There were few found inal of Latviato fightagainst 
the campaign of calumny, even though in all of Latvia there 
‘was hardly a Russian family which did not count Viadyka a 
benefactor in some way. He helped the non-Orthodox as 
well. He was really the defender and father of his flock. The 
majority of government officials in Latvia were his former 
‘school-fellows from the seminary. A wise imperial gove- 
‘ment, in providing free education in the seminaries, fur- 
nished many with the opportunity to enter institutions of 
higher education; many government ministers and depart- 
ment chiefs in Latvia did not forget their old friendship and 
used to comply with Viadyka’s requests. 

‘The campaign against Viadyka was latterly carried out 
from within the so-called Russian Student Christian Move- 
ment. Viadyka himself was very fond of children and young 
people, and used to receive representatives of the youth 


readily, so that he was frequently visited by clubs, groups, 
and even whole classes of students. (In Riga atthat time there 
were over a dozen Russian primary schools and several 
secondary schools.) At first Viadyka was very sympathetic, 
toward the newly-formed Russian Student Christian Move- 
ment. In time, however, as the essence of this organization, 
with its international connections, became clear, he parted 
company with it. Members of the Movement joined the 
campaign against Viadyka (though they were not its instiga- 
tors). It reached a point where a whole conspiracy took 
shape: it was decided that on the eve of one of the twelve 
‘great feasts of the Church they would demonstratively fail to 
kiss Vladyka’s hand when they approached to be anointed. 
This attempt did not succeed, because Vladyka was fore- 
wamed and retumed to the altar, leaving the senior priest to 
do the anointing. 

The campaign intensified after a visit to Riga by 
Archimandrite John (Shakhoyskoy). ‘The fact of the matter 
was that Viadyka did not allow him to serve in Rig 
evidently, Vladyka quite justly thought that such an inconsi 
tent (in terms of whom he obeyed) clergyman should not be 
encouraged, It seems the archimandrite left Riga in a rage; 
perhaps it was the first time in his life he had met such an 
affront, The blow was felt ll the more heavily because of his 
pride. He himself departed, but his numerous supporters 
(especially his female admirers), mostly members of the 
Movement, exerted every effort from then on to make 
Viadyka’s life miserable. I think that attacks from this 
quarter were all the more painful for Viadyka inasmuch as 
they came from his fellow-believers, 

Viadyka’s political enemies stopped at nothing. ‘They 
even got hooligans to go and attack him once when he was 
reluming home in the evening. As usual, he walked the 
several kilometers from the last streetcar stop. According to 
the planthe hirelings were to beat Viadyka up, but they didn’t 
counton their victim's physical strength, and were soon athis 
mercy. Fora start Viadyka knocked their heads together so 
that they saw stars, But this was only the beginning. He then 
took them home with him and had a heart-to-heart talk with, 
them. He had such an effect on them that they repented 
completely and became his friends. 

This was not the only incident of its type. Neo-Silvestr 
records the story of another tactic, one which clearly pointed 
to a communist source. Speaking of the newspaper Vech- 
erneye vremia (Evening Times), which had been bought by 
the owner of a film-rental company through his representa- 
tive, a certain Snegiriev, he says: “Arriving in Riga, this 
Snegiriev immediately began a campaign against Arch- 
bishop John, who headed the Russian list of candidates for 
the Sejm. He handed our print-shop foreman an article 
sharply critical of Vladyka’s candidacy. The foreman 
brought us the article, and we re-worked it in such a way that 
it came out a panegyric upon the archbishop’s pastoral and 
Public activities. When Snegiriev read the article, he tumed 
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purple, pounded a table with his fists, and shouted that he, as 
publisher, had also the right of an editor.” Viadyka, with his 
native wit, had this to say of Snegiriev: “The bullfinch 
[snegir’, in Russian] isa litle grey bird, but its breastis red.” 

Worst of all was that Viadyka’s enemies decided to 
compromise him with vile slander, using the services of an 
hysterical young girl, who filed a complaint in court charging 
Viadyka with rape. The story goes that her interrogation by 
the prosecutor took on a comic cast when he asked the 
hysterical girl under what circumstances the alleged crime 
occurred. In her own words, she was visiting Vladyka with 
a youth group, and during the “rape” the others were in the 
next room. ‘The prosecutor drily explained that such is not 
ape. Yet the gossip continued to have currency in Riga, and 
someone sent Viadyka postcards written in a feminine hand, 
containing completely indecent and, of course, imaginary 
details of the “rendezvous”. 

Similar cases are found in the lives of the saints, For 
example, inthe life of St. John the Bishop of Novgorod, who 
forced the devil to carry him to Jerusalem, itis related that in 
revenge for such a humiliation the devil came out of the 
bishop's room in the form of a girl. This occurred before a 
large group of parishioners and disturbed them greatly. An 
angry crowd put the saint on an oarless raft, which they set 
loose on the Volkhov. The saint’s innocence was revealed 
right away, however. The raft travelled against the current, 
and thus the devil's devices were confounded. 

Another instance of this type, very similar, is related in 
the life of St. Basil of Riazan’, The devil tossed a woman's 
shoes into Bishop Basil's cell, and the scandalized populace 
drove him out of the city, ‘Then St. Basil stood on his 
omophorion and sailed along the river. In each case, the 
saint’s innocence was discovered during his lifetime, But in 
the case of St. John, Archbishop of Riga, the total baseless- 
ness of the fantasies and slanderous gossip was proven by his 
death, sealed by a martyr’s end. 

Of course, all these troubles and attacks could not but 
affect Vladyka’s constitution. Grey hairs appeared on his 
head and in his beard, deep wrinkles formed, he lost weight, 
and his eyes lost their former brightness and sparkle, He bore 
his ross patiently, following Christ. His heart ached, proba- 
bly, for the fate of his slanderers and the “little ones” who 
‘were scandalized. 

‘One of Viadyka’s brightest moments in the Sejm was his 
speech in defense of pensions for the clergy. The communist 
faction in the Sejm had introduced a proposal to deprive the 
clergy of their pensions. (The Orthodox Church, like other 
‘churches in Latvia, was state-supported, and its priests ordi- 
narily taught religion in the schools.) The local communists, 
naturally, came out with the slogan, “Why feed those idlers?” 
Viadyka objected, and gave a stunning speech. As a result, 
the debate tumed into a personal attack against the arch- 
bishop, and someone cast aspersions on his past. Viadyka 
responded that his activities, like the labors of all the Latvian 


clergy, were known to all: he organized the Latvian church; 
the priests served it. In tum, he asked a question: What had 
been done by the deputy who raised the question? Thereupon 
he pulled out a newspaper, in which was printed an order 
(from the period of the civil war in the Baltic states) over the 
signature of the very same communist deputy, conceming 
the execution of several Latvians. Vladyka ended with more 
or less these words: “To the best of my ability, I have tried 
to be of benefit to the Church and the nation, while you were 
shooting honorable Latvian patriots!” What a scene fol- 
lowed! The communist faction literally proceeded against 
Viadyka with their fists and rained blows on him. But he, 
following the evangelical counsel, accepted the blows with- 
out defending himself [Lk 6:29}. Finally, one of the Russian 
deputies ran to Vladyka’s aid. The session was broken off. 
‘As aresult, the law concerning clerical pensions passed, and 
‘Viadyka’s prestige was only enhanced. 

Neo-Silvestr cites one instance which probably hastened 
Viadyka’s death, ‘This again took place in the Sejm, where 
Viadyka “gave a thundering oration against the leaders of the 
extreme left, who, in his words, were leading Latvia to 
destruction. He exposed their treasonous work on behalf of 
the Bolsheviks, and again several times shook a sheaf of 
papers, saying that they contained devastating documents, 
which laid bare the foul work of the Latvian Marxists and 
their confederates, even from the right wing. 

“There will come a day,’ he said, ‘when these very 
documents will be made public and people will leam who 
caused their misfortunes, and they will be horrified and filled 
with rage.” 

““An unparalleled fracas broke out. The Social Demo- 
crats jumped up from their place, yelling ‘Out with him! Get 
out!’; some of them, shaking their fists, threateningly set 
‘upon the orator. 

“The archbishop stood calmly at the rostrum, waiting for 
the tempers to cool on the left benches. When the president 
ofthe Sejm had finally restored order, the speaker continued 
on, smiling: 

“This whistling, hooting and noise reminded me of 
something that happened to me long ago in a village in the 
south of Russia. One night a peasant came to get me, at that 
time a young priest, and he took me to his dying mother. As 
we were entering the village, some dogs came at us, barking 
and yelping furiously, with an obvious desire to attack me 
and tear me to pieces. “Don’t be afraid, Father,” said my 
driver; “they're only greeting you in their own language.” 

“What was said after that was impossible to make out 
because of the incredible noise, which drowned out even the 
ringing of the president's bell.” 

‘The most surprising fact is that, though in soul and in his 
love for Russia he was truly Russian, Archbishop John was 
‘not at all Russian by birth. He was bom in 1876 in Venden 
district, in the parish of Lazdone. (In Latvian Venden is 
called Cesis.) Vladyka came from a strong Latvian peasant 
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family. His great-grandfather had been one of the first in the 
district toembrace Orthodoxy, for which he was subjected to 
persecution. An interest in Orthodoxy sprang up among the 
peasants of the province of Livland in the first half of the last 
century, thanks to the preaching of the Faith in the local 
Tanguage. The historical fact is that when German Roman 
Catholics seized the area in the 12th and 13th centuries, they, 
in keeping with custom, baptized the people —and that was 
the end of their missionary activity. According to tradition, 
the Latvian leader Kaupo led his people out to the River 
Dvina (Daugava) the next day, ordered them to immerse 
themselves in the water again, and then told the Roman 
Catholics that they had “washed away their baptism,” and 
thus reverted to their former pagan status. Almost nothing 
‘was done for the real Christian enlightenment of the Latvians 
until such time as the majority of the land-owners, knights of 
the Livonian Order, accepted Lutheranism, But even though 
the Lutherans translated some things into the local language, 
they were more concemed to plant German culture and the 
German language. As a result, for a long time educated 
Latvians became Germanized, while the common people 
remained more or less in the pagan state which had obtained 
before the arrival of the Germans, 

Itis absolutely clear that before the 12th century (as well 
as after) contact with Russian tribes (the Krivichi, Vendichi) 
in the east led also to an acquaintance with Orthodoxy. This 
is proven by the similarity of many words relating to reli- 
gious concepts in the Latvian and Russian languages; many 
of the words are simply borrowed from Russian. The 
German barons ruled the peasantry with an iron fist; interest 
in Onhodoxy arose partly because it was the Faith of the Tsar, 
‘whom the Latvian peasants saw as their defender. Of course, 
Russian priests used to come and preach in Latvian, which 
greatly disturbed the local German land-owners. ‘These 
Russian priests were soon expelled, and Latvians who con- 
verted 10 Orthodoxy were severely persecuted by the Ger- 
mans. 

Archbishop John's great-grandfather, who dared to 
convert to Orthodoxy, was subjected to abuse not only during 
his fife, but even after death, He was buried outside the 
enclosure of the local Lutheran cemetery, as the local “rebel” 
leader. (At that time there were as yet no separate Orthodox 
cemeteries in Latvia.) The local authorities, who were 
German, regarded converts to Orthodoxy as rebels. His 
countrymen expressed their feelings for the rebel by making 
a burial mound over his grave and erecting an cight-pointed 
Orthodox cross. But both the burial mound the the cross were 
afierwards razed by the local authorities. 

Asa child, Vladyka helped his parents on the farm. His 
first “obedience” was as shepherd. He was taught to read and 
write by his own father, who taught him so well that he was 
able to enter the two-year government school without first 
attending primary school. From the very first, he was such 
an outstanding pupil that his teachers urged his parents to 


send him either to a secondary school (gimnaziya) or to a 
seminary. After passing a competitive examination, the 
future Viadyka was enrolled in the Riga minor seminary in 
1887, In 1891 he entered the major seminary. 

Onaccountofhisexcellent grades nd exemplary behav- 
ior (in the entire ten-year period he was never punished or 
even taken to task), he enjoyed a scholarship throughout the 
minor and major seminary years, so that his education cost 
his parents nothing. He always spent the summer holidays at 
home, helping with the farm chores. This explains why he 
developed physically as well as spiritually. In 1897 he 
completed the seminary course with honors. The distur- 
bances in the Russian universities at this time prevented him 
from immediately pursuing higher education. Instead, he 
spentthenextthree years as ateacher, displaying outstanding 
pedagogical talent. He was granted imperial recognition in 
1898 and 1899 for his work in the schools. 

In 1900, after passing a competitive examination with 
flying colors, he became a student of the Kiev Theological 
Academy, again receiving a scholarship. He was popular 
among the students both as an excellent scholar and as a 
sports hero, “Though possessing colossal strength, even in 
his seminary days he never tried to take advantage of his 
superiority, but was, rather, a defender of the weak.” To 
those who knew him well, the young student's monastic 
tonsurein 1903 was not unexpected. Even at this age nothing 
‘worldly held any attraction for him; he never participated in 
any of the merry-making which comes naturally to youth. 
His classmates used to call him a monk even before he 
became one, on account of his zealous devotionto the idea of 
absolute sobriety and his strict moderation in all things. 

He completed the academy course in 1904 so brilliantly 
that he was offered a choice between a scholarly career and 
the practical work of teaching, He chose the latter, evidently 
‘because he was inclined toward the practical activity of an 
educator, with which he was already acquainted from his 
three years of teaching in a state school. As instructor in 
Sacred Scripture at the Chemigoy Theological Seminary, he 
‘was so successful in arousing his students’ interest in his 
subject that some of them went on to dedicate their whole 
lives to the study of Scripture, and later became professors in 
the field (for example, Uspensky and Bessarabov), The 
‘administration took not of the young educator’s labors, and 
in 1906 he was transferred to the position of inspector of the 
‘Vologda Theological Seminary. Here he continued to teach 
Sacred Scripture; among his students in Vologda was the 
noted Scripture scholar and Hebraist Prakhov. In the Vo- 
logda Seminary, the young educator was able to reveal his 
qualities as an administrator, as well as his professorial 
talents, In a short time, he brought such order into the very 
large and unruly Vologda seminary that, despite his youth, 
the next academic yearhe was entrusted with the position of 
rector of the Lithuanian Theological Seminary and abbot of 
the Holy Trinity Monastery in Vilno, 
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Even earlier, in his previous positions, the diocesan 
authorities sought to draw the young clergyman into dioce- 
san and general ecclesiastical affairs. He carried out all his 
assignments with exemplary success. In Chernigov and 
‘Vologda he did several very complex studies of the seminar- 
ies and monasteries. These inspection studies were deserv- 
edly praised by both local and central authorities, and gave 
him a definite reputation. As a result, during his new 
assignment in Vilno, together with the complex duties of 
seminary rector and monastery abbot, he was charged with 
the most responsible assignments in the diocesan administra- 
tion, as well as in church and community life. Here he was 
also given the presidency of the Educational Council, which 
at that time administered the state schools of the immense 
northwest region, since he was a person directly acquainted 
with the schools. Here, too, he was elected president of 
almost all the educational and charitable institutions of the 
Church in the region. For some years the work of local 
temperance societies and labor relief organizations for the 
poorest segment of the population was carried on under his 
direction. The young church worker's labors bore fruit in all 
fields; this was noticed by the authorities and by society, He 
was especially esteemed by the Russian and Belorussian 
poor, who received through him work and an authoritative 
defense wherever needed, When, in 1910, the local authori- 
ties were planning to reward the diligent worker with a 
service promotion, he preferred to remain at his position in 
Vilno, heeding the voice of the local diocesan administra- 
tion, the community and the poor, who considered 
Archimandrite John their irreplaceable advocate, It was 
touching to see how Russian and Belorussian organizations 
used to elect him an honorary member, honorary president, 
etc,, even though this was impossible under their by-laws. 

Nevertheless, all had to reconcile themselves to the 
honor of his transfer to Minsk in 1911. Archbishop Michael 
of Minsk, who was seriously ill, summoned him to the post 
of vicar bishop of his diocese. In 1911 he was ordained a 
bishop, serving in the dioceses of Minsk, the Azov region, 
and Penza. His unusually rapid rise to prominence demon- 
strates better than words can tell what opportunities there 
were fornon-Russians in pre-revolutionary Russia, even for 
those who came from the lowest class. 


10 be continued in future issues 
Translated by Fr. German Ciuba from the Russian text of Dr. 
Ludmilla Keller, published by Holy Trinity Monastery, 1984 
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